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Notes on Chiliasm. 


THE SEeconp CominG or Curist. <A review of the teaching of 
Scripture concerning the return of Christ. By Henry W. Frost, D. D. 
Wm. B. Eerdmans Publishing Co., Grand Rapids, Mich. 1934. 251 
pages, 544X734. Price, $1.50. 

CHILIASM, OR THE DOCTRINE OF PREMILLENNIALISM. By Abraham 
Kuyper, D.D., LL.D. Translated by Rev. G.M. Van Pernis. Zon- 
dervan Publishing House, Grand Rapids, Mich. 1934. 385 pages, 
5348. Price, 35 cts.1) 

Our pastors, who need to study chiliasm because of the wide and 
baleful influence this popular delusion is exerting within the Church, 
will find the larger volume to be a fair sample of the theology of 
millennialism. They will be struck, first, by the great confusion 
obtaining in this realm of thought.2) The premillennialists cannot 
agree with the postmillennialists,3) and the premillennialists cannot 


1) These lines, in their original form, were written for the review 
section of this magazine and as such do not aim to give an exhaustive treat- 
ment of the doctrine discussed. The review editor, however, suggested that 
in view of the importance of the subject-matter they appear in this section. 
So be it.— While they have been greatly extended, they still present only 
a fragmentary examination of the subject. 

2) “Chiliasm has almost as many forms as it has advocates.” Kahnis; 
quoted in A Summary of the Christian Faith, H. E. Jacobs, p. 516. 

3) “The postmillennial school holds that there will be a millennium, 
though not necessarily a thousand years in duration, that it will be a reign 
of Christ, not on earth, but, through the Holy Spirit, from heaven to earth, 
and that it will be brought to pass gradually through the preaching of the 
Gospel, earth’s inhabitants finally becoming subject to divine love and law. 
These interpreters also hold that after a period of peace and prosperity, 
God will summon all men before His throne of Judgment. ... The post- 
millennialists agree with the premillennialists in believing that there will 
be a millennium; otherwise they radically differ from them. The pre- 
millennial school holds that, through a world-wide preaching of the Gospel, 
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agree among themselves. There are antetribulationists and post- 
tribulationists. The antetribulationists contend that the Second Com- 
ing, the resurrection of the saints, and the Rapture will occur before 
the Great Tribulation, the Church thus escaping the tribulation. 
“These teachers usually hold that it is impossible to conceive that 
God will allow His chosen and beloved saints to stand before such 
a monster of iniquity as the Antichrist and suffer such persecutions as 
this fiend incarnate will instigate and fulfil.” (P.171.) Frost himself 
is a posttribulationist. The Great Tribulation sets in before the 
Second Coming. He devotes two chapters to this matter: the Coming 
Impending (not imminent) and the Coming Posttribulational. “It is 
an indisputable fact that the doctrine of a pretribulational resurrec- 
tion and rapture is a modern interpretation —I am tempted to say, 
a modern invention.” (P.203.) Bibliotheca Sacra, July, 1934, p. 373, 
reviewing Frost’s book, enters the lists for the antetribulationists. 
“The reviewer does not think that the author has proved that the 
Church will go through the tribulation. The author fails to recognize 
the fact that since the sixty-nine weeks of Dan. 9 ended at the cross, 
which he rightly regards as covering the future tribulation period, 
will also not concern the Church, etc., etc.” The same issue has a 
review of The Great Tribulation, by J.J.Scruby, from which we 
quote: “In this book the author uses the cheap methods of the 
demagog in denouncing the doctrine that the Church will be raptured 
before the Tribulation as a ‘form of dementia,’ a ‘damnable heresy,’ 
and a ‘part of? Modernism. He claims that the teaching he is opposing 
originated with a ‘Satan-deluded’ woman in one of those Irvingite 
meetings, about a hundred years ago, that it has been spread by J. N. 
Darby of Ireland and his followers” (Plymouth Brethren), etce., etc. 

The antetribulationists are not agreed among themselves. Some 
of them hold the first-fruits theory. Dr. Frost tells us: “It is interest- 
ing to note that the Rev. J. Hudson Taylor held, in part, the post- 
tribulational view; that is, he held the first-fruits theory, which 
teaches that the sanctified and watching saints will be caught up 
by Christ before the tribulation and that the remainder — the larger 


there will be gathered from the Jews and Gentiles a people for the name 
of God, that is, the Church; that, when this purpose has been fulfilled, the 
Lord will gather His people to Himself and then personally, bodily, literally, 
and visibly return to earth, and that, following this, He will set up a king- 
dom upon earth with its center at Jerusalem, which will be particularly 
related to the Jews, but world-wide in its influence and beneficence; that 
this kingdom will endure exactly one thousand years and that after this 
time the new heavens and earth will be brought into view, and then, that 
eternity, with its rewardings for the saved and punishment for the lost, 
will follow.” (Frost, p.151f.) Postmillennialism corresponds roughly 
with chiliasmus subtilis and premillennialism with chiliasmus crassus. 
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number — will pass through the tribulation, be purified by it, and be 
gathered to the Lord at the end of it.” (P.172.) W.E. Blackstone 
puts it thus: “Christ — the First-fruits. Next — they who are 
Christ’s at His coming: a) the Church and the Old Testament saints, 
who are raised at the Rapture, when Christ comes in the air; b) the 
Tribulation saints, who are raised at the Revelation when Christ 
comes to the earth.” And so “the Church is kept out of this tribula- 
tion.” (Jesus is Coming, pp. 54.79.) Note, by the way, that the 
Second Coming is split up into two comings: Christ coming in the 
air and Christ coming to the earth. 

Another point in controversy among the premillennialists is this: 
“T am aware,” says Dr. Frost, “that many premillennialists would take 
exception to the use I am making of the verse under consideration, 
Matt. 24,14. They would say that the Church will have been caught 
up to heaven when this verse has come into effect, and hence, that 
the preaching mentioned will be fulfilled by Jewish saints, who will 
be converted after the Rapture.” (P. 207.) 

There are other points of difference. To Dr. Frost’s school “there 
appear to be seven separate judgments, five connected with the advent 
of our Lord and two subsequent to this advent: the judgment of 
spiritual Babylon, of physical Babylon, of the saints, of the Antichrist, 
of the nations, of Satan and his angels, and of the wicked dead.” 
(Pp. 79.117.) The Bibliotheca Sacra premillennialism operates with 
five judgments: “the judgment of the nation Israel preceding her 
entrance into her kingdom glory; the judgment of the believer’s works 
before the judgment-seat of Christ; the judgment of the nations; 
the judgment of the fallen angels; and the Great White Throne 
judgment.” (Jan., 1934, p.22.) W.E. Blackstone insists on “four 
judgments.” “We often hear postmillennialists use the expression 
‘General Judgment,’ thereby conveying the idea of some future day in 
which all mankind will simultaneously appear before God to be 
judged. Premillennialists believe that Judgment is general only in 
the sense that all are judged, but not all at the same time. There will 
be four visible judgments, in the following order: 1. the judgment of 
the saints for their works;... 2. the judgment of the living nations, 
who are upon the earth at the Revelation; ... 3. the judgment of 
the dead at the Great White Throne; 4. the judgment of angels... . 
Such events, requiring intervals of time, preclude the idea expressed 
in the term ‘General Judgment.’” (Jesus is Coming, p. 101 ff.) 

The premillennialists are not agreed on the exact sequence of the 
coming events, nor does each single one of these alleged events find 
a place in all the schemes of the future history constructed by the 
various subschools of chiliasm. We herewith offer two samples, which 
both agree with Dr. Frost’s ideas in general, but not in each par- 
ticular. Bibliotheca Sacra, July, 1934, p.279f.: “A brief survey of 
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the many features of unfulfilled prophecy is here given: the last days 
for the Church, the first resurrection, the Rapture, the Church in 
heaven, her rewards, the marriage of the Lamb, the Great Tribulation 
on the earth, the Man of Sin, Israel’s last sufferings, the beginning 
of the Day of the Lord, the second coming of Christ, the battle of 
Armageddon, the destruction of ecclesiastical Babylon, the destruction 
of political Babylon, the binding of Satan, the regathering and judg- 
ment of sorrowing Israel, the judgment of the nations, the seating of 
Christ upon His throne, the resurrection of Tribulation saints, the 
millennial kingdom, the loosing of Satan and the last revolt, the 
doom of Satan, the Great White Throne, the destiny of the wicked, 
the destiny of the saved, the new heaven and the new earth.” History 
of Christian Doctrine, H. C. Sheldon, II, p. 389 f.: “As a specimen of 
the premillennial scheme we quote the following list of specifications 
from Joseph A. Seiss: ‘1) That Christ Jesus, our adorable Redeemer, 
is to return to this world in great power and glory, as really and 
literally as He ascended up from it; 2) that this advent of the Mes- 
siah will occur before the general conversion of the world, while the 
man of sin still continues his abominations, while the earth is yet 
full of tyranny, war, infidelity and blasphemy, and consequently before 
what is called the millennium; 8) that this coming of the Lord will 
not be to depopulate and annihilate the earth, but to judge, renew, 
and bless it; 4) that in the period of this coming He will raise the 
holy from among the dead, transform the living that are waiting for 
Him, judge them according to their works, receive them up to Him- 
self in the clouds, and establish them in a glorious heavenly kingdom; 
5) that Christ will then also break down and destroy all present 
systems of government in Church and State, burn up the great centers 
and powers of wickedness and usurpation, shake the whole earth with 
terrific visitations for its sins, and subdue it to His own personal and 
eternal rule; 6) that during these great and destructive commotions 
the Jewish race shall be marvelously restored to the land of their 
fathers, brought to embrace Jesus as their Messiah and King, de- 
livered from their enemies, placed at the head of the nations, and 
made the agents of unspeakable blessings to the world; 7) that Christ 
will then reestablish the throne of His father David, exalt it in 
heavenly glory, make Mount Zion the seat of His divine empire, and, 
with the glorified saints associated with Him in His dominion, reign 
over the house of Jacob and over the world in a visible, sublime, and 
heavenly Christocracy for the period of “the thousand years”; 8) that 
during this millennial reign, in which mankind is brought under a 
new dispensation, Satan is to be bound and the world to enjoy its 
long-expected Sabbatic rest; 9) that at the end of this millennial 
Sabbath the last rebellion shall be quashed, the wicked dead, who 
shall all continue in Hades until that time, shall be raised and judged, 
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and Satan, death, Hades, and all antagonism to good delivered over 
to eternal destruction; 10) that under these wonderful administra- 
tions the earth is to be entirely recovered from the effects of the Fall, 
the excellence of God’s righteous providence vindicated, the whole curse 
repealed, death swallowed up, and all the inhabitants of the world 
thenceforward forever restored to more than the full happiness, purity, 
and glory which Adam forfeited in Eden.’ (The Last Times, 7th ed., 
1878).” Why has Seiss no place, for instance, for the “destruction 
of political Babylon,” nor for “the resurrection of the Tribulation 
saints” ? 4) 

Moreover, the system of chiliasm in itself, aside from the varia- 
tions introduced by the multitude of its warring schools, involves the 


4) The maze of conflicting opinions through which chiliasm leads its 
disciples is described by C. Hodge thus: “According to one view Christ and 
His risen and glorified saints are to dwell visibly on the earth and reign 
for a thousand years; according to another, the risen saints are to be in 
heaven and not on earth any more than the angels now are; nevertheless 
the subjects of the first resurrection, although dwelling in heaven, are to 
govern the earth; according to another it is the converted Jewish nation 
restored to their own land who are to be the governors of the world; 
according to another the Bible divides men into three classes: the Gentiles, 
the Jews, and the Church of God. The prophecies relating to the millen- 
nium are understood to refer to the relative condition of the Jews and 
Gentiles in this world and not to the risen and glorified believers. Another 
view seems to be that this earth, changed no more by the fires of the Last 
Day than it was by the waters of the Deluge, is to be the only heaven of 
the redeemed. Dr. Cummings and Dr. Seiss say they wish no better heaven 
than this earth free from the curse and from sin. The latter says (The 
Last Times, p.72): ‘My faith is that these very hills and valleys shall yet 
be made glad with the songs of a finished redemption and this earth yet 
become the bright, blessed, and everlasting homestead of men made glorious 
and immortal in body and soul.’ Still another view is that there are two 
heavens, one here and one above; two Jerusalems, both to continue for- 
ever, the one on earth and the other in heaven; ... men will continue 
forever, on earth, living and dying; happy, but not perfect, needing regen- 
eration and sanctification; and when they die, they will be translated to 
the kingdom which is above. It seems therefore that the torch of the 
literalist is an ignis fatuus, leading those who follow it they know not 
whither.” (Systematic Theology, III, 865f.) Naturally, since the days of 
Hodge the maze has been rendered still more baffling. One of the delusive 
paths (we have not the time to investigate more) is the matter of the 
Rapture. The premillennialist who writes for the Lutheran Companion 
says: “As to the time of the Rapture, or translation of the godly, there 
are various opinions, but the most common is that it will take place before 
the Great Tribulation. ... The visible coming of the Lord will take place 
at the end of the seven-year reign of Antichrist, the Beast recorded in 
Rev.13 and 17. The resurrected and translated saints will accompany 
Him at that time (Rev. 19), which proves that they must have been taken 
up to heaven previously. Now they accompany the Rider on the white 
horse, also they riding on white horses. Some interpreters hold that the 
Rapture takes place during the Great Tribulation and others after that 
event.... It would appear that there will be more than one translation 
and that the first of these will take place after the Laodicean, the present 
period of the Church, has run its course” (Oct. 7, 1933). 
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Christian thought in hopeless confusion. It throws the Christian 
thought, centered on Scripture as it is and should be, out of gear, 
It reads a new meaning into the Scripture terms. When one reads the 
first chapters of our book: the Coming Personal, Literal, Visible, 
Glorious, Satisfying, Transforming, Judicial, one hears, in the main, 
Scripture language. But when one takes up the following chapters: 
the Coming Dispensational, Millennial, Premillennial, Impending, 
Posttribulational, one will find that one has misread the preceding 
chapters. One must reread them and try to make what Scripture 
says in Matt. 25,31—46 and the related passages of the coming of 
Christ on the Last Day, the day of the judgment of all, refer to the 
alleged millennial coming of Christ. 

Chiliastic hermeneutics is in a state of chaos. In order to think 
chiliastically, one must be able to apply the most violent exegesis and 
be willing to subject Scripture to the most arbitrary interpretation. 
The iron-clad rule that one must never depart from the sensus literalis 
is put aside when the particular theory of a particular school de- 
mands it. And the distinction between the sensus literae and the 
sensus literalis seems to be unknown. We depart from the sensus 
literae when Scripture tells us to do so. The premillennialist clings 
to the sensus literae or departs from it as his fancy dictates.5) 

He insists on clinging to the sensus literae, on taking figurative 


statements literally, in the face of Scripture’s own repudiation of 


5) C. Hodge: “The premillennialists profess to adopt the principle of 
literal interpretation. They interpret literally the prophecies relating to 
the return of the Jews to their own land, which promise to them as a 
nation dominion over all the nations of the earth, the rebuilding of the 
Temple and the restoration of the Temple-service, the greatest worldly 
prosperity, and even the everlasting perpetuity of their nation in the 
highest state of blessedness here on earth and ‘in the flesh.’ Yet they are 
forced to abandon their literalism when they come to the interpretation 
of the prophecies which predict that all the nations of the earth are to go 
up to Jerusalem every month and even on every Sabbath” (Syst. Theol., III, 
865.) F. Pieper: “The Chiliasts abandon their own principle when they, 
as Philippi (Glaubenslehre, VI, 223) points out, take certain phrases in 
the passages of the Old Testament figuratively, such as the exaltation of 
Mount Zion above the hills, Is.2, and the mountains dropping down new 
wine and the hills flowing with milk, Joel 3.” (Christliche Dogmatik, III, 
587.) The Temple will be rebuilt. Does not Ezekiel, chaps. 40—48, say so? 
But they refuse to abide by the specifications there given. Says Luther: 
“The altar will be eleven cubits high and, at the top, fourteen cubits broad, 
so that the priest, even if he ascends the steps, must have an arm seven 
cubits long in order to reach the center of the altar and prepare the 
sacrifice. That would have to be ein eben Priesterlein, fifteen or sixteen 
good, big cubits high.” (XIV, p.53.) Rev. Patrick Fairbairn: “To hold 
by the form” (the figurative language employed by the prophets) “in one 
part and let it go in another is to introduce absolute confusion and sur- 
render the prophetic field to the caprice of individual feeling or the shifting 
currents of popular opinion.” Striking illustrations of this situation are 
supplied by the writer. (The Prophetic Prospects of the Jews, p. 154.) 
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such interpretation. Chiliastic theology consists in great part of 
such literalistic perversion of Scripture. Our book abundantly illus- 
trates this disregard of sound hermeneutics. It insists on taking 
Acts 15, 183—17 literally, insists on “the setting up of David’s taber- 
nacle, which implies the restoration and reestablishment of the Jews” 
(pp. 183.143). But just this passage shows that Amos 9,11 foretold 
the building, not of the earthly tabernacle of David, but of the spir- 
itual tabernacle, the building of the Church begun at Pentecost. On 
the other hand, the “end of this world,” Matt. 13, 39. 40. 49, must not 
be taken to refer “to the end of the world, but to the end of the 
present age or dispensation” (p. 158). Arbitrarily the King’s 
“brethren,” Matt. 25,40, is made to mean, not the Christians in gen- 
eral, but “godly Jews” (p. 116), and “all nations,” Matt. 25,32, means 
“representatives” of all nations (p.114), and it does not mean repre- 
sentatives of all nations; for the text is speaking “of the fifth judg- 
ment, that of the apostate Jews and the godless Gentile nations,” 
not of that alleged final Judgment of all of which Christian theology 
is wont to speak; for the term “nations” cannot “point to a time 
after death,” as “ ‘nations’ in the Scriptures are only related to the 
present life and the existing, earthly, social orders” (p. 115). 


Will Christ leave His heavenly throne at His second coming and 
occupy, for a time, an inferior throne? “Be it noted, in passing, that 
the Matthew passage says that the Son of Man shall sit upon the 
throne of ‘His glory,’ Matt. 25,31, which is not in heaven; for the 
throne there is not His, but the Father’s, Heb. 8,1; 12,2; Rev. 3, 21, 
and hence is on earth, it being the throne of David, of which Christ 
is the rightful Heir.” (P.114.) “Christ will leave the heavenly 
throne — Christ will leave the glory — and come back to earth.” 
(P. 234.) And they make much of this distinction between these two 
thrones. “The far-reaching distinction between Christ’s own throne — 
the throne of David, which is the throne of His glory, which throne 
He will occupy here on the earth — and the throne of His Father, 
on which He is now seated, is not generally observed by these authors.” 
(Bibliotheca Sacra, July, 1934, p.281.) Scripture cannot possibly be 
stretched to cover this interpretation. Scripture seats Christ upon 
God’s throne. Speaking of Christ, it says: “Thy throne, O God, is 
forever and ever,” Heb.1,8. If Christ is God, His throne is the 
Father’s throne. And He will not leave it at His second coming. 
“He shall sit upon the throne of His glory,” Matt. 25,31; but His 
glory is the glory of the Father; for “the Son of Man shall come in 
the glory of His Father with His angels,” Matt.16,27; Luke 9, 26. 
Besides, Christ’s occupation of the throne of His father David is not 
a matter of the future, but set in with His exaltation, Acts 2, 29 ff. 
By the way, the usual discord among the chiliasts appears here 
also. — We cannot keep pace with the chiliastic thinking. The revela- 
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tion of Christ’s glory and power in the millennium, which is to 
achieve such great things, is, after all, not the revelation of His 
full glory and power. Again, how can Christ, true God, abdicate His 
divine reign? Will they say that Christ can do so according to His 
human nature — entering thus upon a second state of exinanition? 
No, they will not say it; for this point is foreign to Reformed think- 
ing. And it would not fit into the theory of the glorious millennium. 
We cannot straighten this out; let them do it. 

Chiliasts are laboring hard to foist the scheme of Dispensation- 
alism on Scripture. This is the scheme according to Frost (p. 129 f.): 
“Time, according to the Scriptures, is divided into seven dispensa- 
tions, a dispensation being a divinely chosen period of time wherein 
God deals judicially with men according to their obedience or dis- 
obedience. ... Reviewing the seven dispensations, they appear to be 
as follows: first, the Dispensation of Innocence; this began with the 
light of creation and the Adamic covenant made in Eden and ended 
with the darkness of man’s sin and God’s judgment in the expulsion 
from Eden; second, the Dispensation of Conscience; this began with 
the light of the flaming sword and the Adamic covenant made outside 
of Eden and ended with the darkness of man’s moral corruption and 
the judgment of the Flood; third, the Dispensation of Human Gov- 
ernment; this began with the light in the bow in the cloud and the 
Noachie covenant and ended with the darkness of man’s blasphemous 
pretensions and the judgment of Babel, Gen.11,5—9; fourth, the 
Dispensation of Promise; this began with the light of the smoking 
furnace and burning lamp, Gen. 15,4—21, and the Abrahamic cov- 
enant and ended with the darkness of man’s evil practises and the 
judgment of Sodom, Gomorrah, and other cities; fifth, the Dispen- 
sation of Law; this began with the light of the burning bush and the 
Mosaic covenant and ended with the darkness of man’s rejection of 
Christ and the judgment of man upon the cross in the person of 
Christ; sixth, the Dispensation of Grace; this began with the light 
of the tongues of fire and the covenant of grace, and it will end, 
as to the wicked, with the darkness of man’s apostasy and the judg- 
ment of divine rejection; and seventh, the Dispensation of the King- 
dom; this will begin with the light of the coming and glory of Christ 
and the Messianic covenant, and it will end with the darkness of 
man’s revolt against God and the judgment of his final and ever- 
lasting perdition.” This calls for a number of remarks. We have 
time and space only for setting down a few. 1) The notion that each 
dispensation must be ushered in by a “divine revelation of light” is 
rather fanciful, and the Scripture-proof offered for this notion is 
extremely far-fetched. 2) According to Scripture the “darkness of 
man’s moral corruption” set in at the end of the “First Dispensation,” 
not at the end of the Second. 3) If the Sixth Dispensation ended, 
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“as to the wicked, with the darkness of man’s apostasy and the 
judgment of divine rejection,” are there any wicked left to provide 
the end of the Seventh, “the darkness of man’s revolt against God” ? 
Or does the divine judgment of rejection executed against the wicked 
of the Sixth Dispensation permit them to still carry on during the 
Seventh? 4) It is impossible to find Scripture-proof for the thesis 
that under the various dispensations, say the Second, Third, and 
Fourth, God employed new, essentially different methods of dealing 
with man.— There are but two “dispensations,” the Law and the 
Gospel. “The Law was given by Moses, but grace and truth came 
by Jesus Christ,” John 1,17. Whatever dealings God had and has 
with man as set forth by Frost in describing his “dispensations” 
(exclusive o fthe seventh!), fall under one of these two heads.®) 5) The 
statements that in these seven “dispensations” God deals with men 
according to their obedience or disobedience and that the covenant 
of grace differs from the Messianic covenant will be discussed later. 
6) The keystone of Dispensationalism is the Seventh Dispensation; 
here lies the chief interest of this group of premillennialists; the 
other “dispensations” lead up to the millennium as the consummation; 
the scheme stands and falls with the crowning events of this period. 
And at this point, together with the matter mentioned under 5), the 
whole edifice tumbles. There is no Seventh Dispensation. While the 
events which Dispensationalism uses to construct the first six “dis- 
pensations” actually occurred, the events needed for the seventh will 
never occur, — some of them not at all, the others not as events of 
a Seventh Dispensation. There is no Seventh Dispensation. The 
second coming of Christ ushers in, is attended by, the final consum- 
mation, the bliss of heaven for the believers, eternal damnation for 
the wicked. “When the Son of Man shall come in His glory, then” — 
not after a period of a thousand years, but then—shall these [on 
Christ’s left hand] go away into everlasting punishment, but the 
righteous into life eternal,” Matt. 25, 31.46. Again, “God, who at 
sundry times and in divers manners spake in time past unto the 
fathers by the prophet, hath in these last days spoken unto us by 
His Son,” Heb.1,1f. “They are written for our admonition, upon 
whom the ends of the world are come,” 1Cor.10,11. You cannot 
divide the last period into a last one and a later than the last one. 
And the Gospel of Jesus Christ is the last word of God to the world. 
But, say the Dispensationalists, we admit that; only the word of 
Jesus Christ will rule in our Last Dispensation; our teaching is not 
at variance with Heb. 1,2. Then why, we ask, two different dispensa- 
tion? Or does Jesus not preach the full Gospel at the present time? — 


6) Cp. Ph. Mauro, The Gospel of the Kingdom, chap. III: “The Law 
and the Gospel.” 
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No, the scheme of the seven dispensations will not square with Scrip- 
ture; it will not square unless Scripture is distorted. “There are no 
‘such dispensations distinguished in the Scripture.’ The method, 
by which the seven dispensations have been arrived at is purely arbi- 
trary, fanciful, and destitute of Scriptural support.” (Philip Mauro, 
op. cit., p. 28.) And the disciples of Dispensationalism, attempting to 
harmonize the teachings of their masters with Scripture, become in- 
volved in hopeless confusion.”) 


A few more samples of chiliastic exegetics are herewith submitted, 
“The one shall be taken and the other left,’ Matt. 24,41. This phrase, 
beyond dispute, describes the rapture of the Church.” (Frost, p. 210.) 
This phrase describes the judicial separation which will take place on 
the day of the final, the general, Judgment. Vv. 30,31, and 51 leave 
no doubt as to that. But the chiliastic “rapture” takes place long 
before the end. See Point 4 in Seiss’s scheme. We will have to read 
new meanings into the language of Matt.24 before we can accept 
Frost’s interpretation. 


The proof offered for the article of faith that Christ at His second 


7) The disciples of W. E. Blackstone have additional problems to solve. 
He also lists seven aions and then goes on: “Beyond this is the New 
Heavens and New Earth, probably the beginning of another series of aions, 
corresponding to the expression aions of aions.... Possibly the fiftieth 
aion may be like the jubilee of Lev. 25, and then again aions of aions. See 
lower section of diagram.” (Jesus is Coming, p. 223.) — Other Dispensa- 
tionalists give the various periods additional distinctive marks. Bibliotheca 
Sacra, April, 1934, p. 143 ff.: “The dispensational study of the Bible con- 
sists in the identification of certain well-defined time periods which are 
divinely indicated, together with the revealed purpose of God relative to 
each.... The time from Adam until now is generally conceded to be about 
six millenniums, these being divided into three time periods of about two 
millenniums. In the period from Adam to Abraham there was one stock, 
or kind, of humanity on the earth — Gentile; in the period from Abraham 
to Christ there were two — Jew and Gentile; and in the period from Pente- 
cost to the present hour there have been and are three — Jew, Gentile, and 
the Church.” And now mark: “In the coming and final millennium there 
will be, according to much prediction, but two stocks, or kinds, of people 
on the earth — the Jew and the Gentile; and as has been observed, these, 
having been marvelously transformed, continue as inhabitants of the New 
Earth, wherein righteousness dwells. Thus it is seen that the present dis- 
pensation only is characterized by the presence on earth of a third grouping 
of humanity —the Church.” “Israelites, as a nation, have their citizenship 
now and their future destiny centered only in the earth, reaching on to the 
New Earth, which is yet to be, while Christians have their citizenship and 
future destiny centered only in heaven, extending on into the New Heavens 
that are yet to be.” In all soberness this man asks us to receive as Bible 
truth the bad dream that in the final millennium the Christians live apart 
from the marvelously transformed Jews (and Gentiles), the latter having 
their dwelling-place on the earth and in the course of time on the New 
Earth, while the Christians are no longer on the earth; and (here the 
dream becomes altogether confused) it seems this will continue in all 
eternity — the Jews on the New Earth, the Christians in the New Heavens. 
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coming will appear on the Mount of Olives rather takes one’s breath. 
Acts1,11 and Zech. 14,4 prove it. “According to each and both, 
Christ will literally descend from heaven, and His feet will literally 
stand upon the Mount of Olives.” Acts1,11 certainly proves that 
Christ will return to Judgment. He will literally descend from 
heaven. But will the Mount of Olives be the scene of whatever takes 
place then? Certainly, for that is “the place from which He ascended.” 
Besides, read Zech. 14,4: “The Mount of Olives shall cleave in the 
midst thereof.” Now: “Granting that the words ‘His feet shall stand 
in that day upon the Mount of Olives’ are intended to be literally 
understood, then it is manifest that the remainder of the verse is to 
be literally understood. But no earthquake occurred at the first 
coming of Christ, nor did the Mount of Olives cleave open, nor was 
there a very great valley formed. We must understand therefore that 
the prophecy refers, not to the first coming, but to the second, when 
all of these details will be fulfilled. Hence we reach the conclusion 
that Christ will descend from heaven to earth and that literally He 
will come back to the place from which He ascended, namely, the 
Mount of Olives.” (P. 30 ff.) 

One is left completely bewildered when studying the article of 
the rebuilding of “literal or physical Babylon.” It must be rebuilt 
because the second judgment connected with the second coming of 
Christ deals with a physical Babylon. “It is clear that these predic- 
tions (Is. 18, 19—22) concerning the destruction of Babylon had a first 
fulfilment in the historic events of 548 B.C.... But the context of 
the quoted passages shows that their full accomplishment is not to 
be found in the past, but in the future, inasmuch as the event which 
brings the final destruction to pass is the ‘Day of the Lord,’ which 
day is placed by the Scripture at the end of the present dispensation, 
Is. 18,9; 2Thess.2,1—4 (R.V.). ... This last fact necessitates 
Babylon’s rebuilding.” (P.91.) And did not Kaiser Wilhelm pur- 
pose to rebuild Babylon? (P.91.) And it will be accomplished under 
the power of the Antichrist. (P. 92.) 

Just one more sample of chiliastic ingenuity. How can you 
prove from Scripture that the Jewish nation is destined to bring mil- 
lennial blessings upon all men? “The Jew is the miracle of the ages 
and has been on the verge of annihilation many times; but it is God’s 
purpose that the Jew is to become a blessing to all generations after 
the restitution of all things. Among the trees of the Bible the fig-tree 
is the national symbol for Israel. Jesus says: ‘When his branch is 
tender and putteth forth leaves, ye know that the summer is nigh. 
So likewise when ye see all these things, know that it is near, even 
at the doors. This generation (Greek, race) shall not pass till all 
these things be fulfilled.’” (Lutheran Companion, Feb. 10, 1934.) 

The chiliastic interpreter, wandering around in this maze of con- 
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fusion, cannot be blamed much if he involves himself in self-contra- 
dictions. Dr. Frost believes in “the restoration and reestablishment 
of the Jews” (p. 133). That means “the establishment of a Jewish 
kingdom in Palestine” (p. 143), “the future Jewish period, which is 
the kingdom, that is, the millennium” (p.169). But we are told on 
page 147 that “the promised millennium will be for a redeemed people, 
namely, Christians in a heavenly state and Jews in an earthly one.” 
Will the Jews, in the Jewish period of the Church, in the days of their 
kingdom, be so far beneath the Christians? If so, it ought to be 
called the Christian period. 

Dr. Frost has a chapter on “The Coming Glorious” (p. 44 ff.). 
There he quotes the passages: “The Son of Man shall come in the 
glory of His Father,” Matt. 16,27; “when He shall come in His own 
glory and in His Father’s and of the holy angels,” Luke 9, 26. But on 
page 234 he declares that “Christ will leave the heavenly throne and 
come back to earth ...; will leave the glory.” Dr. Frost may be able 
to satisfy himself on this matter; the non-chiliastic mind finds a con- 
tradiction here. 

The “restitution” (Acts 3, 20.21) means that “the reign of Christ 
over Israel will bring to pass a transformation of the whole world, 
both spiritually and physically.” “We may conclude that ‘the restora- 
tion of all things’ is the blessing which Christ, through judgments, 
will bring to the earth at His return, first to Israel, and then, through 
Israel, to the whole world.” (P.235f.) That means, to our mind, the 
conversion of all: the whole world will be transformed spiritually. 
But on page 130 we had been told that the millennium ends “with 
man’s revolt against God and the judgment of his final and everlasting 
perdition.” There is a contradiction here. Or else the millennium 
and its spiritual transformation of the whole world are no improve- 
ment on present conditions.—In like manner Auberlen, as quoted 
by R. F. Weidner in his Annotations on Revelation, p. 358 (Lutheran 
Commentary), describes “the blessed state of general salvation” in the 
millennium thus: “Jews and Gentiles are united, and all humanity, 
the whole organism united under the first-born Brother, walks in the 
light of God, and thus the true and full life of humanity is at last 
realized, Rom. 11, 30—32.” But Fausset, whose remarks are quoted on 
p. 289 as “very suggestive,” speaks of “the wicked who had died during 
and after the millennium.” And Auberlen adds: “Even during the 
millennium there is a separation between heaven and earth, between 
humanity transfigured and humanity still living in the flesh. Hence 
it is possible that an apostasy should take place at the end of the 
millennium.” No attempt is made in Weidner’s Annotations (which 
are strictly chiliastic) to harmonize this dissonance. To a non- 
chiliastic mind a general salvation, a universal salvation (“all human- 
ity”) which leaves room for a number of wicked men involves a con- 
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tradiction. And the statement “It is possible that an apostasy should 
take place at the end of the millennium” cannot be made to fit the 
statement “Thus the true and full life of humanity is at last 
realized” in the millennium. 
Chiliasm is a mass of confusion. And it is something worse. 
(To be continued.) TH. ENGELDER. 
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8 ijt fdriftgemak, von einem Beugnis de3 Heiligen Geiftes gu 
reden; denn twir haben, fonderlic) im Neuen Teftament, eine gange 
Reihe von Stellen, die ausdriidlich von einem foldjen Beugnis reden, 
und gwar bon bverfdiedenen Gefidtspuntten aus. Wir finden darum, 
dag unfere lutherifden Sefenntnijje und die lutherijden Dogmatifer 
fich itber diefen Gegenftand verbreiten, obgleid) er nur bon twenigen 
xar’ soyny behandelt wird. Lebterem Umitande ijt e3 vielleidht gu- 
gufdreiben, dak man gutveilen nidt genau genug unterfdeidet und 
redet, toenn man auf diefes Thema fommt und dak fich deSwegen viel 
ungureicdendDes Material auf diefem Gebiete findet. Unterfuchen wir 
dDarum die Frage bon dem Beugnis des Heiligen Geiftes 
auf Grund de3 Wortes Gottes. 

Moh. 15,26: Wenn aber fommen wird der Paraflet, welchen ich 
euch fenden twerde bom Vater, der Geift der Wahrheit, der 
bom Vater ausgebt, jener wird geugen bon mir. 

Der Paraflet oder Trojter, Comforter, der Veijtand, Wdvofat oder 
Vertreter, ift der Geift der Wahrheit, nicht nur weil er felber der wahr- 
haftige Gott ijt, fondern weil er in feiner Vefugnis als Trifter Beuge 
der Wahrheit ijt. Weil er Verfiindiger und Lehrer der Wahrheit des 
Wortes Gottes ijt, fpegifijc) der Wahrheit bon der Verfohnung der 
Menfden durch die jtellvertretende Genugtuung Chrijti, darum ijt feine 
Vetatigung die eines Parafleten, der den Menfden eben durch die Ver= 
fiderung von der Erldfung, fo durch Chrijtum YEfum gefdehen ijt, die 
Gewifheit der Seligfeit mitteilen will. Der GHeiland meijt fomit an 
diefer Stelle hin auf die objeftive Verfiindigung und Mit- 
teilung der Wahrheit bon Chrifto, auf das aupere Beugnis, wie e3 an 
den Menfohen im Cvangelium herantritt. Bgl. aber aud die nadhfte 
Stelle. 

Soh. 16, 7—11. 13.14: Denn wenn ich nicht weggehe, fommt der 
Paraflet nicht gu euch; aber wenn ids gehe, werde id) ihn gu euch 
fenden. Und tenn er fommt, wird jener die Welt ftrafer 
wegen Siinde und wegen Geredhtigfeit und wegen Geridts. Wegen 
GSiinde, dak fie nicht glauben an mid; wegen Geredhtigkeit aber, weil. 
id) gum Vater gehe und ihr mich nicht mehr fehet; wegen Geridts. 
aber, teil der Fiirft diefer Welt gerichtet ift.... Wenn aber fommer: 
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wird jener, Der Geift der Wahrheit, wird er eu fiih- 
ren in alle Wahrheit; nicht namlicsh wird er reden von fidh 
felber, fondern twas immer er hort, wird er reden, und das RKRommende 
wird er euch angeigen. Jener wird mid verherrliden, 
Denn aus dem Meinen wird er nehmen und wird e3 euch angeigen. 

Wir bringen hier gunachjt die Semerfungen D. Stidhardts (nad 
ftenographifden Wufzeichnungen) gu diefem Pafius: ,,Wus diefen Wor- 
ten geht herbor, dag wir, die wir jebt den Heiligen Geift haben, den 
Veijtand, an dem Heiligen Geift mehr haben als einjt die Yiinger an 
der leiblichen fichtbaren Gegenwart de HErrn, als er in Knechtsgejtalt 
bet den Seinen meilte.... Der Heilige Geijt hat auch ein Amt und 
Werk an der Welt der Unglaubigen. Was er an der Welt tut, das 
dient gum Trojt der Glaubigen. Die Welt wird er ftrafen. Die 
Unglaubigen haben den Geift nicht in ihrem Herzen, fie fennen ifn 
nicht, aber fie hiren doch die Stimme des Geijtes im Wort. Sie hiren 
das Zeugni8 bon Chrijto, das Cvangelium; denn da8 ift der Beruf 
Der Chrijten, bon Chrijto gu geugen. Durd die Predigt de3 Wortes 
beriifrt der Geift Gottes, der im Worte wirkt, aud die Herzen und 
Gewwijjen der Unglaubigen fo, dak er fie iberfiihrt. Cr iiberfiihrt fie 
guerjt der Giinde, DAB fie nidt an mid glauben. Das ijt 
Die Hauptfiinde der Welt, der Unglaubigen, daf die Welt Chriftum und 
fein Cbangelium bverivirft.... Diefer Siinde, diefer Schuld, iiberfiihrt 
nun der Geift Gottes die Unglaubigen in ihrem Gewwijfen. Cr bezeugt 
den Unglaubigen, dak das Wort, das fie Hiren, die Wahrheit ijt, dak 
der YEfus, bon dem das Wort Zzeugt, Gottes Sohn ijt und dak e daber 
unberantivortlich ijt, eine fdiwere Giinde, dag fie diefeS Wort und 
Chrijtum veriverfen, an Chriftum nicht glauben. Weiter itberfirhrt der 
Geijt die Unglaubigen betreffs der Gerechtigfeit, dak ich gu meiz 
nem Water gehe und ifr mid hinfort nist feet. 
Durdh feinen Hingang gum Vater, durd Leiden, Sterben und Auf- 
erftehen, hat Chrijtus die Gerechtigfeit ertworben und hergejtellt, die 
bor Gott gilt, vollfommene Geredhtigfeit, und allen Giindern hat er 
Diefe Gerechtigfeit ertvorben. Die Welt weift aber eben diefe Geredhtig- 
feit guriid: das ijt ihr Unglaube. Gie will nichts bon Chrijti Verdienft, 
Slut und Geredhtigkeit wijfen. Und nun iiberfiihrt der Geift Gottes 
die Unglaubigen in ihrem Getwijfen, bezgeugt e3 ihnen, dak das der 
einzige Weg ift, wie ein Siinder bor Gott gerecht und felig twird, der 
Hingang Chrijti zum Vater, dag man die Gerechtigkeit Chrijti, die er 
durch) Leiden, Sterben und Wuferjtehen eriworben hat, annimmt. Cr 
itberfiihrt fie Damit, wie unverantwortlid e8 ijt, was fiir eine jchwere 
Shuld e$ ijt, wenn man Ddiefen einigen Weg deS Heils vertwirft. 
Drittens itberfiihrt der Geift die Welt betreffs des Gericht3, dak 
Der Firft diefer Welt geridtet, berurteilt, ber- 
Dammt ift. Durdh Chrijti Hingang gum Vater, Leiden und Auf- 
erjtehen, ijt der Firjt diefer Welt gerichtet und verurteilt, hat Recht und 
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Macht an den Menfden verloren; denn er Hat iiber die Menjchen Recht 
und Macht nur bermodge der Siinde. Nun ijt die Sinde durch Chrijtum 
perfohnt, aljo hat der Teufel Recht und Macht verloren. Go ijt nun 
auch die Welt, die diefem Fiirjten dient, verurteilt, gur Hille verdammtt. 
Der Heilige Geijt begeugt e3 nun den Getwijfen der Unglaubigen und 
iiberfiihrt fie, Dag jie Dem Teufel gugehdren und mit dem Teufel verz 
Danunt find, DaB fie gewiblich gerichtet und berdammt tverden, weil fie 
nit an Chrijtum glauben, weil fie Chriftum und feine Geredhtigfeit 
beriverfen....— Wenn nun jener fommt, der Geift der 
Wahrheit, der die Wahrheit begeugt, der wird fie in die ganze 
Wahrheit cinfiihren.... Was der HErr hier fagt, gilt feinen Siingern, 
feinen Glaubigen, in3gemein. Der Heilige Geijt wird die Viinger in 
die ganze Wahrheit einfihren, daB fie nun darin find, damit bertraut 
find, Die Wahrheit recht erfennen und fajjen, die fie bon BEfu gehirt 
haben. Die Wahrheit ijt auch hier die Gnade Gottes in Chrijto. Dak 
der Geijt fie in die ganze Wahrheit cinfiihrt, das fommt daher, Daf 
er nimt bon fic felbtt redet uf. Cr ijt der Geijt, der bom 
Vater und Sohn ausgebht, der das, twas er vom Vater und Sohn Hort, 
die himmilifden Geheimniffe, verfiindigt. Das ift das befondere Werk 
deS GHeiligen Geijtes, Dak er innerlidh redet, ins Herg 
hinein redet, die himmlijden Geheimnijje verjtehen lehrt. Auch 
das gufimnftige Heil gehirt zum Rat Gottes von der Geligfeit der 
Menjehen.... Das ijt das Werk des Geijfte3, dak er Chrijtum verflart 
in den Wugen und Herzen der Glaubigen, dak fie nun das redhte Bild 
Chrijti, des Heilandes der Welt, vor Augen haben, daf® fie Chrijtum, 
Gotte3 Sohn, der Welt Heiland, recht erfennen.” 

Wir fehen hier: Die Predigt de} Wortes, nicht nur de3 Gefebes 
im fpegififehen Ginn, fondern auch der augeren Tatfachen der Erld- 
fungsgefchidte, mit der Vefchreibung der unausiprechliden Leiden, die 
Chrijtus fiir die ganze Welt erduldet hat, um die Menfdheit mit Gott 
gu verfohnen, ijt ein Beuqnid de3 Heiligen Geijtes eben auch an die 
Unbefehrten, an die Unglaubigen, infofern namlid diefe Predigt, dies 
Beugni3, die Erfenntnis der Giinde wirfen foll. Yn diefer Veziehung 
ijt Die Leidensgefchichte die furchtbarjte Buppredigt in der gangen 
Schrift. Cie ift ein Beugnid de3 Heiligen Geiftes, der dadurch die 
Welt iiberfiihren will, entweder um die Unbefehrten gur Erfenntnis der 
Giinde gu bringen oder um ihnen das endlide Urteil der Verdammnis 
borzubalten. So ijt dad Beugni3 de Heiligen Geijtes wie ein Feuer 
und wie cin Hammer, der Felfen gerfdmeifkt, Yer. 23,29, desgleichen 
lebendig und fraftiq und fcharfer denn fein atveifdneidig Schwert, ein 
Richter der Gedanfen und Ginne de3 Herzen, Hebr. 4,12. Go tritt e3 
in objeftiver Cigenfdaft an den Menjfehen heran, obgleich die gnadige 
Whficht Gottes, namlic) den Glauben 3u twirfen, bet den bebharrlic 
Widerftrebenden nicht erreicht wird. — Anbdererfeits hat das Beug- 
ni3 deS Heiligen Geiftes im Cbangelium den Bwec, in alle Wahrheit 





176 aS Testimonium Spiritus Sancti. 


gu leiten, und das infonderheit dadurd, dah e3 Chriftum verberrlidt, 
dak eS Chriftum in den Augen und Gergen der Glaubigen verflart, 
dak fie nist nur die Botfdaft von Chrijto Hiren, fondern dah fie 
das Bild Chrifti im Herzen haben, dak fie twadhfen in der Gnade 
und Erfenntnis ihres Heilandes. Go geht da3 objeftive Beugni des 
Geiligen Geijtes in das fubjeftive iiber, fo dak feine Worte wie die des 
Heilandes Geijt und Leben find, Yoh. 6, 63.*) 

Rim. 8,16.17: Er felbjt, der Geijt, gibt volle3 Beugnis3 
unjerm Geift, dag wir Gottes Kinder find. Wenn aber Kinder, 
dann auc Erben, namlich Gottes Erben und Miterben Chrifti. 

Der Geift Gottes wird in diefem Zujammenhang befdrieben als 
Der Geijt de3 Sohnes Gottes, der uns die Kindfdaft ertworben hat. 
Diefer Geijt gibt ein volle3, getwijfes, vollgiiltiges, bemweistraftiges 
Beugnis; er legt diefes Beugnis immer und immer tieder ab; er laft 
eS nicht berjtummen. (Zvuuaorveet ein Nompofitum zur Verjtarfung 
DdDe3 Simpler, und das Prajens zeigt die Fortdauer an.) Dies voll- 
giltige und fraftige Beugni3 richtet fic) an unfern Geift, an unfer 
Auffafjungsbermogen (xvedua gleich votc). Wir follen das Wunder 
unferer Gottesfindjdaft erfennen und im Glauben annehmen; wir 
follen deffen bergetvifjert werden, dak wir Gottes RMinder und Erben 
des etvigen Lebens find. ,Das Beugnis deS Geijtes Gottes ijt gang 
unabhangig bon unfern eigenen Cripagungen und Gefiiblen; mir ber- 
nehmen die} Zeugnis gerade aud) dann in unferm Geift, wenn wir an 
der baterlichen Gefinnung Gottes ecinmal irre werden twollen. C3 be- 
darf faum noch der Bemerfung, dak diefeS Beugnid de3 Geijtes mie der 
Geijtempfang felbft und alle Geijteswirfung durch die ,Predigt vom 
Glauben‘ vermittelt ijt, Gal.3,5. Die Predigt bom Glauben, bas 
Cvangelium bon Chrijto, begeugt uns miederholt und ausdritdlid in 
mannigfaltiger Weife, dak wir Gottes Liebe Kinder find, dak Gottes 
BVaterherg uns allewege offen fteht. Und der Geift Gottes macht dies 
Wort in unferm Hergen lebendig, redet durch dies Wort felber, perjin- 
lich, un3 gu Herzen und iiberredet und iibergeugt un3, daR tir twirklid 
und twahrhaftig Kinder find und nicht Knedhte, Kinder Gotte3.” (Stoc- 
hardt.) 

1 Thejf. 1,5: Dak unfer Coangelium nicht an euch gelangt ijt im 
Wort allein, fondern aud in Kraft und in dem Heiligen 
Geift und in grofer itbergeugungSfiille. 

Der Wpoftel redet in diefem Zufammenhang bon der Tatfade, dak 
Die thejjalonifden Chrijten ertwablt find, und gibt nun an, tworin died 
‘Erwabhltjein befteht, twodurd e3 an ifnen erfennbar getworden ift. 
Darin namlic bezeigt fick ihre Crwahlung, dak das Evangelium fid 
an ignen fraftig ertwiejfen hat. 3 ift an fie gelangt, hat fich an ihnen 


*) 8 wird hier alfo der gewihnlide dogmatifdhe Sinn von testimonium 
Spiritus Sancti ertveitert. 
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vollzogen (yiyvsodac sic) nidt in dem bloken Wort, in dem auferen 
Schall der Rede Pauli und feiner Mitarbeiter (vgl. 1 Ror. 4, 20), 
fondern in Kraft, das Heift, in allmadtiger Gnadenfraft, die eben in 
der Predigt de3 Changelium3 vorhanden ijt und fich dadurd beftatigt. 
Der Grund dafiir liegt in der Tatfache, dak das Cvangelium auch im 
Heiligen Geift an die theffalonifden Chrijten gelangt ijt; denn 
eben durch dies Wort legt der Heilige Geift fein Beugnis ab, dadurdh 
wird e3 eine Kraft Gottes gur Seligfeit. Vgl.1Ror.2,4; Hebr. 2,4. 
Daraus erflart eS fich auch, warum Paulus in groker itberzeugung3- 
fille da3 Changelium gepredigt hat, in der fraftigen itberzeugung eines 
Glaubens, der feiner Sache vollftandig gewigR war. €3 handelt fid 
aljfo auch hier um ein objeftives Zeugni3, in dem der Geilige Geift 
inbarent wirfjam twar, fo dak die Chriften gu Theffalonid& durd Anz 
nahme de$ Wortes ihrer Erwahlung gewif getworden waren, fie im 
Glauben angenommen fatten. 

2 Thefj. 2, 13. 14: ,Un3 aber gebiihrt e3, Danf dargubringen 
Gotte allegeit euretivegen, bom HErrn geliebte Briider, daR Gott euch 
pon Anfang an erwwabhlt hat gur Geligfeit in Der Geiligung des 
Geiftes und im Glauben der Wahrheit, wogu er eud 
auch berufen hat durd unjer Evangelium gur Eriverbung der Herrlich- 
feit unjer3 SCrrn QEfu Chrifti. 

Paulus redet fiir fich und feine Mitarbeiter mit Besziehung auf die 
Glaubensjtellung der thefjalonifdjen Chrijten. Lebktere ijt fo vorgiiglicd, 
dak fich der AWpoftel gedrungen fiihlt, Gott dafiir fetnen Dank dargu- 
bringen. Diefer lobenSiwerte Glaubensguftand der Theffalonider, der 
bom H€rrn geliebten Briider, beruht aber auf der Tatjache ihrer 
eigen Erwablung; denn da3 ,bon Anfang an” ijt gleidbedeutend 
mit ,bon Cwigfeit her“, 1 Soh. 1,1; 2,13; bal. Eph. 3,9; Rol. 1, 26. 
Diefe Wahl Gottes war eine Wahl oder Crwahlung zum Heil oder zur 
Seligfcit, und gar ,in Heiligung de3 Geijtes”, da Heikt, in der bom 
Geijte Gottes betwirften Heiligung (bgl. Rim. 1,4) und ,im Glauben 
an Die gottlide Wahrheit”. Das Wort Heiligung (dysaouds) bez 
geichnet hier offenbar das gange Heiliqungswerk des Heiligen Geijtes, 
defjen Sauptmerfmal und Werk eben der Glaube an die gittlice Wahr- 
heit ijt. Bu diefem Gebeiligtwerden und Glauben hat Gott die Chrijten 
3u Theffalonich berufen durch das vom Apoftel gepredigte Cbangelium, 
das eben den Heiligen Geijt fdenft. Und Bwe der Erwahlung und 
aller fich daraus ergebenden BVorgange in dem Glaubensleben der 
Chrijten ijt die Crwerbung, die Aneignung der Herrlichfeit unjer3 
HErrn JEfu Chrifti, der Gerrlichfeit, die an un3 foll offenbart werden. 
Somit ijt ein Leben in der Heiligung de3 Geijtes ein Merfmal der 
Erwahlung, ein Angeichen fiir die Wirkfamfeit des Beugnifje3, das im 
Cbangelium vorliegt. 

1 Yoh. 2,27: Und was euch betrifft, die Salbung, die ihr bon ihm 
empfangen Habt, bleibt in euch, und ifr babt nicht niétig, daR eud 
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jemand belehre, fondern wie feine Galbung euch belehrt 
iiber alles, fo ijt e3 auch wabr und ijt nicht Liige; und wie er eud 
belehrt hat, fo bleibet in ihm. 

Das zoioua, bon dem Hier die Rede ijt, begeidnet die Salbung, 
die erleuchtende Gnade Gottes, fpegififd de3 Heiligen Geijtes, B. 20, 
twie fie bejonders mit Dem Gaframent der Taufe in Verbindung gebradt 
wird, Tit.3,6. Dieje Salbung, die Mitteifung de3 Geiftes und der 
Gnade, haben die Lefer deS Vriefes empfangen. Und fie ijt nun in 
ihren Herzen ein Zeugni8, eine bleibendDe Crinnerung und 
Belehrung. Dies Beugnis ijt fo hinreicend, fo vollfommen, dah 
feine tweitere menfdlide Belehrung ndtig ijt. Die empfangene Gal- 
bung, daS Betwuptfein deS Gnadenjtandes, gibt Zeugnis unferm Geijt, 
Dak wir mit Gott verfdhnt find. Diefe innere Selbftermunterung twird 
fein twiedergegeben in einigen unferer Rirdenlieder, 3.B.: Sch bin 
bet Gott in Gnaden durch Chrijti Slut und Tod” ujw., Nr. 239; 9h 
glaub’, was SECfu Wort verfpricht” ufw., Nr. 234; 3h bin ja dog 
Dein TiebeS Kind trok Teufel, Welt und aller Sind”, Mr. 362. Aber 
dabei ijt dies BVewuftfein fein bloR fubjeftives Gefiihl, fein blofes 
mbyjtifches Wufgehen in Gott, fondern e3 beruht auf der etwwigen Wahr- 
heit de3 Wortes Gotte3, auf der Velehrung, die durch diefeS Wort in 
unjer Herz fommt. Luther bemerft gu dem Wort ,,Salbung”: ,,Chriftus 
mu gepredigt werden. Alfjo erzahlt man von der Mechtildis, fooft fie 
bon dem Teufel angefodten worden, habe fie geantiwortet: Sch bin eine 
Chrijtin, denn ich glaube. Wer diefes von Grunde des Hergens fagen 
fann, Der mag gelvif} berfichert fein, Dak der Teufel nicht die Oberhand 
behalten wird. Denn wenn id ein Chrijt bin, fo habe ich nunmebhr die 
Salbung und den Heiligen Geijt und bin nunmehr ein Streiter. Was 
follte aber toohl der Teufel wider diefe Salbung auSricten fonnen?” 
»€8 Viegt ein Nachdrucf in dem Worte ,bleibet’. Viele werden 3u 
Chrijten gemacht und nehmen das Wort an mit Freuden, aber fie blei- 
ben nidt.... Wo wir nun das Wort haben, da muk man Chriftum 
bitten, Daf er e3 un erhalten twolle.” ,,Die Reber werden bom falfden 
Lite eingenommen, aber fie fonnen Ddadurch nicht gewig gemadt 
werden. Die Chriften aber fihlen in ihren Herzen, 
dDaB das wahr fei, wie die Salbung lehret, und glauben, dag 
e3 alfo fei... . Hier ift Vejtandigfeit bonniten, dab wir bet dem 
Worte bleiben. Wijjen, daB wir uns mitten in dem Reiche der Nach- 
ftellungen der Welt und des TeufelS befinden, das ijt unfere hidhite 
Klugheit, aber fie fann gang und gar nicht ander3 beftehen als dadurd, 
Dap twir bei dem Worte bleiben.” (IX, 1398 ff. 1439.) 

1 Joh. 5,5.6.8—11: Wer ijt e3, der die Welt iiberwindet, auger 
der da glaubt, dak BCjus ijt der Sohn Gotte3? Diefer ijt e3, der da 
fommt durd Wajfer und Blut, KEfus Chriftus; nicht mit Wafer allein, 
fondern mit Waffer und Blut; und der Geift ift e8, der da 
Beugnis gibt, weil der Geift die Wahrheit ijt. Denn dret find, 
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die Da Beugnid geben: der Geift und das Wajfer und das Blut; und 
dieje Drei ftimmen gufammen. Wenn wir das Zeugni$ der Menfden 
annehmen, fo ift Das Beugni Gottes groper; denn dieS ijt das Beugnis 
GotteS, dak er gegeugt Hat von feinem Sohne. Wer glaubt an den 
Gohn Gotte3, hat das Beugnis in fich felber. Wer Gott nicht glaubt, 
hat ihn damit gum Liigner gemacht; denn er hat nicht geglaubt an das 
Zeugni8, das Gott gezeugt hat betreffs feines Gohnes. Und dies 
ijft DaS Beugnis, dag uns Gott ewiges Leben gez 
geben Hat, und diefes Leben ijt in feinem Sohne. 

Auf alle Cingelheiten diefes reichhaltigen Wbfdhnittes eingugehen, 
feblt eS un3 an Raum. Wir greifen dDarum nur die Punkte heraus, 
die fiir unfer Thema bon Widhtigfeit find. Der Apojtel redet hier von 
der iveltiiberwindenden Kraft de3 Glaubens, der Chriftum als den Sohn 
Gotte3 und Heiland der Welt anerfennt und annimmt. Chen diefer 
Chrijtus ijt e3, der da fommt durd Wafer und Blut. Was das heist, 
hat den Wuslegern jcjon viele Schivierigfeiten gemacht. Luther jchreibt: 
,Die meijten Wusleger fehen auf die gwet Saframente, teil bei der 
HSffnung der Seite Chrifti Wajfer und Blut aus derfelben hervorflofjen. 
Mix miffallt gwar diefe Crflarung nicht, aber ich verjtehe e3 jchlechthin 
bon der Taufe, wenn e8 nur recht appliziert und gedeutet wird, daB 
jelbjt Die Vefprengung de3 Blutes Chrifti gu uns fomme.” (L.c.) Biichjel 
fhreibt: ,,Unbeftreitbar begieht fic das Waffer irgendwie auf die 
Taufe. CEntfpredend hat man das Blut auf da3 Abendmabh!l bez 
gogen.... Sndefjen aiua als Bezeichnung fiir das Whendmabhl ijt eine 
Breviloqueng, die nicht mehr ausreidend veritandlic ijt, gumal im 
Abendmahl Blut und Leib, baw. Fleifa YEju, in Vetracht fommt. Dazu 
liegt e3 im 1 Soh. viel naher, an dad Blut YEju, des Sohnes Gottes, 
das un reinigt bon jeder Giinde, Rap.1,7, gu denfen. Da dies 
Blut, eben tweil e3 uns reinigt, zeugt, pakt ausgegeidnet; val. Hebr. 
12,24: das Bejprengungsblut, das befjer redet al das Blut Abels. 
Dagu ijt Yoh. 14,31 das Sterben SCfu ausdriidlich als Begzeugung 
feineS GohneSgehorfam3, das heift, feiner GotteSjohn{daft, vor der 
Welt gefenngeicdnet. Weil JEfus im Dienft Gottes fiir uns fein Blut 
bergofien hat, ijt er alS der Gohn Gottes offenbar.” Auf Grund diejer 
Wusfihrung und im Anfehluf an die Tatfache, daR die beiden Prapo- 
fitionen dia und év in eigentiimlicher Weife gebraucht werden, gehen wir 
jedenfalls ficerer, tenn tir annehmen, dak mit ,Waffer” und ,, Blut“ 
die Tatjaden des Lebens YCju begeichnet werden, die am Anfang und 
am Gchluk feiner meffianifden Tatigkeit ftehen: die Taufe durdh 
Sohannes und der Tod am Kreuz. ,,Durdh diefe beiden Tatjadhen ijt 
er Der Mejfias, jofern er durch die erjte eingetreten ijt in feinen mef- 
fianifden Beruf, durd die andere denfelben vollgogen hat, und beide 
Male alB Meffias von Gott Hffentlich begeugt.” (Luthardt in Strad- 
Zidler.) Diefe Tatfadhe, namliG dak YEfus fish als Mejffias 
bemwiefen hat, begeugt der Heilige Geift. Und dies 
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Beugnis ijt gewif, weil der Geift die Wahrheit ijt, wie er denn immer 
wieder in der Schrift als der Geijt der Wahrheit hingeftellt und be- 
fdrieben wird, 3.8. Yoh.16,13. Jn BV.8 werden drei Zeugen ge- 
nannt, der Heilige Geijt guerft, weil er uns die objeftiven Tatfachen der 
Taufe und de3 Todes Chrifti in ihrer Heilsbedeutung innerlid begeugt, 
nobne tweldes Beugnis jene uns nicht HeilStatfachen, fondern nur gu- 
fallige Gefdhidtstatjaden waren”. Go werden die drei Zeugniffe gu 
einem, fie bereinigen fid, fie haben einen Ziwed, namlicd uns inner: 
lich gu bergetwijjern, gu iibergeugen. Chen durd) diefes Beugnis haben 
wir das elwige Leben, und der Glaube hat dies Beugnis in 
fic felber. Dad ift die trojtreidhe Botfdhaft des Wroftels Johannes, 
dbafB der Glaubige das Beugnis in fidh tragt, dak er 
durd) den Glauben im Vefik des ctwigen Lebens ijt. 

Soh. 7,17: Wenn jemand feinen Willen tun will, wird er die 
Erfenntnis gewinnen betreffs diefer Lehre, ob fie 
aus Gott ijt oder ob ich bon mir felbft rede. 

Der Heiland fchlagt hier den Suden eine Probe bor, die fie felber 
anjtellen fonnen und jollten. Die Stelle laRt nach Stochardt eine giwei- 
fade Auslequng gu. WAllerdings ijt einerjeits die vorgefdlagene Probe 
ein Hhypothetifder Fall fiir folche, die Chrijtum nicht angenommen haben, 
anbdererfeit3 aber ein tounderbarer Getveis fiir folde, die feinem Bor- 
flag dburd den Glauben gefolgt find. Will der Heiland hier namlid 
fagen, Daf die Juden den Willen Gottes in feinem Gefeb etnmal wirklicd 
gu tun berjudjen follten, um gu der iibergeugung gu fommen, dap died 
fiir fie unmoglich war und dak darum fein Cbangelium von der freien 
Gnade Gottes von Gott war, fo gehirt diefe Stelle nicht hierher. — 
Will dagegen der Heiland jagen, dak er hier eine Probe vorjfchlagt fiir 
folde, die ifn angenommen haben oder doch bereit find, ifn angunehmen, 
Dann ijt die andere Crflarung ftatthaft. Der Wille Gottes ijt diefer, 
Dak, wer den Sohn fieht und glaubt an ihn, habe das etvige Leben, 
oh. 6,40. Tut nun ein Menfch diefen Willen, jteht er im Glauben 
an den Heiland, dann gewinnt er fraft diefes Glaubens die itbergeu- 
gung, dDaB die Lehre BEfu nicht bon ihm felber war, dak er nicht bon 
fich felbjt redete. Dann twiirde der Glaube felbjt als Beugnis dienen 
fiir die Erfenntni3 Gotte3 und feines guten und gnadigen Willens. — 
So viel itber die verfdiedenen Schriftitellen, die bon den Dogmatifern 
bei der Vefpredhung deS testimonium Spiritus Sancti angefiihrt twerden. 
Man fonnte nod hingufiigen Rim. 8,26.27 und andere Stellen; aber 
Der Schriftbetveis ijt wohl gur Geniige gegeben. 

Wir fragen nun weiter: Was fagen die Lutherifden 
Befenntniffe iber das testimonium Spiritus Sancti? 

Der deutide Tert der Apologie hat in Artifel IV, ,,.Wie man bor 
Gott fromm und geredht wird’, die Stelle: ,Denn die Verheipung 
GotteS fann niemand durd Werke faffen, fondern allein mit dem 
Glauben. Und der Glaube eigentlid) oder fides proprie dicta ft, 
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wenn mir mein Herg und der Heilige Geijft im Her= 
gen fagt, die Verheifung Gottes ijt mahr und ja; bon dem= 
felben Glauben redet die SGdrift” (Conc. Trigl., S. 154, 
§ 113.) Und in der Solida Declaratio der Ronfordienformel lefjen 
wir: Ufo ,gibt der Geift Gottes den Auserwablten Zeugni3, daB fie 
Gottes Kinder find; und da fie nicht twiffen, twas fie beten follen, wie 
fich’S gebiihret, bertritt er fie mit unausfpredlidem Seufgen‘, Rim. 8.” 
(Cone. Trigl., S. 1072, § 31.) Und mwiederum: ,Denn der Geift 
Gottes den Ausermablten Beugnis gibt, dak fie Gottes 
Rinder find, Rim. 8. Und ob fie gleich) etwwan [bisweilen] in jo 
tiefe Unfedhtung geraten, dah fie vermeinen, fie empfinden 
feine Kraft des intwohnenden Geiftes Gottes mehr und fagen mit David 
Pj.31: ,Yeh fpradh in meinem Bagen: Beh bin bon deinen Wugen ver- 
ftoRen‘, fo follen fie doch wiederum mit David darauf jagen, unange- 
fehen, twas fie in ihnen felbjt befinden, tie denn gleich folgt, ibidem: 
Dennod horeft [horteft] du meines Flehens Stimme, da ich gu dir 
frie.“ (6.1086, § 74.) 

Wud die Luthertfmen Dogmatifer haben fis mit der 
Frage befagt, was e$ mit Diefem Beugnis des Heiligen 
Geitjtes in feinen berfdiedenen Bedeutungen auf 
fidh habe. Gerhard fdhreibt dariiber im Locus de Scriptura Sacra: 
,sanabiles de Scripturae auctoritate tribus testimoniorum generibus 
convinci possunt. Primum est internum Spiritus Sancti testimo- 
nium, qui ut reddit testimonium spiritut credentium, quod sint filit 
Dei, Rom. 8, v. 16, ita quoque efficaciter eos convincit, quod in Scrip- 
turis vox Patris coelestis contineatur ac solus Deus est idoneus et 
authenticus testis. Ad hoc testimonium pertinet vivus piorum sensus 
in quotidiana invocatione et exercitiis poenitentiae ac fidei, virtus 
consolandi et roborandi animum adversus omnis generis adversitates, 
tentationes, persecutiones ete., quam in lectione et meditatione Scrip- 
turae pii quotidie experiuntur.“ (Ed. Preuss, Tom.I, 26.) Wie tir 
fehen werden, unterfdeidet Gerhard nod nicht, wie die fpateren, gtvi- 
fdjen dem inneren Zeugni3 bon der Gnade felber und dem Beugni3, das 
auf Grund diefer Gewipheit den Chrijten befahigt, Verjudungen und 
Unfechtungen gu erdulden. 

Quenftedt fdreibt (Theol. Did.-pol., P. I, cap. IV, sect. ID): 
» Ultima vero ratio, sub qua et propter quam fide divina ac infallibili 
credimus Verbum Dei esse Verbum Dei, est ipsa intrinseca vis et 
efficacia Verbi divini et Spiritus Sancti in Scriptura et per Scrip- 
turam loquentis testificatio et obsignatio. Quia fidem largiri, non 
tantum, qua credimus articulis, sed etiam, qua credimus Scripturae 
articulos exhibenti et proponenti, est opus a Spiritu Sancto, seu causa 
suprema, promanens.“ Ytod) deutlider und fcjiner fdreibt Hollag 
daritber (Examen, Prol., cap. III): ,,Per internum Spiritus Sancti 
testimonium hic intelligitur actus supernaturalis Spiritus Sancti per 
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Verbum Dei attente lectum vel auditu perceptum, virtute sua divina 
Scripturae Sacrae communicata cor hominis pulsantis, aperientis, 
illuminantis et ad obsequium fidei flectentis, ut homo illuminatus ex 
internis motibus spiritualibus vere sentiat, Verbum sibi propositum 
a Deo esse profectum atque adeo immotum ipsi assensum praebeat.‘ 

Philippi fchreibt (Kirchliche GlaubenSlehre, 3. Wufl., I, 135): 
neragen twir nun, twoher wir denn die Getwipheit erlangen, dak die 
Heilige Schrift die treue itberlieferin der urjpriingliden, reinen Gottes- 
offenbarung und als folde die Richtichnur oder Norm der chriftlicen 
Wabhrheitserfenntnis fei, jo pflegt man fich wohl auf ihre heilstraftige 
Wirkung oder auf das Beugnis deS Heiligen Geiftes (testimonium 
Spiritus Sancti) gu berufen, welded fie fiir fic) aufgutweifen hat und 
twodurd) fie fich Dem Geijte de3 Menfdhen in der begeichneten Cigenfdaft 
betwahrt. Gewif ijt der Geijt Gottes das untriiglic) beftatigende und 
unbverbriicdlice Giegel der Wahrheit des Wortes Gotte3. Das bom 
Geijt verjiegelte Wort hat aber feinen andern Snhalt als Chrijtum, den 
fiir un Gefreugigten, den Verjohnungstod de3 Gohnes Gottes. Nur 
Diefem Zeugniffe erteilt der Geijft fein Siegel; jedem andern beriveigert 
er e3. Mur der Glaube an das vollgiiltige Opfer, das der am Kreuze 
in Niedrigfeit fiir unjere Giinden gebracht hat, der unfer HErr und 
Gott ijt, vberfebt un3 aufs neue in tatfadhlide Ge- 
meinfdaft mit Gott, bringt den Geijt der Kindjdaft und die 
Gewipheit de3 Erbes und erfiillt uns mit den RKraften des etwigen 
Lebens.“ 

On feiner ,,Chrijtliden Dogmatif’ unterfdeidet D. Pieper giwifdjen 
testimonium internum und externum. %m Locus de Fide Salvifica 
lejen wir: ,%m Anjdluk an die certitudo gratiae, die mit dem Glauben 
gegeben ift, ijt auch die Lehre bom Beugnis des Heiligen 
Geijtes behandelt worden. Wir halten eS fiir eine gute Lehrimeife, 
wenn givifcjen einem Direften oder inneren und einem indiref- 
ten oder Gugeren Zeugnid de3 Heiligen Geijtes unterfdhieden tmird. 
Das direfte oder innere Beugni3 ijt Der Glaube felbft, nicht 
ettvas auger oder neben dem Glauben.” (II, 534f.) Wuch im Locus 
de Mediis Gratiae redet er ahnlich: ,,Gottes Geijt gibt unferm Geift 
Dadurd innerlich Beugnis von unferer Gottesfind{chaft (testimo- 
nium Spiritus Sancti internum), dak er in unferm Serzen den Glauz 
ben an Gottes Zeugni von feinem Sohne, das ift, den Glauben an da8 
aupere Wort Gottes, wirkt.... Wer Gottes Beugnis von feinem 
Sohn, das ijt, das aupere Wort de3 Coangeliums, beifeitefdhiebt, dem 
gibt nicht der Heilige Geijt Zeugnis, fondern der ftellt fich felbjt ein 
Beugnis iiber feinen Gnadenftand und feine Gottesfindjdaft aus. Mit 
dem inneren Zeugnis de3 Heiligen Geijte3, das dDurd) den bom Heiligen 
Geijft gewirften Glauben an das Wort de3 Changeliums borhanden ijt, 
geht aud) Das Gupere Beugnis des Heiligen Geijte3, testimonium 
Spiritus Sancti externum, da8 in den guten Werfen vorliegt, verloren. 
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Gute Werke find jtets nur die Friidhte de3 Glauben, der durd das 
Wort des Changeliums entftanden ijt.“ (IIT, 184.) Und in Anz 
merfung 1115 (II, 481) wird nochmals betont: ,Da3 innere Zeugnis 
de3 Heiligen Geiftes (testimonium Spiritus Sancti internum) ijt nicht 
etwas neben dem Glauben, fondern der Glaube felbjt, 1 Bob. 
5, 9. 10; Wpol. 108. 113 (deutfder Tert).“” Diefen Wusfiihrungen 
jtimmt auch D. Miiller (Christian Dogmatics, 121. 124.379: internum ; 
332. 379. 393.426: externum) bet. 

Damit fonnte man e3 nun beiwenden lafjen. Weil aber bei man- 
den ettvas Unflarheit herrfcht betreffs der genauen Unterjdheidung 
atvifden den berjfchiedenen Arten des Beugnijjes de3 Heiligen Geijtes, 
wie bon Den Dogmatifern auf Grund der Schrift dargelegt, fonnte etwa 
diefes in furger Zufammenfafjung gefagt werden: 1. Wir fonnen auf 
Grund der Schrift reden bon einem Beugni3 de3 Heiligen Geijtes vor 
dem Glauben, da8 den Glauben wirkt. Dad ijt das Beugnis des Geijtes 
im Wort, tie e3 objeftiv in der Predigt und im Orucé vorliegt oder 
mit andern Worten die Kraft de3 Heiligen Geijte3 im Wort, wodurcdh 
die Menfcjen gum Glauben gebracht werden.) 2. Wir fonnen auf Grund 
der Schrift reden bon einem Beugnis deS Heiligen Geijtes im Glauben, 
namlid im Glauben felber, der dad objeftive Beugnis bon der Gnade 
annimmt. Der Glaube ijt allerdings cine Tatigfeit de3 Menfden, aber 
Diefe Tatigfeit erhalt Kraft und Leben von dem Heiligen Geijt, und 
fo ijt Der Glaube felber das ZBeugnis, das dem Chrijten bezeugt, dap 
er cin Rind Gottes ijt. Wer dem Sohn Gottes glaubt, der hat damit 
und dadurdh fold) Beugnis bei fich, 1 Soh. 5,10.2) 3. Wir fonnen auf 
Grund der Schrift reden von einem Beugnis des Heiligen Geijte3 
Durch den Glauben als Wirfung der fides salvifica und mit ihm unz 
gertrennlid) verbunden. Das ijt ein Tun de3 Willens Gottes, die quten 
Werke, die Fabhigkeit, Unfechtungen und Verfuchungen gu erdulden. Dak 
ein Chrift dies alles fann, ift fiir ifn mit ein Beugni3, und givar 
Zeugnis de3 Heiligen Geijtes, dak er ein Rind Gottes ijt.9) 

Schlieplich eritbrigt noch, furg auf den Cintwand in der Lehre bom 
Beugnis de3 Heiligen Geijtes eingugehen, fonderlich) im Locus de 
Scriptura Sacra, dag e3 fic hier handle um einen Birfelfchlug. Diefer 
Cintwurf wird von D. Hinece (Cb.-Luth. Dogmatif I, 384 Ff.) treffend 
widerlegt: ,,Die Schrift tritt an den Menfden mit der Erflarung 
heran, das Wort des Geiftes gu fein und denen, die fie an fich twirfen 
lajjen, den Geift und die Gnade Chriftt gur Seligfeit und die Getwipheit 
der Gemeinfdaft mit Gott im Glauben gu geben. Diefe Verheifung 


1) DieS Beugnis gehirt nad) den Dogmatifern in den locus De Scriptura 
Sacra. 

2) Dies Zeugnis gehirt nad) den Dogmatifern in den locus De Fide Sal- 
Vifica. 

3) DieS Zeugnis gehirt nad den Dogmatifern in den locus De Sancti- 
ficatione. 
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der Schrift macht der Heilige Geijt wahr und befiegelt damit durd) fein 
inneres Beugnis die gottlide Wahrheit und WAutoritat der Schrift. Dies 
innere Beugnis ift aber felbjt das gewwiffefte, und der GHeilige Geijt 
nimmt nun nicht erjt aus der bon ihm begzeugten und bejtatigten Schrift 
das Beugnis, dak er der gittlidje Geift fei, fondern das ift fein un- 
mittelbares Zeugni3 von ihm felbjt. Weil nun alle Wirkung des 
Geijtes und fein gulebt als hichfte Wutoritat entjdeidendes Zeugnis 
doch bon bornberein fiir un3 durd die Schrift bermittelt wurde, fo ijt die 
gegebene Erflarung fern von aller Schwwarmegeijterei.” C3 ijt durdaus 
gulaffig, bier mit einer Wnalogie von Creignifjen in der Natur zu 
operieren. ei einem Menfdjen, der das Licht der Sonne fieht und die 
Warme der Sonnenftrablen verjpiirt, bedarf e3 feiner Sdharfiinnigfeit, 
das Dafein der Sonne gu betweifen. Cbhenjo geniigt bet einem Chrijten 
die Wahrnehmung feines Geijtes und HergenS, die das Beugnis des 
Geijtes fpiiren, eben diefe Wahrnehmung, und eines tweiteren Betweifes 
bedarf e3 nicht. ¥.E. Kresmann. 


<4~. 
<—_o 





Revival Movement of the Hsin I Church.* 


The following is the second part of a paper on “Buchmanism, with 
Special Reference to the Hsin I Church,” written at the request of the 
Hankow Conference of our missionaries. All quotations from the literature 
of the Hsin I Church are translations from Chinese and have been checked 
by another missionary. 


What connection has Buchmanism with the present revivals 
taking place in the Hsin I Church? I have discovered none, though 
there is much in common between the two movements. With this 
statement the task set for me by the Hankow Conference might be 
considered finished. 

Yet it is of importance that all members of the mission become 
acquainted with the revival movement in the Hsin I Church and 
especially the unionism and the Reformed influence that is permeat- 
ing these Lutherans in China, particularly in and through the revival 
movement, so as to forearm our own Chinese brethren. 

Before taking up this matter, I wish to refer to the statements in 
the China Christian Year-book, 1933, regarding the Oxford Group 
in China. Page 176 we read: “The Oxford Group Movement has had 
considerable influence upon the missionaries and foreign business 
communities and is spreading rapidly throughout the country. It has 
not to any extent percolated through the rank and file of church- 
members.” This is the substance of several brief references to the 
movement contained in this book. Chinese literature on the move- 
ment is also in preparation. 


* “Hein I” is the name adopted in China by many Lutheran bodies. 
The two words mean faith, righteousness. The Missouri Synod and some 
others transliterate Lutheran with “Lu-deh” and use this name. 
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While my attention was first drawn to the Buchman Movement 
last year by the wife of one of the professors at the Shekow Hsin I 
Seminary (founded 1933, location near Hankow), I have not dis- 
covered a single reference to this movement in the literature of the 
Hsin I Church outside of a translation of the chapter “What Is Sin?” 
from the book For Sinners Only. Buchmanism and the Hsin I 
Church revival have many points in common, however, particularly 
the direct guidance of the Holy Spirit and the emphasis on “sharing,” 
or public confession. But the revivals in China, so far as I have 
read, are all premeditated open meetings in churches, mostly con- 
ducted by visiting pastors and professors, sometimes by laymen and 
students. 

What is the Hsin I Church? Hsin I Hui is the Chinese name 
for the United Lutheran Church in China. The U.L.C. in America 
is but a part of this union. The union was organized in 1920 by 
ten bodies or missions, the names of which and their headquarters 
are as follows: 1) The Board of Foreign Missions of the United 
Lutheran Church in America, Baltimore; 2) The Augustana Synod 
Mission, Minneapolis; 3) Berliner Missionsgesellschaft, Berlin; 
4) The Danish Lutheran Mission, Copenhagen; 5) The Finnish Mis- 
sion, Helsingfors; 6) The Board of Foreign Missions of the Norwe- 
gian Lutheran Church of America, Minneapolis; 7) The Norwegian 
Missionary Society, Norway; 8) Schleswig-Holsteinische Ev.-Luth. 
Missionsgesellschaft zu Breklum; 9) The Church of Sweden Mission; 
10) Ostasien-Mission, Allgemeiner Evangelisch-Protestantischer Mis- 
sionsverein (Weimar Mission), Berlin. Three of these ten bodies are 
the boards of Lutheran bodies in America (1, 2, and 6); but though 
they are united in China, they are not all united in America. The 
former Hauge Synod Mission is united with No.6. We note this 
especially because “characteristic of this Norwegian body are re- 
vivalism and lay preaching” (“The Ghost of Pietism,” by Dr. Theo. 
Graebner, Concorpia THEOLOGICAL MonTHLy, Vol. ITI, p. 241) and be- 
cause the work of this Synod in China is located in Honan Province, 
where the present Lutheran revival movement is particularly active. 

Now, what do we find after a perusal of the Hsin I Pao, official 
Chinese weekly of the Hsin I Church? Revival meetings have been 
held in the Hsin I Church all through 1933, some revivals dating 
back to 1931, and in the present year the movement has become so 
important that the Hsin I Pao of February 14, 1934, was a special 
number devoted entirely to Fen Hsin, revivalism. 


The first mention of a revival in 1933 is a news report of a revival 
in Chekiang, where the Christian churches of three counties have the 
custom of holding an annual revival meeting. In the same number 
(Vol. XXI, 3, p. 2140) there is news of another such meeting con- 
ducted in Kiangsu Province by an elder of some church in Shantung. 
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In Shantung Province revivalism is very active. But apparently 
neither of these two articles refers to the Lutherans. 

Next there is a news item of the Shekow Seminary by a Chinese 
professor, Hsieh Shou Ling, stating that on January 14, 1933, the 
Shekow Seminary board urged the faculty to emphasize the spiritual 
life of the students (X XI, 6, p. 2210). This suggestion bore fruit, as 
we shall see later. On January 21 there was a union revival meeting 
at Kaifeng, Honan, at the China Inland Mission headquarters, con- 
ducted by six pastors and twelve laymen. Here the Hsin I Church 
leaders united with the China Inland Mission, Baptists, and the 
American Free Methodist Mission. According to the 1934 Directory 
of Protestant Missions in China there are no Hsin I Hui missionaries 
in Kaifeng. The Hsin I Hui leader at this revival was a layman. 
Next a revival meeting is reported which took place at Hsin Yang, 
Honan, for a week in December, 1932 (XXI, 9, p. 2274). January 30 
to February 12, 1933, the Laohoko, Hupeh, Lutheran Church ex- 
perienced a revival and some seventy “newly saved” are counted as 
the fruits of the meeting (XXI, 11, p. 2324). 

After the first two months of 1933 Professor Hsieh reports signs 
of a revival at the Shekow Seminary (XXI, 14, p. 2401): “Warm spir- 
itual breezes have blown in our midst.... In this revival the most 
noteworthy thing is the feeling of sin. During these two months 
amongst our students and teachers there constantly has been the 
speech and attitude of confessing sin and repenting. In the public 
meetings there is mostly confession of sin and prayer, and in our lives 
there have appeared a number of good changes. But sanctification 
shows itself still to be in a period of words more than of life, and in 
the words there is constantly manifest a lack of Bible knowledge.” 
In the same issue of the Hsin I Pao containing this report, Professor 
Korhonen advertises a book on revivalism called The Fiery Heart 
and says: “At present in the Shekow Seminary God is causing 
a shaking of the bones (Ezek. 37, 7), and every one gladly reads 
this book.” 

March 12—16, 1933, there was a series of revival meetings in the 
Hsu Chang, Honan, Hsin I Church, conducted by a Dr. Chia of 
Nanking, in which the China Inland Mission, the American Free 
Methodist Mission, the Baptists, and the Pentecostals united with the 
Hsin I Church (XXI, 15, p. 2420). (Remember, Hsin I means Lu- 
theran.) News of this Hsu Chang revival is given also in later issues 
of the paper (XXI, 16 and 21), and henceforth the periodical carries 
many news articles on revivals in various parts of the Hsin I Church, 
and almost every issue to the present date contains such or other 
articles relative to the revival or to revivalism in general, and all 
favorable to the movement. It is true, we find that at least two 
letters have appeared in the periodical registering some criticism, but 
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these were preceded by the editor’s note that “all responsibility for 
this department belong to the writers of the letters” (XXII, 13, 
p. 242 and 14, p.260). We may note that on one occasion the editor 
briefly corrects a “revived” preacher who has fallen into doctrinal 
error, doubting the sufficiency of the doctrine of salvation by faith 
(XXI, 24, p. 2656). We are comforted to find a news report of one 
revival in Honan in which doctrine was of chief importance and in 
which there was no fanaticism, but simple preaching of justification 
and then sanctification in this their proper order (XXI, 44, p. 3130). 

But as for the rest the impression produced by all these news 
reports and other articles is that of an un-Lutheran, Reformed spirit, 
a false emphasis in matters of doctrine, yes, even outright heresy, 
fanaticism in the matter of public confession of sins, as the general 
weeping and prostration of sinners before the congregation, and, 
finally, unionism. We regret that these things are corrupting the 
Hsin I Hui, a union of missions, which in their homeland still bear 
the name Lutheran and in which there still are many members who 
really are trying against odds to preserve to a degree God’s Word and 
Luther’s doctrine pure. 

The un-Lutheran, unbiblical, Reformed language of Prof. Kalle 
Korhonen (of Finland) of the Shekow Seminary, who is a leader in 
this revival movement, is to be noted. In a tract on his spiritual 
experiences he says: “I recall that, when I was a child, people said 
that I was very obstinate. As a youth, I remember, I was very lazy, 
and at the age of sixteen in confirmation class I lacked concentration, 
so much so that I caused my pastor to sigh for me; yet there is one 
thing, I liked to read books and sought real benefit.... Amongst my 
brothers and sisters I was the first to obtain God’s grace (of course, 
we had early received infant baptism). At that time a zealous pastor 
forcefully preached God’s Word, but I received the Lord’s call of 
grace not in the church, not at home, and not in the midst of men, 
but directly before the face of God. At this point I wish to say to all 
parents, It is not enough for your children to receive infant baptism, 
but they must later receive anew the baptism of the Holy Spirit before 
they can be called true disciples of Jesus.” Tere the writer brings 
Holy Baptism as a means of grace into contempt amongst Chinese 
Christians and directly denies the efficacy of Baptism. He plainly 
leaves the reader to infer that he did not obtain grace by Baptism 
and says Baptism alone does not make true disciples of Christ. He 
does not couple the baptism with the Holy Ghost with the baptism with 
water, as Christ does, John 3. Likewise, the Rev. V. E. Swenson, and 
many with him, ignores the efficacy of Baptism when he admits: 
“According to the testimony of many of our leaders, they were not 
regenerate persons before this revival movement, but at this time God 
first gave them repentant hearts and true faith, and they now are 
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leading people into the abundant life of our Lord” (Hsin I Pao, 
XXII, 6/7, 118). 

The constant emphasis on feeling and experience and the false 
teaching of immediate communication of the Holy Ghost without the 
means of grace, fundamental and dangerous errors of sectarian re- 
vivalism, come to the front in the present revivalism in the Hsin I 
Church and lead to unsober judgment and fanaticism. 

For example, the theme of a revival sermon at Laohoko was: 
“The Norm of Sanctification. It is Christ as the perfect Model, the 
work of the Holy Spirit in man’s heart, and all doctrines in the 
Bible.” This is similar to the “guidance” and the reliance on guided 
persons in Buchmanism. Again, in the following account of revival 
meetings conducted by the Shekow Seminary revival band, when the 
emotions of the people were aroused to a high pitch, on which all 
emphasis is laid, this was regarded as a successful revival and a great 
outpouring of the Holy Spirit. “Professor Korhonen in June, 1933, 
organized a preaching band of students. Their preaching trip lasted 
fifty days, including Changsha and other places in Honan and the 
Chi Kung Shan summer resort, and also two days at the Christian 
and Missionary Alliance in Changteh. The fruits were: confessors of 
sin with weeping, prostrations on the ground, some were regenerated 
and saved, some thoroughly repented, some determined to zealously 
follow after. The inspired were Chinese and foreign leaders, pastors, 
officers, members, male and female, teachers, and pupils. What causes 
us to especially thank the marvelous power of the Lord is, first, the 
I Yang Girls’ Bible-school teachers and pupils all fell down, and later 
many were regenerated; secondly, Tz’u Li Church was the coldest 
and most opposed to our revival movement; yet by the power of the 
Lord many men and women of the Church definitely confessed sin, 
and also the Chinese and foreign leaders confessed that their faith 
experience was not strong. In summary, our work at all places from 
beginning to end was mostly successful; yet at several places where 
we began work we either met with opposition or the results were only 
ordinary. Yet by the Lord’s power the devil was defeated, the Lord’s 
work was victorious, fruits bountiful; we cannot but thank the 
Lord’s grace” (XXI, 36, p. 2931). There are many articles telling of 
such prostrations. 

In the defense of the movement against criticism there is an 
evident lack of sane judgment and sober exegesis, and in a rather 
feverish article entitled “Does the Revival’s Emphasis on Sin Con- 
flict with the Principle of Justification by Faith?” the writer, a 1919 
graduate of the Shekow Seminary, slips into rank heresy, saying at 
one place: “Therefore obedience is the root source of justification” 
(XXII, 6/7, 125). This article is really quite fanatical, yet not more 
so than what has come from the pen of a Shekow professor. 
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We proceed to some exegesis of Prof. K.Korhonen’s. “Christ 
uses the words ‘new wine’ to represent the ‘new Spirit.’ Wine in 
the Bible represents Spirit and new wine the new Spirit, God’s Spirit, 
as in Acts 2, 18 in reference to conditions at Pentecost, when the Holy 
Spirit came down in great measure and completely renewed the be- 
lievers, and unbelievers said: ‘They are filled with new wine; and 
Eph. 5,18” (XXII, 6/7, 127). No comment is necessary. 

In his booklet Spiritual Revival of the Churches Professor Kor- 
honen attempts to answer various criticisms of the movement and 
says, p.10: “Some say, ‘Those who repent act in an extraordinary 
way, yelling, weeping, and prostrating themselves.’ But the ancient 
Church was like this, as Saul, the persecutor of the Church, the 
hypocritical Ananias, and John, the disciple whom Jesus loved, all 
fell to the ground before the Lord (Acts 9,4; 5,5; Rev.1,17). And 
this also happened in the Church at Corinth (1 Cor. 14, 25).” None 
of these cases is an analogy to the present general prostration of 
sinners in the Hsin I Church; for in the cases of Paul and John 
there was an extraordinary revelation, perceptible to the senses; the 
citation of Ananias is most absurd (as we take it, the Holy Ghost 
made a warning example of him and Sapphira, not an example to 
follow, for Ananias did not fall down in confession); and, finally, 
the case mentioned in Corinthians is mentioned as a possibility. 
It certainly may still happen that the Holy Ghost causes a convicted 
sinner to fall prostrate. We should daily prostrate ourselves, if not 
physically, in contrition and repentance. But to say on the basis 
of this text that “the ancient Church was like this,’ that is, like the 
“yelling, weeping, and prostrating” of the present Hsin I Hui revival, 
is false. 

Another answer of a criticism: “Some say, ‘This is not Martin 
Luther’s doctrine; it is false doctrine and corrupt speaking.’ But 
Martin Luther during his whole life was constantly in fear and 
trembling, and he also spoke plainly of the fear and trembling of 
conscience (terrores et pavores). Therefore he was able also to speak 
comforting words of grace (2 Cor.1,3.4).” Then, after merely quot- 
ing Phil. 2,12, the Lutheran professor winds up his answer to the 
above criticism by citing 1 Pet.1,17: “Pass the time of your sojourn- 
ing here in fear.” Thus he confuses the fear of God with the terror 
of conscience. 

Such confusion explains to me how the students at the Shekow 
Seminary could fall down and loudly lament their sins throughout 
the services at the seminary and afterwards, evidently without being 
comforted by the Gospel for a long time, if at all. Why should 
not the terror of conscience continue as long as physically possible, 
since, according to the professor, this was the life-long example of 
Luther and is the admonition of St. Peter. On a recent visit to the 
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Shekow Seminary by several of us a professor pointed out to us the 
room of a certain student and said: “There is where one of our 
best students lives, that is, not so much in studies, but in earnestness, 
He prays so loudly in his room that he often disturbs the other 
students.” O Hsin I Hui, consider your name — Righteousness by 
Faith — and look under your own seminary roof to see whether there 
are not grievous sins being done in the name of revivalism and called 
the work of the Holy Ghost! “Comfort, comfort, ye My people!” 

Does the Hsin I Church support Professor Korhonen’s statement 
(p. 23 of the above-mentioned booklet): “If any man opposes me with 
or without reason, that is not important; for I am already dead, and 
Christ lives in me (Gal. 2,20). Therefore all that oppose me oppose 
my Lord, and He takes full responsibility; I should not worry or 
fear”? Did Professor Korhonen never read: “Blessed are ye when... 
men shall say all manner of evil against you falsely for My name’s 
sake”? How can the following printed statement of Professor Kor- 
honen be passed without any correction or protest from the Lutheran 
Church? On page 112 of his booklet he swears: “In the name of 
God I say the truth: if you have not the Holy Ghost, you cannot 
reach the heavenly city. If you render perfect obedience, then first 
can you receive the Holy Spirit.” No; this is speaking a lie in the 
name of the devil; this is a grievous sin against the Second Com- 
mandment. 

But is there no protest in the Hsin I Church? The president of 
the Shekow Seminary (until recently), Dr. Sten Bugge, has an article 
on the revival movement, but no word of warning against its dangers 
and errors. He says of criticisms that are made (XXI, 50, p. 3248): 
“This kind of criticism comes too late and ought not appear at 
this day. The last few years we have constantly prayed before God: 
‘God, revive Thy Church, beginning with me.’ I have not heard of 
any member of the Reformation Church opposing this prayer. God 
answered this prayer and many say: ‘This is not my wish; I do not 
want you to answer in this way.’ ” 

We do find an earnest warning against certain evils of the move- 
ment in the Hsin I Shen Hsueh Chih (Hsin I Theological Quarterly), 
Vol. 4, No. 4, by Prof. Erik Sovik, entitled “The Responsibility of the 
Leaders of the Lutheran Church of China for the Successful Progress 
and Results of the Present Revival in the Spirit of the Lutheran 
Faith.” He speaks of dangers, of the devil’s being busy and stirring 
up fanaticism, pride, and jealousy, but dwells particularly on false 
doctrine and unionism. Professor Sovik says (p. 223): “But amongst 
the things to be feared, what causes me most fear is heresy.... At 
present there are various revival leaders who, although they are noted 
men, yet can only preach this sort of doctrine: The baptism of the 
Holy Spirit consists in a Christian’s turning in the wink of an eye 
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to a special degree of spirituality, completely different from his 
previous life, the Old Adam being almost completely obliterated; and 
from this point onward the Christian can live forever in this con- 
dition, very much like a mountain that has changed its appearance. 
Dare we invite these men to our various Hsin I Hui churches to lead 
revivals?) When they say: ‘Once a Christian, always a Christian’; 
‘Once filled with the Holy Ghost, always filled with the Holy Ghost’; 
‘When a man is baptized with water, that connotes nothing more than 
that he enters the visible Church’; ‘The baptism mentioned in Rom. 
6,3 does not refer to the baptism with water, but the baptism with 
the Holy Ghost,’ do we Lutheran Christians think that this sort of 
doctrine does not matter? Dare we use them just because they are 
very sincere and in other points of doctrine are completely in accord 
with the Gospel and because those beautiful fruits seem to follow 
them and without doubt they truly do follow them? I dare say that, 
if our churches use them, before long our Church may be divided and 
the division come faster than we can imagine.” After appealing for 
faithfulness to our Lutheran Confessions, Professor Sovik makes an 
earnest plea, which, we are very sorry, he weakened somewhat and by 
which he betrayed that his opposition to unionism does not go deep 
enough. He pleads: “Therefore I propose, I most earnestly propose, 
that we use only Lutherans as revival leaders.” Then he adds: “If we 
had not such men, I could not make this proposal. But, thank God, 
we truly have such men.” But why the “if’?? Even should such 
a circumstance prevail as he mentions, why not make this proposal 
nevertheless and work and pray that it be adopted and carried out, 
since unionism is displeasing to God? For God’s Word expressly 
bids us: “Mark them which cause divisions and offenses contrary to 
the doctrine which ye have learned and avoid them,” Rom. 16, 17. 

Brethren, the time is at hand when we must raise our voices in 
the Chinese language in warning and protest against the errors that 
are being disseminated under the name Lutheran to the shame of 
Christ’?s name and to the confusion and damnation of many souls, 
possibly also the souls of our own members. Our duty now calls us 
into the field to fight against the far-flung and advancing lines of 
unionism, to fight for unity of doctrine and practise within the Lu- 
theran Church in China on the basis of God’s Word and in accordance 
with our old and tried Lutheran Confessions. We shall have to launch 
forth into polemics. 

God, grant us a humble spirit; guide us by Thy Holy Spirit that 
we err not to the right nor to the left from the inspired written Word, 
but hew to the mark. Cause our Church in China to remain steadfast, 
and move Thou many others to obey the command to “avoid them” 
who teach error. Let all be said and done in love and to the glory of 
Thy name and the everlasting welfare of Thy Church. If Thy Word 
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and Sacraments are permitted free course, we know that Thy Spirit 
and power will not be lacking, but will teach men to say: “I am not 
ashamed of the Gospel of Christ, for it is the power of God unto salva- 
tion to every one that believeth”; then also obedience and newness, 
of life will follow after and Thy name be glorified among the heathen. 


Hankow, June 28, 1934. Max ZscHIEGNER. 
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€3 gibt twohl feinen in unferer Mitte, der fic) in begug auf dic 
Wahrheit, die im Ddiefem CSehrifttwwort ausgefproden wird, groben 
Strtums fduldig madte; aber man ftipt gelegentlic) auf eine fold 
bedauernSiwerte Unflarheit im WAusdruct, daw e3 fich der Miihe Lobhnt, 
Diefe Stelle wieder einmal etivas genauer gu befehen, und da3 um jo 
mehr, teil eine folde Unflarheit eventuell gropen Sdaden anridten 
fonnte. 

Qn getvaltigen Worten lehrt der heilige Wpoftel in unferm Rapitel, 
dap die Geredhtigkeit nidt aus dem Gefeb, nicht aus den Werken, jon- 
Dern aus dem Glauben an das Evangelium fommt. Diejenigen, die 
fie auf ihre Werke verlajfen, belegt er mit dem Fluch, BV.10. Ex fagt 
ifnen in flaren Worten: ,Dak aber durdhs Gefek niemand geredt 
wird bor Gott, ijt offenbar; denn der Geredhte wird feines Glaubens 
leben”, B.11. Wenn der Menfoh das Gefek vollfommen halten finnte, 
fo twiirde er gwar dadurd leben. Aber das ijt ganz und gar aus- 
gefehloffen, und deShalb bleibt der Menfd unter dem Flu, bis er das 
Heil in Chrijto annimmt, der ifn bon dem Fluch erlojt hat. Und das 
fann nur durch den Glauben gefdehen, den Gott der Geilige Geijt in 
Dem Menfden wirkt. Der Apoftel fahrt dann fort und zeigt, dap die 
Verheigung, durd die Gott dem Abraham das Erbe fret gefdenkt hat, 
durd das Gefek nicht aufgehoben worden ift, das ja iiber vierhundert- 
unddreifig Yahre hernach gegeben worden ift. Dann ftellt er die Frage: 
Was foll denn das Gefeb? Dit eS denn ohne Nugen, twohl gar iiber- 
flijfig?” Ach nein, fagt er, ,e8 ift dagufommen um der Giinde tvillen, 
bis der Game fame, die Erfiillung der Verheifung, namlich Chrijtus. 

Und dann folgen die Worte, die fiir das rechte Verjtandnis unjerer 
Stelle gang unentbehrlid find. Gie lauten: Aber die Schrift hat 3 
alles befeloffen unter die Giinde, auf dak die Verheifung fame durd) 
den Glauben an JEjum Chrijtum, gegeben denen, die da glauben. Che 
denn aber der Glaube fam, wurden wir unter dem Gefeb verwahret 
und verfdloffen auf den Glauben, der da jollte offenbart werden”, 
B. 22. 23. 

Der Apoftel bedient fich hier einer Metonymie und nennt da3 
Verfakte anjtatt des Verfaffers. Die Schrift ift die Schrift Alten 
Leftaments, und gwar der Teil, der alle Menfcjen gu Siindern madi, 





Gal, 3, 24. 193 


namlich das Gefeb. Die Schrift ijt eben das Iebendige Wort de3 allz 
madtigen Gottes. Das Gefeb, die eine groke Lehre des Wortes Gottes 
im Unterfcdhied bon der giveiten, dem Coangelium, madt alle Menfden 
gu Giindern, damit fie dDurd) das Cvangelium, durd den Glauben an 
Chrijtum, felig twerden follen. Das ijt der Beck des Gefebe3. Das 
Gefeg foll bem Evangelium gegeniiber nur eine dienende Stellung ein- 
nehmen; eS ift nur nebenbet fommen um der Gitnde millen. Das 
erflart der Apoftel nun mit einem Beifpiel, das feinen Lefern twohl 
befannt war. Che der Glaube fam, ehe die Beit de} Neuen Tejtament3 
mit Der Predigt de3 Glaubens, die ja das Charafterijtifum desfelben 
ijt, angebrocen war, wurden fie unter dem Gefeb wie in einem Ge- 
fangnis bertwahrt, und gitar alle Suden, auch die glaubigen Suden, an 
die Der Apoftel fich jebt befonder3 ridtet. Das Moralgefek wie dad 
Zeremonialgefeb engte fie ein, umgab fie wie ein Rerfer. Ya dad 
Zeremonialgefeh regulierte felbft auferlic) der Qubden Leben bis ind 
allerfleinjte. Wher das war gut gemeint und war ein Stiic der gitt- 
liden Padagogie. Gott wollte die Quden dadurch auf den Glauben 
verfdjloffen Halten, der offenbart werden follte, auf Chrijtum, der fie 
pom Sod de Gefebes befreien follte. Yn den Glaubigen wollte er die 
Sehnfucht nad dem Mejffias erhalten und ftarfen, indem er dadurd 
fie fortivabrend an ifre Giinden erinnerte, von denen Chriftus fie erlifen 
follte. Go befdlieBt aber das Gefeb alle Menfden unter die Siinde, 
damit fie an fich bergiweifeln follen; denn nur unter den terrores con- 
scientiae nimmt der Menjd das Cvangelium an. Darauf hat Gott e3 
abgefehen. Mun folgt unfer Sprud. 

Unfere Stelle ijt eine Slluftration der fon ausgefprodenen Wahrz- 
heit. Ufo ijt das Gefeb unfer Buchtmeijter getwefen [eigentlid) ge- 
worden] auf Chrijtum, dag wir durch den Glauben gerecht twiirden.“” 
gakt man diefen Sab als einen abhangigen RKonjefutivfas, fo muk 
man die Ronjunftion mit ,fo dag”, “so that”, wiedergeben; l[aRt man 
aber mit Neftle und andern die Konjunftion einen unabhangigen Sab 
beginnen, fo iiberjebt man mit Luther ,alfo” oder mit Moffatt “thus”. 
Der Sinn bleibt in beiden Fallen derfelbe. 

Was meint der Apoftel nun mit ,,Gefeb” (6 vduoc)? Quenftedt 
bemerft gang richtig in feinem locus De Lege in einer Note: ,,Néuos, 
vo e3 simpliciter bon Paulus gefebt wird, begeidnet das Gejeb Mofi3, 
und vornehmlic) dDa3 Moralgefeb.” Der bvorhergehende Kontert jtellt 
e3 auger Frage, dak der Apojtel das gange dem Volf YSrael gegebene 
Gejeb meint. Ferner fagt er: ,,Unfer (judv) Zuchtmeifter”, und in 
dem vorhergehenden BVerfe redet er in der erjten Perjon Plural und 
{ehliet fomit fich, den QSraeliten nach dem Fleifd, in die Bahl derer 
ein, die unter dem Gefesk verivahrt worden waren auf Chrijtum. Er 
redet Hier in erfter Linie bon und gu den Qudendyrijten in Galatien, 
die ja in Gefahr ftanden, in dad alte jiidifdhe Fabhriwaffer guriicgzu- 
geraten. Uber die folgenden BVerje zeigen, dak er die Heidendhrijten 
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nidt ausgefdlofien haben twill, was das Moralgefeb anlangt, das ja 
alle Menfden, Heiden wie Yuden, gu Giindern macht. 

Er fucdt den Galatern den eigentliden Zwedk des Gefebes durd 
Ddiefen Gab nocd) flarer gu madjen, indem er ein Bild mabhlt, das allen 
gang gelaufig war. Cin Zudchtmeifter (xadaywydc), eigentlich Knaben- 
fithrer, ijt Das Gefeb getwworden. Bei den Griechen und Rimern war 
ein Knabenfiihrer ein guberlajfiger Sflabve, der iiber das Leben und die 
Gitten der Yiinglinge twadhte, fie gur Schule begleitete und fonfjtige 
Dienjte an ihnen verridtete, bis fie miindig waren. Die Strenge bes 
Knabenfiihrers jchnitt den Knaben alle Freiheit ab, fo dak gar mander 
Knabe darunter feufgte und fich nach der Beit fehnte, two er unter dem 
Vater fein wiirde. Cine foldhe Wirkung hatte das Gefeb. Die Quden 
twaren Iwahrend deS Alten Bundes gleichfam unmiindige Kinder. Gottes 
Wbficht dabei twar, fie gu Chrijto gu fiihren, sic Xovordy, CHhrifto 3u, 
Chrijto entgegen, und nicht, wie die Vulgata iiberfebt: ,,in Christo“. 
Und warum? ,Dafh wir durch den Glauben gerecht wiirden.” Das 
twar GotteS gnadige und Viebevolle Whficht. Und das ift auch Gottes 
gnadige Whjicht bet allen Menfdjen, die noch unter dem Gejfege find, 
ob fie e3 wijjen oder nicht. 

8 fragt fic) nun: Jntwiefern ijt das Gejeb ein Zuchtmeijter auf 
Chrijtum geworden? Der Apoftel fagt: , WULfo”, namic fo da, als 
wolge von dem, was vorher gefagt ijt. Das Gefeb hat alle zu Giin- 
dern gemacht, hat fie ihrer gangliden Untwiirdigfeit und ihrer gang- 
licen Obnmadht, fic) jelber gu helfen, iiberfiihrt, fo daR fie an fid 
gang und gar bergtwveifelten. Diefe Wirfung — das will der Apojtel 
griindlich einfdharfen — hatte das Gefeb fcjon bet ihnen gehabt. C3 
hatte fcon dem Evangelium gedient und war ihnen ein Zudhtmeifter 
getvorden auf Chrijtum. Wie tiricht bon ihnen, daf fie fich nun mieder 
unter dDaS Gefek begeben wollten, bon dem fie ja chon langft frei waren! 
Das Gefeb follte ihnen namlich nicht fdhlechthin ein Buchtmeifter fein, 
fondern ein Zuchtmeijter auf Chrijtum. Gie follten dadurch nicht felig 
tverden, ja auch nicht gum geringjten Teil, fondern e8 follte ihnen nur 
ein Zuchtmeijter auf Chriftum werden, da fie durd den Glauben ge- 
recht tviirden. ,,9un aber der Glaube fommen ijt, find wir nidt mehr 
unter Dem Zuchtmeijter”, B. 25. 

Der Apojtel fagt damit nicht, dak das Gefeg an und fiir fich ein 
Zuchtmeijter auf Chrijtum fei. Weil er das Wort ,,Gefeb” simpliciter 
gebraudt und deshalb auch das Beremonialgefeb mit einfchlieft, wie 
wir gefeben haben, mug man forgfaltig unterfdeiden. Qnfofern da3 
Beremonialgefeb auf Chriftum deutete und ihn und feine Wohltat ab- 
fcattete, war eS givar auch Cbangelium und ties direft und pofitiv auf 
Chrijtum. (Vgl. Lehre und Webhre, 1917, 273.) Das will der Apojtel 
aber bier nicht im geringjten betonen. Der ganze Zufammenhang zeigt, 
dag er bom Gefeb im Unterfdied bom Evangelium handelt. Das Gefeb 
als joldes, das ja nicht von Chrifto mek, fondern immer nur Zorn 
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anrichtet und totet und die Siinder gur Veratweiflung treibt, fo dap fie 
pon Chrifto fliehen, fann nie und nimmer auf Chrijtum hiniveifen. Das 
Gefeb erfillt den Giinder immer nur mit Furdt und Sehrecen, geigt 
ihm aber nicht, twie er diefe [03 mird. Nur das Evangelium erlojt 
ifn dDabon durd) die frohe Botfdhaft von der Erlifung in Chrifto. Cs 
perhalt fich auch nicht fo, alS ob die durch das Gefeb ergzeugte Anaft 
eine teiltveije, anfang3weije Bewegung gu Chrijto hin tare, die der 
Glaube gu vollenden hatte; denn das Gefeb mweif rein gar nichts von 
Chrijto, der allein ja das Objeft de3 Glaubens ijt. Das Gefeb fiihrt 
den Menfden nur zur Crfenntnis3 feiner entjebliden Lage unter dem 
Zorn und Fluch Gotte3, ijt aber gang ohnmadtig, ihm irgendiwie gu 
helfen. Wn und fitr fich, und bom Menfdhen gehandhabt, erreicht e3 
nicht einmal died. ,,R%iihrt der Menfch das Mefjer des Gefebes, fo 
gebraucht er entweder die jtumpfe Riidenfeite und wird ein Pharifaer, 
oder er fchneidet fich, wenn das Getwijfen aufiwacht, gu Tode. Nur 
Chrijtus bermag da3 Gefeb giwedmafig, feinen Heilsgiwecen gemap, gu 
gebrauchen, weil er gugleid) auch fommt mit dem Trojt des Coange- 
lium3.“ (Bente.) Und das aus dem Grunde, toeil er immer bereitfteht, 
den in feinen Giinden vergtvcifelnden Gitnder fofort mit feinem Cvan-z 
gelium aufguridten und gu trojten. 

Der Apojtel fagt alfo feinesiweg3, dag da3 Gejeb an und fiir fich 
ein Zuchtmeijter auf Chrijtum fei. Hatte er das fagen wollen, fo hatte 
er erjten3 die Ronjunftion ,alfo” weglafjen miiffen; giveitens nicht daz 
¥ronomen ,unfer“ gebraucden fonnen; dritten3 nicht das Perfeftum 
(yéyover), fondern das Prajens (gonv) gebrauden miiffen. Dann hiepe 
e3 allerding3: Das Gefeb ijt ein Buchtmeijter auf Chrijtum. Das 
iwiirde Dann aber gar nicht in den Sufammenhang pajfen, und das hat 
Paulus nun gerade auch nicht gejagt. Cr fagt vielmehr: ,,Wlfo ijt das 
Gejeb unfer Budtmeifter geworden auf Chrijtum.” Das 
Gefeb ijt alfo nicht an und fiir fich und von vornherein cin Buchtmeijter 
auf Chrijtum. Gewwik, eS ijt Gottes gnadige Abficht, dak das Gefes 
allen Menfchen cin Buchtmeifter auf Chrijtum merde; aber die Erfah- 
rung lehrt allgu deutlich, dag die qnadige Whficht Gottes bon den meijten 
Menfchen vereitelt wird. Daher fdreibt der Apoftel: ,,Alfo ijt das 
Gejfeb unfer Buchtmeijter geworden auf Chrijtum.” Diefe Worte 
find an die Chrijten in Galatien gefdhrieben, mit denen fich der WApoftel 
gujammenfdhlieBt, und gelten jebt no allen Chriften, folden 
Menjchen, mit denen fic) der glaubiqe Apoftel gujammenjdlicken 
fann. ferner fagt er: ,WUlfo ijt das Gefeb unfer Zudhtmeifter ge - 
worden auf Chrijtum.” Wn und fir fish ijt das Gefeb fein 
Zuchtmeijter auf CHhrijftum; aber un3, will er fagen, die wir jebt 
Chrijten find, uns ift e3 ein Buchtmeijter geworden auf Chrijtum. Und 
als folcher bejteht eS auch jebt noch fiir unS dem alten Menjdjen nach. 
Das ift der eigentlice Bec de3 Gefebes. Wir werden dadurch nicht 
felig, fondern twerden dadurch gu Chrijto getricben, damit twir dDurd den 
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Glauben an in felig werden. Chriftus hat namlid das Gefeb in feine 
Hand genommen und bat uns alle in einen OSaufen gefdlagen und 
unfere eigene Gerechtigfeit gang und gar gertriimmert, ijt dann aber 
mit feinem Cbangelium gefommen, hat uns aufgerichtet und gum Glau- 
ben gebracht. ,%Ulfo“, dDemnacd, ijt das Gefeb unjer Buchtmeifter ge- 
tworden auf Chrijtum. 

Und fo und nur fo diirfen auch wir bon der Sache reden. Nur 
in angegebener Weife ijt das Gefeb cin Buchtmeifter auf Chrijtum, nur 
per accidens, nur in der Sand des Heilandes. (Lehre und Webre, 
1917, 274.) Cbhriftus braucht das Gefeb nur zu dem Biwece, dah er 
un’ auf da8 Changelium vorbereite oder, wie unfer Befenntnis da3 
auspdriict, ,ut locus sit consolationi et vivificationi“. ur fo wird 
das Gejek’ ein Zuchtmeijter auf Chrijtum. D. Pieper fagt in Conversion 
and Election, S.105: “The Law is not in itself a schoolmaster unto 
Christ, or a guide unto Christ. In itself the Law works only either 
self-righteousness or despair, thus making man a fugitive from Christ. 
But when employed by God, the Law becomes a schoolmaster unto 
Christ and prepares the way for Christ and the Gospel.” Gr gitiert 
Dann die Worte Luthers zu Gal. 3, 24.25: ,,Lex, ut dixi, ad gratiam 
praeparat, dum peccatum revelat et auget, humilians superbos ad 
auxilium Christi desiderandum.“ 

Kurz, e§ jtreitet mit unferm Gpruc, tenn man a priori bon 
allen Menjfcjen ausfagt, dak ihnen das Gefeb ein Buchtmeijter auf 
Chrijtum fei, oder, was dasfelbe ijt, wenn man von vornferein ganz 
allgemein fagt, daS Gefeb fet ein Buchtmeijter auf Chrijtum. Nur 
a posteriori Darf man das bon Chrijten ausfagen, wenn man nicht mit 
unjerer Stelle in RKonflift fommen will, Den Chrijten, und nur den 
Chrijten, ijt das Gefeb wirfliG ein Quchtmeifter auf Chrijtum getworden, 
und das ijt e3 ihnen auch noch jebt wegen deS ibnen noc) anflebenden 
alten ¥leijdhes. Nur fo fommt das Rerfeftum (yéyover) gu feiner bollen 
Geltung. Diefes Perfeftum ijt, wie Mobertfon fic ausdriict (Grammar 
of the Greek New Testament, GS. 895), ,,punctiliar durative’. Sm 
erjten Momente, bejfer, im Momente der VBefehrung, ijt das Gefek ihnen 
ein Zuchtmeijter auf Chrijtum getworden. Trobdem ijt und bleibt 3 
Gottes gnadige Wbficht, dak das Gefek allen Menjfcjen ein Zuchtmeijter 
auf Chrijtum twerde, wenn auch die meijten diefe gnadige Wbficht ver- 
eiteln; denn der Menfd fann ja der Wirkung des Gefebes ebenfowohl 
tvie Der Wirkung des Cvangeliums widerftehen. Die Schuld liegt dabei 
nicht am Gejeb, fondern beim Menjdjen. 

Wie fam aber nun Luther dazu, das Perfeftum mit ,ift getwefen” 
twiedergugeben? Obne Bivcifel fchiwebte ihm das ,,fuit der Vulgata vor, 
das er unter Veriverfung de ,,in Christo“ beibehielt und fo den Ginn 
diefer Stelle wahrte. Der Glaubige als folder ijt unter dem Bucht- 
meijter getoefen, denn dem Geredhten ijt fein Gefeb gegeben, 1 Tim. 
1,9. Bgl. auch Gal. 3, 25. 

Hannover, NR. Daf. 2. T. Wohlfeil. 
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Der Schriftgrund fiir die Lehre von der satisfactio vicaria. 
(Fortfegung.) 


Cph. 1,7: Yu dem wir haben die Losfaufung durgG 
fein Slut, die Vergebung der Gitnden, nad dem 
Reihtum feiner Gnade. 

Hier wird uns, zu Anfang einer wunderbaren Lijte bon Segz 
nungen und Gaben Gotte3, die auf Grund der ewigen Gnadentwah! iiber 
uns Chriften ausgegofjen werden, al3 erfte3 und bornehmjtes Gnaden- 
gut die objeftive Rechtfertigung vorgefiihrt. Der Relativfak begieht 
fic) Flax auf den Geliebten Gotte3, Chriftum. 

3 ijt eine unbergleichlich herrlide Wahrheit, die der WApoftel hier 
ausfiibrt: in mweldhem mir haben die Losfaufung. Sn 
Ghrijto, in dem Geliebten Gotte3, Matth.3,17, in dem Sohne der 
eigen Liebe, Kol. 1,138, haben wir die Erlifung. Gie ijt nicht ein 
Gut, das erft noch gu ertwerben oder gu getvinnen ijt, und e3 verjteht 
fi, Dab der WEt des Glaubens die Erldfung nicht verdienen fann. Und 
diefe Erlofung ijt eine vDOTLlige Qosfaufung. Das Nomen Avzoor 
bedeutet Vifegeld, ,ecine gur Befreiung eines Slaven oder Ge- 
bundenen erlegte Gumme”, und das Verbum Avrodw alleine bedeutet 
»durd) Begablen des Lofegeldes freifeben”. Darum heift dxodvtrowas 
die billige Losfaufung und Freimadung. Diefe gewiffe Erlofung haben 
wir in Chrijto, und gwar dDurd fein Blut. ,,Chrijtus hat durch 
fein heilige3, teure3 Blut, indem er fein eigenes Leben als Lofegeld 
fiir Die Schulbdigen einfebte, die Sitnder bon der Schuldhaft losqefauft, 
die Schuld gefiihnt, die Strafe gebiikt. Wn unferm Ort erfdeint aber 
die Erlifung Chrijti, die an fic ein einmaliger, abgefdloffener Wt tar, 
weil ihre heilbringende Wirfung fiir immer anhalt, als ein bleibendes 
Gut.” (Stodhardt.) 

Dies ift fchon angedeutet durd) das Prafens Zyouev, noch mehr aber 
durch den appofitionellen Wusdrucd die Vergebung der Giine 
den. Das Wort fiir Sitnde ijt hier zaganztwpa, ,Febhltritt, Entglei- 
fung”, bon dem BVerbum zagaxiatw, ,,danebenfallen”. Das Nomen ift 
eine adaquate Befdhreibung der Siinde als AWbweichung von dem Wege 
de8 Willens Gottes, als ein Abirren und Febhlgehen von feinem Gefeb. 
Sir folche itbertretungen und Verfehlungen aber ift Vergebung da in 
der Losfaufung Chrijti, denn Chrifti Erlifung hat eben von diefen 
Giinden befreit. Die Erfenntni3 de3 Heil3, deffen wir uns in Chrijto 
getrojten, ijt in der Vergebung der Giinden, Luf. 1,77. Bgl. Petr. 
1, 18. 19. 

Und das Motiv fiir die Criwerbung und Darreidhung diefe3 
underbaren Gutes wird in den flaren Worten angegeben: nad dem 
Reidhtum feiner Gnade. Das allein erflart fowohl die Mig- 
lichfeit wie die Gewipheit der Erldfung, dah Gott namlic&h nicht mit 
einem geringen Mage feiner gittlicen Huld operiert, fondern mit der 
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gangen iille, mit dem gangen Reichtum feiner unberdienten Liche, 
feiner eingigartigen Gnade. Wo die Siinde madtig worden ift, da ijt 
Die Gnade noch viel madhtiger worden, Rim. 5,20. Bal. Yoh. 1, 14. 16. 

Gal. 4,5: Damit er diejenigen, die unter dem Ge- 
feb waren, losfaufte, auf dak mir die RKind{ daft 
iiberfamen. 

Der Zujammenhang, in dem diefe Worte ftehen, tft befannt. Der 
UWpojtel fehreibt: Ws da fam die Fiille der Beit, fandte aus Gott feinen 
Sohn, getworden (geboren) aus einem Weibe, getworden unter Gejek, 
oder: geboren bon einem Weibe, geboren unter das Gefeb. — Dies 
find hijtorifde Tatjachen, die der Apoftel feinen Wusfiihrungen zu °An- 
fang DdiefeS RKapitels gugrunde legt. Wenn die eingelnen Cpifoden der 
ebangelijden Gefdhidite, des Veridtes bon KCju, unfern Predigten und 
Vetrachtungen gugrunde fliegen, fo follen fie nicht in ihrer nadten Ge- 
fchichtlichfeit behandelt werden, fondern in ihrer Bedeutung fiir da3 
Heil der Menfchheit. 

Dies ergibt fich flar aus dem Folgefab, der mit wa in der finalen 
Vedeutung eingeleitet wird. Die ganze Hffentlicde Wirkfamfeit Chrijti, 
fein aftiver tie fein paffiver Gehorjam, hatte nur einen Bie, nam- 
lih Diejenigen, die unter Dem Gefek waren, loszu- 
faufen. Tods tao vduor geht gunadhit und vbornehmlich auf die Suden, 
bon deren Standpunft aus Paulus in dem gangen Paragraphen redet. 
(Sql. B.3.) Das Volf Gottes im Alten Teftament mar allerdings 
und in allen Stiiclen unter den auferliden Sabungen, wobet der Apoftel 
Das Wort vduos im tweiteren Sinn, aber mit der Folie des ZBeremonial- 
gefjebes braucht. Dabei bleibt aber wahr, was an vielen Stellen der 
Schrift betont wird, dag alle Menfaden unter des Gefebes Biwang 
und Thrannei gefangen waren. Wber nun hat Gott fie alle befchlojien 
unter den Unglauben, auf dak er fich aller erbarme, Rim. 11,32. Und 
Chrijtus hat eben diejenigen, die unter der Tyrannet des Gefebes lagen, 
Dabon loSgqefauft, den Kaufpreis fiir fie erlegt. Damit, daB er felber 
unter Das Gejeb getan ijt, Damit, dag er gehorfam ward bis gum Tode, 
ja gum Tode am Kreuz, hat Chrijtus, der in feiner eigenen Perjon nicht 
fchuldig war, folches gu tun, uns [08 und fret gemacht. Durd diceje 
Tatjache fonnen wir, tie Luther fchreibt, einen getwijjen, frohen Mut 
haben, un$ damit trodjten, ja wirklich ftolz und mutig fein im Heiligen 
Geijt, fo Dak wir Dem Gefeke Trok bieten fonnen. Und nicht nur von 
der CErlofung oder Freimachung an und fiir fich redet unfere 
Stelle, fondern auch von ihrer herrliden Frucht, von ihrer tunderbaren 
wolge: DaR wir die Kindfdaft iiberfamen. Der Apojtel 
redet bon dem Standpunfte de3 Glaubigen aus, der den Gegen de3 
Heilandes fchon genieBt. Yiodeoia ijt eigentlic) Sohnfebung, ein BVer- 
fegen in das SobhneSverhalini3, Herjtellung oder Bereitung der SGohn- 
fchaft fiir folche, die borher nicht Sihne oder Kinder waren, alfo adoptio. 
Vgl. Rim. 8,15.23; Eph. 1,5. Er fehreibt nicht: dah wir die Mind- 
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jhaft berdienten, fondern: daz mir die Kindjdhaft itberfamen 
oder empfingen. Gie ijt un3 ein herrlices, ein unvergleiclides 
Gnadengut aus der Hand de3 himmlifden Vaters, ein Segen, der unfer 
ohne unfer Verdienjt, ohne unfere Wiirdigkeit geworden ijt. Das ift die 
Frudt und Wirfung der Crlojfung durd YEfum Chrijtum. 

Rol. 1, 14: Jn weldhem mir haben die Erlifung 
(durch fein Blut), die Vergebung der SGitnden. 

Diefe Stelle ijt eine Parallele gu Eph. 1,7, und gwar ijt die iber- 
einjtimmung fo volljtandig, dag nur ein Wort verfdieden ijt. Wah- 
rend die Epheferftelle das Wort zapdarwua gebraucht, hat die Rolofjer- 
ftelle DaS Wort duaeria, wodurd der Gedanfe ettvas verallgemeinert, 
aber fonjt im twefentlichen diefelbe Wahrheit zum Ausdruc gebracdht 
wird. Ob man namlid da Abweidhen und Fehlgehen bez 
jonderS betonen twill oder einfach die Giinde, Das Handeln dem 
gottliden Willen gumider, e3 fommt fdlieblid auf dasjelbe 
finaus. Die Tatfache der ftellvertretenden CErldjung durch Chrijtum 
wird auf jeden Fall flar gelefrt. BE. E.K. 

(Fortjegung folgt.) 
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Dispofitionen iiber die altfirdhlide Cvangelienreife. 


Ouinquagefima. 
Ruf. 18, 31—34. 

»Sebet, toir gehen hinauf gen Serujalem.” WUnjer heutiges Cbvanz 
gelium fehreibt dieje Worte iiber die Pforten der Heiligen Paffionszeit. 
Wir ftehen an der Schtvelle diefer reidhgefeqneten Woden des Kirchen- 
jahres. Wir befajjen un3 befonders mit den Ereignifjen in und bei 
Serujalem bei dem Lebten Befuch SEfu in diefer Stadt. BEjus trat mit 
diefen Worten feine Reije an — welch eine bedeutungsvolle Reife fiir 
ifn] —, und wir wollen mit diefen Worten mit ihm gehen, um den 
Nuben, den Segen und die Friidte feines Veidens gu genieBen. Das 
wird Dann eine bedeutungSvolle Reife fiir uns werden. Yn Hellem 
Glange ftrahlt uns gleich beim Beginn dicfer Reife entgegen 

Chrifti Leidenswilligfeit. 
Sehen wir, 
1. wie er dDiefe bewitefen hat; 
2. wie widtig fie fiir uns ift. 
‘ 

Chrijtus wufte genau, twas ihm bevorftand. Cr war wohlvertraut 

mit den Weisfagungen de3 Wlten Teftament3. Cr madte feine Vinger 


darauf aufmerffam, B.31. Er fonnte die eingelnen Stufen des ge- 
ipeisfagten Leidens nennen, B. 32.33. (Er nennt deren feds.) Das 





200 Dispofitionen iiber die alttirdhlide Coangelienreihe. 


hatte er aus Pj. 22, Pj. 69, Fef.53 uf. erfannt. €3 war aud nidt 
das erjte Mal, daf er von feinem Leiden geredet hatte. Bgl. Yoh. 2, 19; 
3,15; Marf. 8,31; Wuf. 9,22; 12,50 uj. 

Chrijtus wubte genau, dak diefe Weisfagungen jewt an im er- 
fullt werden follten. Cr fagte e3 feinen Viingern. Cie fonnten e3 nidt 
fafjen, B.34; aber er wufte e3 genau. Gethfemane, Gabbatha, Gol- 
gatha jdhiwebten ihm recht lebendig vor der Seele al8 Biel feiner Reife. 

ES ware Chrijto eine Kleinigfeit getwefen, von Yerufalem fernzu- 
bleiben. Die Viinger Hatten die3 gern gefehen. Gie waren iitber YCfu 
Wusjage jehr betriibt, Matth. 17,23. Petrus wollte die Reife dabhin 
fogar berhindern, Matth. 16,22. Die Yiinger fonnten die notivendigen 
Cingelheiten de3 Erldjungsplanes nicht begreifen, BV. 34; Luk. 9,45. — 
C@hriftus hatte auch, wie frither, einfach entiveiden, Luf. 4, 30; Xob. 
6,15; 8,59, oder durch feine Wimacdht die Plane der Feinde berhindern 
fonnen, Soh. 18,8; 19,11. Wber er jtrafte Petrus, Matth. 16,23. Er 
trat die Reife an. Er vergicdjtete auf den vollen Gebrauch feiner All- 
madt. Cr wollte den Weg antreten, wollte leiden, wollte die 
Menfdheit erlofen. 

Das find gewif iiberzeugende, untwiderleglice Beiweife der Leidens- 
willigfeit Chrijti, die wir beim Beginn feiner lebten Reife erfennen. 


2. 
Die LeidenSiwilligfeit verleiht Chrijti Leben und Leiden den rechten 


Wert. Chriftus war am Hoihepunft, am Biel feines Lebens angelangt. 
Sein ganze Leben hatte im Dienjt des Erlofungsplanes gejtanden. Cr 
hatte felbjt feine Zujtimmung gum grofen Heilsratidlup gegeben. Gr 
hatte aud villig den Ziweck feines Lebens erfannt, Matth. 18,11; Luk. 
19,10; Matth. 20,28; er hatte eingetwilligt, den Willen Gottes gu er- 
fiillen, Bj. 40,8.9; Sef.50,5. Sein ganges Leben geugt von Willig: 
feit, Quf.2,49. Cr wollte den Willen Gottes tun, Matth. 3,15. Er 
redete oft bon einem Mug, allerdings nicht im Sinne des Bwanges, twobhl 
aber, tweil e3 gum Crlifungsplan gehirte und ausgefiihrt werden mufte, 
twenn die Menfchen erldft werden follten, V.31; Matth.5,17; 16, 21. 
Diefe Willigkeit fehlt auch nicht beim Beginn feines Leidens. (Lied 73, 
2. 3.) Gegwungener Dienft hatte feinen Wert, aber diefer willige 
Dienft hat unendliden Wert. 

Dadurd hat Chriftus fiir unfere Uniwilligfeit gebiigt. Wie oft regt 
fich in un3 die Untwilligfeit! Uns fehlt e3 oft an Erfenntnis des ge- 
offenbarten Worte3, VB. 34. Das liegt oft an unferer Untwilligfeit. 3 
feblt an Willigfeit, Gott und fein Reich recht gu lieben. Wir unter- 
lajfen das Gebet und das Geben fiir Gottes Reich. Wir eifern nid fiir 
unjere Rirde und Gemeinde. E83 herrfdht Uniwilligfeit in der Nadhften- 
liebe (Mangel an Werfen der Barmberzigfcit, an Verteidigung de3 
Nadhjten, wenn er verleumbdet wird, an briiderlider Ermahnung uftv.). 
Wie troftlidh ijt eS fiir uns, dak Chrijtus fo millig war, fiir unfere Un- 
willigfeit 3u leiden! 
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Diefe Willigkeit Chrifti follte un3 antreiben, von der herrlicdjen 
Paffionszeit defto fleipigeren und danfbareren Gebraud) gu madjen. 
Gebe Gott, dak wir un3 in die PafjionSwahrheiten immer mehr verz 
tiefen, fie im Glauben defto fefter ergreifen und dann aus Danfbarfeit 
unjerm twilligen Seiland willig dienen! %. BW. Sehnfen. 


Juvocavit. 
Matth. 4, 1—11. 


SEju Leiden und Sterben, das twir in diejer Beit betradten, war 
der Entidheidungsfampf awifden FEju und dem Teufel, Luk. 22, 53; 
Soh. 14, 30. Aber fein ganges Leben war ein Kampf gegen Satan, 
1 Soh. 3,8. Wie gewaltig briillte der hollifche Feind durch Herodes, 
Matth. 2,13 ff.! Wie hinterlijtig trat der Verfuder durch Petrus an 
den HErrn, Matth.16,22.23! Cine foldhe Verjucdung, die gugleich 
porbildlich ijt fiir alle Rampfe Gatans gegen Chriftum und feine Chri- 
ften, fehildert uns Matthaus. 


Was lernen wir ans der Gefdidte der Verfudung Chrijti? 


1. Weld cin gefahrlidher Feind Satan ift; 
2. weld ein madtiger TeufelSiberwinder unfer 
Heiland ift. ‘ 

Der Teufel, der Ergfeind Gottes und der Menjfden, Satan, der 
Widerfacher, der hollifde Fiirft der Finjternis, der fcdhlaue, gewandte, 
jtarfe Geift, dad ijt der Verfuder. Dem liegt nichts mehr am Herzen, 
al3 Menfdjen, fonderlich Gottes Kinder, gu verfjuchen, in die Siinde und 
ins Verderben gu ftiirgen. — Er jcheut vor niemandem zguriic. Hier 
twagt er fich an den, bon dem er tueif, Dak er Gottes Sohn ijt. Cr hatte 
gefehen und gehort, twas dort am Yordan bor fich gegangen war, Matth. 
3,16.17. Bgl. aud Marf. 1,25.34; 5,7. Denno mwagte er fic an 
ijn eran. Wer find wir, dak twir und ficher fiihlen? 

Wie verfchiedenartig feine Verjuchungen! Bald verfucht er un3 
gum Biveifel an Gottes Wort, VB. 3, bal. 1 Mof.3,1; bald zur jimpdlicden 
Selbithilfe, V. 3b; bald gur Vermeffenheit, B.6; bald zur Weltliebe, 
B.8.9. (Wusfithren!) Cr hat taufjend Pfeile in feinem Kocher, die er 
gegen uns abjdhiet, bon denen ein jeder anderer Wrt ijt. Wie fehlau 
weig er e3 angufangen! Crft twartet er, bis Chrijtus Hungert, bis der 
Chrijt in Not und Triibjal jteckt; dann fommt er mit feiner Verz 
fudung. — Gat der Chrijt fein Gottvertrauen eriviejen, dann ftellt er 
ihm die Frabe der Vermefjenheit als Gottvertrauen dar. — Erjt zeigt 
er alle Reiche der Welt; dann fprict er in aller Cile: ,,So du nieder-= 
falljt” ufo. Cr mweik, ijt einmal die Lujt entgiindet, Dann fdeint feine 
Vedingung gu fdiwer. — Cinmal ftellt er die Bedingung: WAnbeten! 
Dann twieder verftedt er feine Wbfidt hinter Hug getwahlten Worten, ja, 
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tweif die Verfiihrung zu gottlofem Leben und falfcher Lehre mit Gottes 
Wort, das er verdreht, zu jehmiicen. Cr jcheut nicht vor Liige und Ver- 
feumbdung guriicd. Welch eine Verleumdung Gottes in jeder Verfudung 
im Text! Weldhe Viige in BV. 9! Wohl macht er mance feiner An- 
hanger reich, wohl ijt er der Herr der Welt. Wie beredhtigt die Kage 
Pj. 73,4—12. Und doch, welch jammerliche Viige! Wie oft halt ex fein 
Verfpreden nicht! Und tenn er gibt, nimmt er mehr, als er gegeben 
Hat: Bufriedenbeit, gutes Gewwiffen, Leben, Seligfeit, und oft nad 
twenigen Jahren aud) ,die3 alles”, was er dem von ihm Betrogenen 
gegeben hat. Wabhrlich cin gefahrlider, bitterbifer Feind! 


‘ 2. 

Gott Lob, wir haben einen noch viel madtigeren itberiwinder 
Satan3. Der Menjd BEfus, als Yungfrauenfohn vom Heiligen Geift 
‘empfangen al3 fiinbdlofes Wejen, der Menfeh, der gu Yohannes fommt, 
um fic) taufen gu lafjen, ijt und wird von Gott anerfannt al3 der etvige 
Gottesfohn, Matth. 3,17. Diejer Gottmenjdh, bon dem gefdhriecben ijt 
Bj.45,8; Apoft. 10,38, wird vom Geijt Gottes in die Wiifte gefiihrt, 
um dort mit dem Verfuder gu fampjfen. Wohl gilt Hebr. 5, 2.7.8, aber 
auch Sebr.4,15. Wie jollte er, der auch als Menjch fagen fonnte: 
7.40, 9, fetnem Gott untreu, ungehorjam werden fonnen? Wie follte 
er, der allein Gitndloje, Gefallen haben an Ungeredtigfeit, Py. 45, 8; 
Hebr. 7,262 Wie follte er, der nichts ohne den Vater tun fann, Sob. 
5,19, nun gegen de$ Vaters Wort und ohne deffen VerheiRung eigen- 
eriwahlte Wegen gehen wollen? Wie follte er, der alles gefchajfen hat, 
dem alles gehort, fich durch ivdifden Reichtum ujw. befteden Lajfen? 
Wie follte er, der wahre Gott, jich Satan zum Dienjt ergeben? Wohl 
war e8 ein wirflicher Kampf, den Satan mit groper Macht und viel Lijt 
fiihrte, bon dem auch auf feiten Chrifti Hebr. 5,8 galt; jedoch Zugleid 
ein Rampf, Der bon vornberein feinen andern Wusgang haben fonnte als 
den in BV. 11 gefdilderten. %n diefem aiweiten Adam ijt der zufchanden 
getvorden, Dem der Sieg itber den erjten Adam fo lcicht geworden twat. 
Damit ijt zugleich Satans Macht gebroden. Denn wie Adams Nieder- 
lage unjere Niederlage tar, fo Chrijti Sieg unfer Sieg. — Freilich, aus 
eigener Macht fonnen wir Satan nicht befiegen. Wir find meder ivie 
Chrijtus jiindlos noch Gottes Sohn. Wir find fchwade, fiindige Men- 
fen. Wher er hat ja unjere Stelle cingenommen, an unferer Statt den 
Sieg gewonnen. Cr driict uns nun aud die Waffe, durch die er den 
Sieg errungen hat, in die Hande: Gottes Wort. Nicht eine Verdrehung 
deS Wortes, nicht menjchlice Wuslequng; das ware gum Stich gu 
fdhivach, das ware e3 ja, wozgu Satan un verfiihren will. Bielmehr dad 
Yautere GotteSwort, in weldhem Chriftus wohnt und lebt. Dadurd redet 
Derfelbe Chrijtus, der dDamals Satan in die Flucht fehlug, der noch heute 
dem Satan gegeniiber genau fo madjtig ijt. Werjtecten mir uns inter 
dies Wort, halten tir e3 allezeit dem Verjuder entgegen, dann fedjten 
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eigentlich nicht mir, fondern Chrijtus durd uns, fiir uns, in uns, mit 
ung. Dann erfahren auch wir: B.11. — Aufmunterung, die Verz 
judung nicht geringgujdaben, aber auc) im Bertrauen auf Chrijtum 
twacer gu fampfen. Theo. Vat{ a. 


Peminiscere. 
Matth. 15, 2i—28. 


Wie twunderbar die Wege Gottes! Die Yuden verachteten YEfum 
und fein Wort, Matth.15,1—20. Er entgicht ihnen feine Gnadenz 
gegentwart. Der Yuden Shade mus etviger Getwinn fein fiir cin armes 
heidnijdes, bon den Yuden fo verachtetes Weib. Das ijt eine Weis- 
jagung auf den Cingang der Heiden ins Reich Gotte3, Mim. 11, 11.12. 
Und wie eigentiimlich das Verhalten de3 Heilandes diefem Weibe gegen- 
iiber! Go gang anders al$ dads Matth. 8, 8 ff. gefdilderte. Wber auch 
dies fein Verhalten ijt borbildlich fir die Wrt und Weije, in der er nod 
heute mit feinen Glaubigen umgebt. 


Wie FEfus da8 fanaandijhe Weib verjucht. 


. Er fmhidt ify Tribjal, um fie gu fish gu loden. 
2. ©r vergieht mit feiner Hilfe, um ifren Glauz 
ben gu pritfen und gu lautern. 
. Er gibt ifr eine herrlihe BVerheifung, um 
ifren Glauben gu fronen. 


1. 


B. 21.22. Reine univijjende Heidin. Das Geriicdht von YEfu war 
aud) gu ifr gedrungen, Marf.3,8. Gie nennt ihn den Sohn Davids. 
Nur einmal vorher Hatten ifn Suden fo angeredet, Matth.9,27. Was 
das Volf ante, Matth. 12,23, aber nicht recht glauben wollte, Yoh. 7, 
41 ff., Da8 hatte fie im Glauben erfagt. Aber ihr Glaube ware wohl 
bald wieder erjtorben, tenn fie nicht von fdwerem Hausfreug heim- 
gefucht tworden tare. Wie fo mandher ijt erft in der Beit der Mot gu 
jeinem Gott und Heiland getrieben worden! Wuch bon diefer Kranfheit 
gilt Daher Yoh. 9, 3. 

SGfus fommt fdeinbar gufallig in ihre Nahe; aber auch von SEfu 
gilt Wpoft. 15,18. Er lakt die neunundneungig in der Wiljte, um dies 
eine Sdaflein gu fuden. Gerade gur rechten Beit fommt er. Wer 
tweif, ob fie nicht fonft ihre Zuflucht wieder gu ihren Giben und ZBauz 
berern genommen hatte. Wie fo mander ijt am Rande der Vergweiflung 
getwejen, twollte vielleidht Selbjtmord begehen, alZ ein guter Freund ihm 
begegnete, der ihn auf den rechten Weg wies, auf den er in guten Tagen 
nicht gehirt hatte, deffen Worte in der Tritbfal wie lindernder Valfam in 
fein triibe3 Gerg flofjen. WAnfechtung lehrt aufs Wort merken. 
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2. 


Das Weib fhreit FEfum um Hilfe an, befennt laut ihren Glauben 
an ibn, tragt ifm in aller Demut ire Bitte bor. YEfus jdhweigt, hilft 
aud) auf die Bitte der Diinger nidt, ja gibt cine fdeinbar Harte Ant- 
twort, jcdhlagt ihre Bitte gweimal ab, BV. 24.26. Der Hergzensfiindiger 
fieht, DaB nod) mande verfehrte Vorjtellungen mit unterlaufen; dak die 
dupere Hilfe noch gu ftarf in den Vordergrund tritt. Gie foll erft jein 
eigentlides Werk erfennen, verlornen Schafen etwiges Heil gu bringen. 
Gie foll ihrer eigenen Untwitrdigfeit recht Iebendig innetwerden; ILernen, 
auf jeine unverdiente Gnade allein fich gu verlaffen. Daher redet er 
fdheinbar hart, gibt aber in dem, twas er jagt, dem Glauben neue Nahrung 
und jdenft ihr beffere Erfenntni3. Wenn fie aud nit gum Hauje 
SSrael gehort, fo doc) gu den verlornen Sdhafen aus den Heiden, denen 
er ja fon ofters gebolfen hatte. Wenn fie auch nicht verdient hat, 
mit den Rindern am Tijch gu fiben, twenn fie aud ein Hiindlein 
ijt, fo bittet fie doch um die Brocden, die dem Hiindlein nicht ver- 
tweigert werden. — Wie oft handelt der HErr BEfus abnlig! Er will 
das Gold unfers Glaubens von Sdlacen reinigen, un3 in der Geduld, 
in der Demut, in der Selbjterfenntnis, im Vertrauen auf feine Gnade 
iiben. Gr lagt uns oft lange in der Not fiken, damit wir erfennen: 
Rim. 5,3—5. Cr gewabhrt dem einen Chrijten mancdhes nicht, was er 
anbdern fdenft, weil er fieht, Dag e3 ihm an feiner Seligfeit fdaden 
modte. Vgl. 1 Petr. 1, 7—9. 

3. 

Wuf das herrlide Wort V. 27 antwortet JEfus: BV. 28. Er ergibt 
fide) ganz und gar in ihren Willen, da fie fich in feine Fihrung gefdicdt 
hatte. Wher noch einmal ftellt er fie auf die Probe. Er geht nicht mit. 
Sie foll gang und gar feinem Worte glauben. Aber obwohl fie nichts 
fieht und merft bon der Hilfe, glaubt fie feinem Wort, und e3 ijt ge- 
fdeben, wie fie geglaubt und twas fie fehnlidft getwiinfdt hat. Nidt 
erjt wird ihr Kind gefund, nachdem fie heimgefehrt ift, fondern fobald 
das Wort gejproden war, war auch vollitandige Heilung eingetreten. 
So haben twir de3 HErrn Wort. Glauben wir ihm, dann werden aud 
wir immer twieder erfabren: Pj. 33,4. Und gepriift, gelautert, ge- 
ftarft, gefront, gehen wir aus der Anfedhtung herbor. GSelige Ber- 
fudung! Saf. 1,12. Theo. Lat{ a. 


Denli. 
Quf. 11, 14—28. 


Gibt e3 einen Teufel, oder miiffen wir diefes Wefen in das Reid 
Der Sage und der Fabel veriveijen? Wie die Unglaubigen iiber diefen 
Gegenjtand fpotten, ijt befannt. Weil fie den Satan nidt in leiblider 
Gefjtalt vor fic) fehen, meinen fie, er fei iiberhaupt nidt vorhanden. Ser 
ernjte Chrift wird nicht auf ihre fredjen Auslaffungen Hiren, fondern fid 
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an Gotte3 Wort halten, da ifm manderlei iiber den argen, bifen Feind 
mitteilt. WUnfjer Tert gehsrt gu den getwaltigen Abfdhnitten, die itber ihn 
Pelehrung bieten. 


Warum miiffer wir immer auf der Hut fein vor deS Teufels 
Lift und Witten? 


1. Beil er unermidligh ijt in feinen Bemibhungen, 
uns zu Fall gu bringen; 
2. weil er liber grofRe Gewalt verfigt. 


1. 


Was dem Heiland Veranlaffung gab, bom Teufel gu reden, war 
feine Seilung eines Vefeffenen, der ftumm war. Mande der Zujdhauer 
wunderten fic) blogR itber die grope Tat FEfu, wodurd) jenem armen 
Menfdhen Vefreiung von der Gewalt Satans und die Sprache gefdhenft 
wurden. Andere fagten, fie miigten cin gréperes Wunder jehen, ehe fie 
glauben twiirden. Cine dritte Kaffe lajterte, indem fie FEfu madtiges 
Wirfen damonijden Cinflijjen gufdrieb. (Beelzebub bedeutet Flieqen= 
gott und war wohl ein Spottname, den die Juden als VeZzeichnung 
CGatan$, de Oberften der Teufel, gebraudten. Gold cine Vegeidnung 
haben wir auch in der andern LeSart Beelgebul, einer Benennung, die 
die Bedeutung ,, Gott des Mijtes” Hat.) 

VEfus zeigt, wie laderlic&h der gegen ihn gemadhte Vortwurf fei. 
Dann gibt er etwas Unterricht iiber des Gatan3 Perjfon und Werf. Er 
acigt unter anderm, dak Satan durdaus fein gu veradhtender Gegner ijt. 
Hier gilt fiirwahr fein Scherzen. 

Bejonders hebt FEjus herbor, wie uncrmitdlich der Teufel feine 
bofen Bweefe verfolgt. Hat er eine Perjon, die leiblich bejeffen war, ver- 
lajfen, fo ift er ungufrieden und fehrt jo bald al8 moglich guritce. Cr ift 
liijtern nad) der freundlicen Behandlung, die er dort friiher genofjen 
hat. €8 wird dann fdhlimmer mit jenem Menfden als guvor. Macht 
Catan e3 fo im Fall von leiblicher Vefefjenheit, twwieviel mehr in geijt- 
licker Hinjicht, wenn e3 fic) um die wahre Gottesfind{dhaft und die etwige 
Geligfeit handelt. Wir werden daran erinnert, dak der Teufel, tenn 
ihm durd) Gottes Gnade ein Menfd entrijfen ijt, durchaus nicht aufhort, 
einem folchen nachguftellen, und da er begierig eine Gelegenheit fucht, 
ihn twieder in feine Getwalt gu befommen. Findet er die befreite Perfon 
in leichtfertiger Stimmung, die Tiiren offen, fo gieht er mit fieben andern 
Geiftern dort ein, und der Giindendienft wird jchlimmer, al8 er 3uz 
bor tar. 

Dies find Worte ernjter Warnung. Yeder Chrijt ijt durch den 
GHeiligen Geift aus dem Reich Satan3 genommen. Er bilde fich nicht 
ein, Dak er mun fider ijt vor den Angriffen de geijtliden Mérders. 
Gerade auf ihn hat e3 diefer befonder3 abgefehen. Petrus fdildert den 
Satan al8 umbergehend, 1 Petr.5,8. Man denfe an die Gejchidte 
Hiob3. 
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Satan ijt nicht bloR ein unermiidlider, fondern aud ein fehr gez 
fabrlider Gegner. Cs gibt jo mance Viirger unfer3 Landes, die unauf- 
horlich gegen die beftehende Regierung agitieren und twiihlen, ohne etiwas 
ausguridten. Gie find verhaltnismagig ohnmadtig. Das gilt aber 
nicht bom Satan. 

Wie jtarf er ijt, zeigt fon der Fall von leiblider VBefeffenheit, dex 
in B. 14 erivahnt wird. Sodann bergleidht SEfus ihn mit einem ftarfen 
Gewappneten, der fein Cigentum in Frieden bewabhrt, V.21. Er ijt 
gleich cinem madjtigen Raubritter, der auf feiner Burg in Sicherheit 
thront und von dort aus feine verheerenden Streifziige unternimmt. 3 
ijt Das auch Har aus dem Veifpiel von dem unfauberen Geift, der bei 
feiner Riicffehr fieben Helfershelfer mitbringt. 

Befonders fehen wir aber die Gewalt Satan3 im Verhalten der 
Volfsmafjien JEju gegenitber, dak fie trob feiner fidjtbaren Gegentwart 
und feiner boldjeligen Worte und barmbergigen Wunder ihn nicht als 
Den berheipenen Mefjias anerfennen. 

Satan Macht ijt Heutzutage gewaltig grog. Das zeigt fic in dem 
groben Giindenleben, dem Fluden und Lajtern, da3 fich fehr breit mad. 
Nod mehr aber ijt eS erfenntlic&h an der allgemcinen Verachtung de3 
Cvangeliums, der Gleichgiiltigfeit gegen Gottes Wort innerhalb und 
auperbalb der Kirche, woriiber alle wahren Gottesfinder flagen. 

Wird nicht Satan fclieblich fiegen? Gott fet Lob und Danf, ein 


Starferer ijt gefommen, V.22. Bn der Paffionszeit wird gerade fein 
Werf befonders ins uge gefakt. Sein Sieg ijt der Sieg aller derer, 
Die auf ifn trauen. W. Wrndt. 


Latare. 
Soh. 6, 1—15. 


Die wirtfhaftlide Lage in unferm Lande ift ernft, berhangnisvoll. 
Aderbau, Yndujtrie, Gejdhaftswefen Tiegen nod immer darnieder. 
Folge: Axrbeitslofigfeit, Geldmangel, Not, bange Sorgen, Furdt vor 
Der Zufunft. 

Unfere Regierung jtrengt fich redlid) an, dem Vol€ Hilfe gu ver- 
fdhaffen. (NRA, CWA ufiv.) Face und Gefdaftsleute ftehen ihr 
gur Seite. Grokartige Plane werden gefdmicdet, Riefenfummen verz 
ausgabt. Und to man geht und fteht, wird die Sache befproden; 
Viicher, Zeitidhriften, Rundfunk, Verfammlungen. Man meint: Bald 
fonumt die Entideidung. Gliict’s unfern Fiihrern, fo find twir ge- 
rettet; miprat’s, fo jind wir berloren. 

Wie foll fich nun ein Chrijt hiergu ftellen? Wie fann er in diefem 
Wirrwarr Gott treu bleiben und gugleich feine Pflicht im Staat, Ge- 
{aft, Familie und Kirche tun? Wie fann er auch unter dem Orud 
der fohweren Zeiten gliidlich und erfolgreich fein? 
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Wie fic) etn Chrift in der gegenwartigen wirtidhaftliden Notlage 
gu verhalten hat. 

. Er muZB erfennen, dag Menfden allein hier 
night helfen finnen. 

. Er mu alle feine Mittel und RKrafte dem 
HErrn weihen. 

. Er mu*s feinen Mitmenfaden nad Gottes Vorez 
fdrift dienen. ‘ 

A. Sert befehreibt Notlage: viel Volk, twenig Nahrungsmittel, 
B.5—9. BDEfus und feine Viinger halten fich veranttwortlich. Doch 
jtehen die Diinger ratlo3, ohnmadtig da. Alles Rechnen Hilft nichts. — 
sihnlich die heutige twirt{dhajftlide Lage. Millionen miifjen Nahrung, 
Kleidung, Obdach haben. Wber wie fann man ihnen Arbeit und Verz 
dienjt bvberfhaffen?  WMenfchliche Weisheit fann feine Lsfung finden. 
Selbjt die Kliigiten und Machtigiten jind ohnmachtig. 

B. Mls Chrijten mitjjen tir der Menfden Hilflofigfcit erfennen. 
Nicht nur durch unjere Erfahrungen, fondern befonders durch fein Wort 
macht der OHErr uns darauf aufmerffam, B.5. Cr ftellt uns unfere 
Ohnmacht vor Augen, gerade twie er das bet den GYiingern tat. — Wir 
follen die Regierung in ihren BVejtrebungen treu unterftiiken, auch alles 
tun, was in unfern Kraften jteht, der Notlage abgubhelfen, aber uns 
dabei tweder auf die Regierung nocd) auf andere Menjdjen verlajjen. 
Hier mu ein anderer helfen. 


A. Sen Siingern jtanden allerdings Mittel gu Gebot: 200 Pfen-= 
nige, fiinf Gerftenbrote und givci Fife. Wber was war das unter fo 
viele? Auch befaken fie Geijtes- und Leibesfrafte. Uber auch diefe 
verjagten hier. B.7—9. — Auch wir, eingeln und als Volf, befiben 
Mittel und RKrafte, und givar gang bedeutende. (Man bejchreibe den 
reichen Gegen, den Gott iiber unfer Land auSgefchiittet hat.) Aber 
alle unfere Mtittel und Krafte fdeinen in diefer Krijengeit 3u verfagen. 

B. Warum wohl? Weil wir fie nicht dem HErrn getweiht haben. 
Wie die Yiinger miiffen wir Chrijten alles, twas wir haben, dem HErrn 
in Die Hande legen, VB. ila. Gebet. Cr mu den Segen geben; fonijt 
geht’S nicht. Kinder Gottes ditrfen das nie vergefjen, befonders nicht 
in fchtweren Zeiten. ‘ 


A. SGfus Tegt den Siingern die Brote und Fijche guriicf in ihre 
Hande, aber mit feinem Segen. Bugleich befichlt er ihnen, die Speife 
fyjtematijch ausguteilen, B.10f. Mit dem, twas er ihnen gibt, follen 
fie an die Arbeit gehen und ihren Mitmenjchen dienen. — Das befiehlt 
uns Gott auc, und gwar in bezgug auf Staat, Gejdhaft, Gefellfdaft, 
Rirdhe und Familie. Wir follen unjere Krafte und Mittel getwifjenhaft 
gebraucjen und Gott den Wusgang iiberlafjen. 
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B. Beil die Diinger das taten, gefdah ein Wunder bor ihren 
Mugen, V.12.13. Chrijtt Befehl war ihnen wohl ratfelhaft, aber im 
Vertrauen auf ihn ridteten fie feinen Willen aus. — So miiffen aud 
wir handeln. Gerade in diejen fdweren Beitlauften midjten mir oft 
unfere eigenen Wege gehen, menfdlider Weisheit folgen, auf felbjt- 
fiidhtige Weife uns felber dienen. lS Chrijten diirfen wir das aber 
nit tun. Wile unfere Mittel und Krafte miiffen nach Gottes Willen 
und zur Ehre Gottes und unfer3 Nachjten Wohl benubt werden. Go tut 
Gott auch heute nod) Wunder. 

S@lupZ. Gott gebe, dak wir un3 in diefer entfdeidungsvollen 
Beit als treue Singer BEfu bewabhren! E. J. Friedrid. 


iit 
<—c,r 





Cutwiirfe zu Pajfionspredigten. 


a 
Offenb. 5, 6. 8—14. 


»Siehe, das ijt Gottes Lamm!“ fo rief Johannes Yoh. 1,29. Das 
ijt dDer Ruf, der in diejer PaffionS3cit mit befonderem Nachdruc erfdallt. 
Wir wollen erfennen, dag unfer Zeitliches und etwiges Heil von diefem 
Gotteslamm abhangt, das da ijt unfere Gerechtigfeit, unjere Seiligung, 
unjer Herrjder, unjer Richter, unfere endliche, ewige Erlijung. Das 
alle3 toare nicht moglid, tenn das Lamm Gottes nicht gugleich Gottes 
Sohn ware. Die Gottheit de} Lammes Leugnen heift den Grund de3 
Chrijtentums Yeugnen. Unfjer Tert begeugt: 


Das Lamm Gottes ijt Gottes Sohn. 


. ULS folder jteht es auf dem Thron Gottes. 
2. UlS folder wird e$ von allen Rreaturen anz 
gebetet. 
3. Uls folder wird e3 bon Gott jelbjt anerfannt. 


1. 


Man befdhreibe furz das wunderbare Geficht, Rap. 4,1—8, und 
den Lobgefang, den Cherubim und die wWtejten als Vertreter der Ge- 
meinde gu Ehren ihres Gotte3 anjtimmen, BV. 8b—11. Mun fiebht 
Sohannes, Kap. 5,6, ein Lamm ftehen, twie e3 ertviirget ijt. Wber wo? 
Etwa in der ungezablten Shar der Kreaturen, die nach V.13 vor dem 
Thron Gottes anbeten? Oder gehdrt eS den himmlijden Heerfdharen 
an, die um den Thron Gottes jtehen, V.112 Oder ijt e3 vielleidht einer 
Der bierundsivangig wlteften, V.8?2? Weder hier nod dort ijt das Lamm 
gu finden. Dann ijt eS gewifR eins der vier Tiere, die in nachfter Nahe 
DdeS Thrones jtehen. Aber auch da fehen wir das Lamm nist. Hober 
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jdhweift unfer Blic, bis er haften bleibt an dem Throne Gottes; und 
fiehe da, mitten im Stub! erbliden mir das Lamm. Auf dem Stuhl, bon 
dem Blip und Donner ausgehen, Kap. 4,5, unendlic) hoch erhaben, 
Gph. 1, 21, fteht das Lamm zur Rechten der Majeftat in der Hohe. Sein 
Haupt, das fich einjt im Tode geneigt hat, ijt das eingige, das dort oben 
nidt geneigt ift, mahrend alles andere anbetet. Crhabenen Gauptes jteht 
bas Lamm, das eriviirget tard; denn er ijt ja cinS mit dem allerhicdhjten 
Gott, Soh. 10, 30. 
2. 

Diefem Lamme wird da3 Bud der Sdhicfale der Kirche itberreict. 
Raum ijt da gefdehen, jo fallen gundchft die vier Tiere und die vier-= 
undsiwangig wlteften bor dDem Lamme nieder und riihmen e3 in einem 
neuen Lied, BV. 8—10. hr Lobgejang twird aufgenommen bon der 
gangen Zabl der Engel, V. 11.12, die mit denfelben Worten das Lamm 
preijen, mit denen furg gubor die Tiere und die Wtejten den twahren 
Gott gepriefen hatten, Rap. 4,9—11. Gie wiffen, dak jolde Chre nur 
Gott gebiihrt. Gagt doch {pater einer bon ifnen gu Johannes: Ojfenb. 
22,8.9. Aber fie wijfen, dak das Lamm auf dem Thron der eiwige 
Gottesfohn ijt, hr HErr und Schdpfer. Bn den Lobgefang der Engel 
fallt mit gewaltigem Chor die ganze Schdpfung ein, B.13. Und dann: 
B. 14. 

3. 

Migen nicht diefe alle fich geirrt haben, veriwirrt durch den WAnblic 
de auf dem Thron jtehenden Lammes, ihm alfo eine Chre gegeben 
haben, die ihm nicht gebiihrt, wie Johannes, Offend. 22, 8.9, einen 
Engel irrtiimliceriveije fiir Gott halt? Unmidglich! Denn hier haben 
wir nicht fiindliche, irrtum3fahige Menfchen vor uns, fondern vollfom- 
mene Engel, die Gott tvohl fennen, Matth.18,10. Und vor allem ijt 
Srrtum ausgejdhlofjen, teil derjelbe Gott, der gefagt hat: Jef. 42,8, 
auch nicht die geringjte Cinjprade erhebt, al3 Dem Lamme gottlice Chre 
gegeben wird. 23 fpater Satan, Rap. 12, und der Antichrijt, Kap. 13, 
fich wider Gott erheben, werden fie fchlieBlich in den feurigen Pfubhl 
getworfen, Rap. 19,20; 20,14. Hingegen das Lamm apt Gott ftehen 
auf Dem Stubl feiner Herrlichfcit, ja iibergibt im als dem, der mit dem 
Vater und dem Heiligen Geijt die Gefdhice feiner Kirche bejtimmt hat, 
das Buch, das feine Kreatur sffnen fann, BV.3. Das ift da3 gewaltige 
Xa und Winen de3 Vaters zu dem Lobgejang der gangen Kreatur. 

Das Lamm Gotte3 der wahre Gott! Wie foftlich das Blut, das er 
vergoffen, twie bollfommen die Erldjung, die er guftande gebracht, tie 
unanfeditbar die Gerechtigfeit, die er ertvorben, tie gottlid) getwif, die 
GSeligfeit, die er un3 erfauft hat! Lat uns nicht marten, bis wir ge- 
giwungen werden, feine Majeftat anguerfennen! Lakt uns einftimmen in 
den Lobgefang der Engel und Auserwablten; Lat uns ihm al3 unferm 
Gotte uns ergeben fiir Beit und Cwigfeit! Theo. Vatf a. 
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II. 


Ojfenb. 5, 9. 10. 


Nicht nur als ihren Gott, wie wir da3 [ebte Mal gehdrt haben, 
fondern auch alg ihren Heiland rithmt die erlijte Gemeinde, die Durch die 
bierundsiwangig *ltejten vertreten wird, das Lamm, das mitten im 
Stub! jteht. 

Das Lamm Gottes unfjer von Gott uns beftimmter Heiland. 
Denn 
1. er Hat uns erfauft mit jeinem Blut; 
2. er hat uns gu Rinigen und Prieftern auf Erden 
gemadt. 
I 

Das Lamm Gottes hat uns erfauft mit feinem Blut. C3 gibt viele, 
die das Lamm als Heiland rithmen, aber als einen unter vielen. Wie 
andere gottbegeijterte Propheten und Lehrer, jo fet YEfus ein ganz bez 
fonders begnadeter Lehrer der Geredhtigfeit getwefen, der fonderlid in 
Der Bergpredigt die Menjfden gelehrt habe, wie fie vor Gott gerecht 
werden fonnten. Cr habe dann auch da8 allervollfommenjte Beijpiel 
eines gottgefalligen Lebens gegeben. Wer weiter nichts pon YEju 3u 
riihmen tweif, raubt ibm feine Ehre und der Welt den einigen Heiland. 
Das Heilandswerk fdliekt viel mehr in fich als Lehre und Veifpiel, worin 
jus allerdings vollfommen ijt. Was hilft es dem hinter Schlof® und 
Riegel jchmadhtenden Verbrecher, wenn man ihm eine noch fo fine Vez 
fdhreibung der Freiheit vorliejt, wenn man ihm an dem eigenen Beifpiel 
geigt, worin Freiheit bejteht, und ifn dann auffordert, unjerer Lehre und 
unjerm Beifpiel zu folgen? Um zur Freiheit gu gelangen, bedarf 3 
mehr als der Lehre und de3 Veifpiels. YEfus ijt unfer Geiland nit 
durch feine Lehre und fein Veijpiel, fondern eingig und allein dadurd, 
dap er uns erfauft hat, und givar durd fein Blut, V.9. Das begeugt die 
Sehrift immer und immer twieder. Man fiihre Schriftitellen an und lege 
fie furg aus. Dies Blut fann un erlofen, meil e3 das Blut de3 Lammes 
ijt, das auf dem Stuble Gottes jteht. Das Lammlein, da3 fo willig 
leidet, fo widerftandslo3 fich den Feinden iibergibt, jheinbar fo obn- 
madtig in den Tod dabinjinkt, ijt in Wahrheit der uniiberwindlicge Love 
bon dem Gejfdjlecdht Budas, Offend. 5, 5. — Nur weil bas Blut des 
Lammes Gottes Blut ijt, fann e3 un rein machen bon allen Giinden, 
Pj.48,8.9. Aber deSwegen auch gang gewif. Der Born Gottes mag 
nod jo berdientermafen und nod) fo hei brennen, durd YEjum ift er 
geftillt, 2Ror.5,19. Siinde und Teufel mogen uns noch jo berechtigter- 
mafgen anflagen, fein Slut macht uns rein, 1 %0h.1,7. Und dies gilt 
allen Menjden, aus allen Gefehlechtern und Zungen und Volfern und 
Heiden. (Wusfiihren und auf den eingelnen anwenden.) 





-— rf me me 


5c 


on aa ae ee | 


Entwiirfe gu Paffionspredigten. 


2. 


B.10. Wir find erldft, Kinder de3 Konig, Briider und Schweftern 
pe3 allerhichiten Herrjcdhers. Cr jchenft uns nun die hohe Wiirde, Konige 
und Priejter gu fein auf Crden. UTS priejterliche Konige ijt alles unjer, 
1 Ror. 3,21—23. ALS fonigliche Priefter haben wir die Schliijfel des 
Himmelreihs, Matth.18; Yoh. 20. ALS priefterlice Nonige find wir 
feinem Menjdjen untertan auger unferm Oberfherrn, FCju Chrijto. As 
finigliche Priejter haben wir alle die Freudigfeit, gu dem Gnadenftubhl 
hingugutreten. Hebr. 4,16; Rap. 10,19—22. Als priefterlicghe Konige 
herrjcjen twir itber die Sitnde und halten jie im Baum. WALZ fonigliche 
PRriefter beqeben twir unfere Leiber gum Opfer, das Gott wobhlgefallig ijt, 
Rim. 12,1. Das alles haben mir dem Lamm gu bverdanfen, das fich jelbjt 
fiir un3 gegeben hat. Bhm fei Chre und Preis dafiir in Cwigfeit! Cr- 
eifen wir un8 nun aber auch allezeit alS rechte Ronige und Priefter 
Gottes | Theo. Qat{ Gs. 


III. 


Offenb. 14, 1—5. 


Sohannes hatte da3 Reich des Wntichriften befchrieben, durch welches 
Gatan die Kirche fajt gerftdrt hatte. Trogdem bleibt mahr: Matth. 
16,18. Wahrend Satan wiitet und tobt, fieht Johannes dadfelbe Lamm, 
das Kap. 5 auf dem Throne Gottes ftand, auf dem Berg Bion ftehen inz 
mitten feiner chriftlicjen Kirche. Die Bahl 144,000 begzeichnet die Bahl 
der AWuserwabhlten, die Gott zu jeder Beit fic) aus dem menjdliden Gez 
jehlecht ertwablt hat. Was da3 Lamm Gottes wahrend der gefahrliden 
Zeit Der Herrjdhaft de3 Untidrijten tat, ijt abbildlid) fiir alle Beiten. Bu 
allen Zeiten beruft, fammelt, erleucdhtet und heiligt SEfus Chrijtus feine 
heilige chriftliche Rirdhe auf Erden. Wuf da3 lebte Stitct wollen wir fon- 
derlid) unfere Wufmerffamfeit lenfen. 


Das Lamm unfere Heiliguig. 
&8 wirft in uns 
1. treue Qiebe; 2. aufridtige Dienftfertigfeit; 
3. willige Nadfolge. 


i. 


B.da. Das Verhaltnis Chrifti gu feiner Kirde mird des Hftern 
unter dem Bilde de3 Vrautftandes dargeftellt. Cine Qungfrau hangt 
ifrem Srautigam und niemand ander3 an. ede Untreue ift cine Be- 
fleung des reinen LiebeSverhaltnijfes, in dem fie gu ihrem Brautigam 
fteht. Go hangt ein jeder Chrijt in jungfraulicder Reinheit, in braut- 
Vicker Liebe feinem andern an al3 feinem Geiland, dem Lamm, das ifn 
erfauft hat. Dede Siinde ijt in Wahrheit eine Vefledung, eine Verunz 
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reinigung Ddiefe3 innigen Liebesverhaltnijjes. Chrijten — das foll bier 
gefagt werden — find treue Viebhaber de3 Lammes auf dem Thron. 
Wobher haben fie die Kraft, e3 gu lieben? Das Lamm felber hat fie dazu 
gebeiligt und getveiht; denn fie find erfauft aus den Menfden, BW. 3. 
Von Natur war ihr Herz nicht himmeliwarts gerichtet, fondern auf die 
Dinge diefer Erde. Wber das Gotteslamm Tiebte fie, Eph. 5, 25—27. 
Siehe, wie eS fich felbjt aufopferte! Man fdildere feine Lcidensivillig- 
feit, jeine Liebe bis gum Tode. (Lied 72, 3. 4.) Dann fat er fie durd 
das Wafferbad der Taufe rein gewafden, ihnen angegogen die Keider 
deS Heils und fich gu ihnen geneigt, Hoj.2,19.20. Dadurd hat er Er- 
fenntnis jeiner Liebe und Gegenliebe in ifnen erect. (Lied 72, 5—8; 
26, 2.) 
2. 

Chen mit diefer Liebe ertwedt das Lamm, unjer Vrautigam, auf- 
ricdhtige Dienjtfertigfeit. Sohannes nennt die Chrijten Erjtlinge Gottes, 
B.4, in deren Mund fein Falfeh erfunden wird, V.5. Bm Alten Tejta- 
ment tourden die Erftlinge Dem HExrrn geiveiht, feinem Dienjt iibergeben. 
So find die Chrijten abgefondert, dem Giindendienft enthoben, 3u 
Dienern Gottes gemadt, die Leib und Geele und alles dem HErrn 
willig weihen. Wie die Braut in ftetem LiebeSeifer nicht nur jede fid 
Darbietende Gelegenheit benubt, fondern geradezgu Gelegenheit fucht, 
ifrem Brautigam zu dienen, fo der Chrift. (Lied 81, 5—12; 89, 
9—15.) Das Kind im Heim und in der Schule, Hausvater und Haus- 


mutter, Urbeiter und Arbeitgeber, Obrigfeit und Untertan, Prediger 
und Zuborer, ein jeglider in jfeinem Stand und Beruf, dient dem Lamm, 
das jich fiir ihn geopfert hat. Und gwar ohne Heuchelei, ohne Faljc. 
Sein Dienjt nit blokes Lippengeplarr, fondern twie das Lamm in auf- 
ridtiger, ungeheudelter Liebe ihm gedient hat, fo lernt der Chrift gleide 
aufridtige Dienjtfertigfeit. (Lied 94, 7; 283, 7.) 


3. 

Solche Liebe und Dienjftfertigfeit zeigt fich auch in der willigen 
Nachfolge des Lammes, V. 4b. Méigen e3 ebene Pfade fein, die wir im 
Gonnenfdein mit Freuden und Yauchgen dahintwandeln fonnen, moigen 
e3 raube Wege fein, im Regen und Sturm und Ungetwitter: immer find 
e3 Wege, auf denen das Lamm uns fiihrt, auf denen e3 uns boran-z 
gegangen ijt, auf denen tir nachfolgen miijfen, Wpoft.14,22. Das 
fonnen tir in der Kraft de3 Heilandes. So Petrus, Joh. 13,36. So 
viele Taufende bon Martyrern, Hebr. 11,33 ff. Das Lamm geht voran 
und ebnet den Weg; von ihm flieBt Kraft und Starfe in die miiden 
Glieder, Hebr. 12, 12. 13. 

Waren wir treu in unferer Liebe, aufridtig in unferer Dienjftfertig- 
feit, willig gur Nadfolge? Ach, was waren wir ohne FEjum, das Lamm 
Gottes, das unfere Siinde tragt, uns taglich und jtiindlic) rechtfertigt, 
un$ allezeit heiligt! hm fei Chre tn Ewigfeit! Theo. Qatfd. 
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IV. 


Offenb. 5, 1—7. 
Dadsfelbe Lamm, das uns mit feinem Blut erfauft hat und uns 
Kraft zur Heiligung gibt, ijt auch der Konig feiner Chriften. 


Das Lanin Gottes der Leiter und Lenker feiner Kirde. 


1. Dagu hat e3 volles Ret und volle Mat. 
2. Diefes Rest ubt es mit gbttlidher Madtvoll- 
fommenbeit aus. 
z. 


A. U3 Konig wird Chriftus fchon im Alten Teftament getweisfagt. 
(Kurz {dildern, was BV. 1—4 bon dem Bud, in dem die Sdhidfale der 
Kirche des Neuen Teftaments gejdhrieben waren, gefagt wird.) Wahrend 
Sohannes tweint, fpricht einer der Wltejten: B.5. ,,Der Lowe bom Gez 
fchlecht Judas” tweift hin auf Gen. 49, 9 ff. — Buda, ein junger Love, 
der gur Vollfraft heranwadhft, gum madtigen Whnherrn eines Litwen- 
gejchlecdhts, der fich feinen Itaub holt, fid dann in ftolger Rube hinlagert 
und tie eine Lowin mit Sorgfalt iiber ihre Qungen wadt. Das gilt 
erjt recht bon dem Helden aus Qudas Stamm. Die ,,.Wurgel Davids“ 
toeift hin auf Sef.11,1.10. Der Davidsfprof, von dem 2 Gam. 7, 12 
geiweisfagt war, in dem erfiillt wird Yer. 33,17, follte das tiefgejunfene 
Gejchlecht Davids wieder gu Ehren bringen und als Davids Sohn herr- 
fdjen immer und etviglih&. Val. Pj. 72 und 110. 

B. M3 allmadtiger Gottesfohn hat Chrijtus das Recht, feine Kirde 
gu regieren. Gr ift ja das Lamm, das da fteht mitten im Stubl. wis 
ewiger Gotesfohn hat er die Ratfdhliifje, die in diefem Bude enthalten 
find, die fein Menfdh weif, felber mitgefakt. — Das Lamm hat fieben 
Horner al3 Beiden feiner Vollfraft und Herrjdermadt und fieben 
Wugen, ,abgubilden den Heiligen Geift, Offenb. 1, 4, der bon Chrifto in 
fo mannigfaltig au3geteilten Gaben, 1 Ror. 12,4; Hebr. 2,4, gefandt, 
Soh. 15, 26, und allen Glaubigen an allen Orten in der Welt mitgeteilt 
ijt, Soh. 3,23”. (Hirjehberger Bibel.) Vgl. Fef.11,2—4 und 61,1. 
Gemaf feiner gottlicen WAiwijfenheit wei er alle Plane feiner Feinde 
und fann fie gunidte maden, 2 Ror. 6,8—12; Sef.8,9.10. Cinen 
folch Herrliden Konig haben wir an unjerm Gotteslamm. 

C. Er hat das Recht, feine Kirche gu regieren, teil er fie felber fid) 
ertvorben hat. Weil er fics ertviirgen lief, daher ijt er twiirdig, bas Bud 
gu nehmen, B.9.5. Darum daf er fein Leben in den Tod gegeben hat, 
foll er die Starfen zum Raube haben, Jef. 53,12. Bgl. Phil. 2,9—11, 
Darum, weil er das getan, was BV. 5—8 gefdildert tar. Wenn 
irgendeiner Recht und Macht hat, die Gefdice der Kirche Gottes auf 
Erden gu lenfen, fo ijt e3 das Lamm, unfer Geiland. 





Miscellanea. 


2. 


B.7. €3, das Lamm, nimmt das Buch alZ Lenker der Gefdice 
feiner Kirche. Nicht erft in einem jgufiinftigen Taujendjahrigen Reich 
wird Chrijtus fein HSerrfderamt antreten. Dann iwiirde er iiberhaupt 
fein Rinig werden; denn cin Millennium im Ginne der Chiliajten mird 
e3 nie geben. Réinig war er jchon, alS er in der Krippe lag, Sef. 9, 6, als 
er die Huldigung der Hirten und der Weifen entgegennahm. Réonig war 
er, al8 er Zuerjt mit der Vot{dhaft auftrat: Marf.1,14.15; Konig, als 
er jeinen Cingug in Yerufalem hielt; Konig, als er vor Pilatus jtand, 
30h. 18, 33 ff.; Konig, alZ er dem Schacher das Himmelreich Hffnete. 
Nun fikt er alS Konig zur Redhten der Majeftat in der Hihe, Pj. 49, 
1—9; $f.46. Wie er ein Siegel nach dem andern Sffnet, zeigt fic 
allerding3, dDaR fein Reich auf Erden ein Triibjalsreich ijt, dak die Feinde 
fich gegen ihn verfdhiworen haben, dag er aber alle ihre Plane gunidte 
macht, Bj.2,9; andererjeits in nie verjiegendDer Gnade und unaus- 
lojchlider Liebe immer wieder gu den Geinen fommt, fanftmiitig, cin 
Geredhter und ein Helfer, Sach. 9, 9, fich deS geitlicken und etwigen 
Wobhles feiner Untertanen annimmt, mit Wort und Saframent fie ftartt 
und im Glauben erhalt und fie fehlieblic) zum Simmelreich fiihrt. — 
Vijt du ein Untertan diefe3 KRinigs? Wenn nit, dann nimm Zu Herzen 
die Warnung: Pj.2,10—12. Wijt du aber fein Untertan, dann freue 
Dich jeiner Gnade, trojte dich jeines Sdhubes, diene ihm in twahrem 
Glauben! 

Die lekten zwei Texte, die, will’S Gott, in der nadhften Nummer behandelt 
werden follen, find Offend. 6, 12—17, ,Das Lamm der Weltridter”, und Offend. 
7,9—17, ,»pDas Lamm unjere Seligkeit”. Theo. Latf a. 
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The Beginning of the Year in the Middle Ages. 


A little article in a late number of Der Lutheraner (Vol. 90, p. 428) 
called attention to the fact that not always has January 1 been regarded 
as New Year’s Day; that down to the second half of the eighteenth cen- 
tury the nations of Europe had no uniform date for the beginning of the 
civil year. This has prompted inquiries as to the date on which the civil 
year began in the reckoning of the Middle Ages. Even the casual reader 
of history must suspect that there is some confusion in this respect when 
he finds that reputable historians give different dates for the same events; 
not events of the dark distant past, where reliable records are rare or 
entirely lacking, but events of comparatively modern times, where docu- 
mentation is plentiful. And the student of history knows that this matter 
is the cause of much trouble. The reason lies in the fact that the nations 
of Europe were very liberal in regard to the calendar; adjoining lands 
began the year on different dates; even individual cities had their own 
calendar; nor was the fact that New Year fell on a certain date this 
year a guarantee that it would fall on that same date next year. 
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In the Proceedings of the British Academy (Vol. X, 1921) an essay 
was published by Reginald L. Poole* on this subject, in which the author 
sketches the confusion that resulted from this variety of calendars when 
the year began, in different countries and at different times, on January 1, 
March 1, March 25, Easter, September 1, Christmas. What confusion, 
e.g., in reading documents for the province of Reims unless we know that 
there the year began at Easter in the ninth century, at Christmas in the 
eleventh, on March 25 in the thirteenth, and on March 25 of the pre- 
ceding year in the fifteenth. An event, then, falling on the 24th of March, 
1050, would be so dated on our present calendar; the same date, however, 
in 1250 would at present be 1249; in 1450 the dates would again coincide, 
while in 850 it would entirely depend on the date of Easter in that year; 
provided always that the scribe dated his document correctly and did not 
follow some other system which suited him better. 

Roughly speaking, these are the successive changes in the calendar. 

In ancient Rome the year was reckoned from March 1; hence the 
names of our last four months. This was changed by Julius Caesar; 
after his calendar revision the civil year began on the Ist of January ex- 
cept in computing military service; there the old system was retained; 
and this is probably the reason why some of the Teutonic tribes which 
came into contact with Rome by war—e.g., the Franks —for centuries 
began their year on March 1. But the rule is that in pagan circles the 
year began with January 1. 

Just on that account, however, because of the heathen festivities and 
rites celebrated on that date, January 1 was condemned by the Church of 
the early Middle Ages as a proper date for the beginning of a new year. 
Then great confusion resulted as Christianity conquered the nations — 
except in Spain, where under Visigothic rule the Julian New Year’s date 
was adopted and retained down to the late fourteenth century (Aragon, 
1349; Castile, 1383; Portugal, 1420); then Christmas displaced the 
former date, at a time when this reckoning had already become obsolete 
in almost all the rest of Europe. In other countries there followed a truly 
medieval state of affairs, one system superseding the other, here earlier, 
there later. The trouble was in fixing a day significant in Christian his- 
tory from which time might justly be reckoned. For a time March was 
favored as the first month; there was Ex. 12,2: “This month [the Jewish 
Abib, or Nisan; March] shall be unto you the beginning of months; it 
shall be the first month of the year to you.” Then the March moon de- 
cided the date of Easter. Another confusing factor was the Byzantine 
calendar; the Eastern Church counted the year from the Ist of September, 
and all the acts of the ancient councils were so dated. 

With the seventh century a new reckoning begins. Since the chief 
objection to January 1 was that this day was a great pagan festival, it 
was natural to look for some date that had only Christian associations. 
What date, then, more proper than the incarnation of the Lord? Hence, 
reckoning the year from Christmas became prevalent; it was the official 
reckoning of the Empire at the end of the ninth century and a little later 


* Reprinted in Studies in Chronology and History, by Reginald L. Poole, 
Oxford, at the Clarendon Press, 1934. 
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of the Papacy, though a little confusion entered again from the fact that 
Christmas and January 1 are only eight days apart and the Christmas 
season lasted at least eight days, so that some reckoned time from the 
end of the Christmas season, i.e., January 1. 

But we are now entering the age of scholasticism, and it smacks of 
scholastic argumentation when we hear of the scruples of some that the 
Lord’s incarnation should not be dated December 25, but nine months 
earlier; thus resulted the reckoning from the festival of the Annuncia- 
tion, the 25th of March of the previous year. This was called the calculus 
Pisanus because of its later prevalence in Pisa, where it persisted until 1750. 

It’s not fifty miles from Pisa to Florence; yet their calendars were 
exactly one year apart. In use in Florence was what came to be called 
the stylus Florentinus, which reckoned the year from Lady Day, the 
25th of March after Christmas. It was not invented in Florence, and the 
reason why it was so called is not known to me. The cause for its adop- 
tion was not chronological like that of Pisa; the motive was religious; 
it reflects the increasing Mariolatry of the time. This method of reckoning 
was accepted in England in the late twelfth century, superseding the 
calendar which began with Christmas and continued down to 1752. 

Beginning with ca. 1200, France observed Easter as the first day of 
the new year. It has been conjectured that Philip Augustus wanted to 
mark his conquest of the English possessions on the continent by adopting 
a style of reckoning different from that in vogue across the Channel, yet 
not so different as to cause much disturbance. 

In reality conditions were even more complicated than this makes it 
appear, since individual provinces and cities often had their own calendar 
differing from their neighbors. It is no doubt due to this general con- 
fusion that about the middle of the thirteenth century attempts were 
made to reform the calendar, and these gradually, very gradually, led to 
the general adoption of January 1 as New Year’s Day. The dates when 
this change was ordered in the chief countries of Europe follow; it should 
be observed, however, that the order was not at once executed in some 
instances. 

Holland, 1532. Spain, 1556. The Empire, 1558. France, 1564. 


On February 24, 1582, Gregory XIII issued his bull for calendar reform, 
part of which was that the year should begin with January 1. In most 
Roman Catholic countries that was adopted at once; in others thus: — 

Austria, 1584. Scotland, 1599. Germany (Protestant), 1700. 

Swiss cantons, (1575—) 1739. England and Ireland, 1751. 

THEO. HOYER. 
Lutheran Church Music. 


In an article which appeared in the Lutheran Church Quarterly re- 
cently (October, 1934, 380 ff.) the author, Fritz-Konrad Krueger, makes 
some very appropriate remarks concerning the music to be used in Lu- 
theran church services. A few thoughts from this article will prove of 
interest. 

“The chorales, the type of hymn tunes developed by the Lutheran 
Church, were at first not harmonized. Later on the people sang the 
melody while a trained choir supplied the harmony. The melody was at 
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first written for the tenors and then transferred to the sopranos. About 
the turn of the sixteenth century the part of the choir in furnishing the 
harmony was taken by the organ, which accompanied the unison song of 
the congregation. Another change in the musical form of the chorale took 
place in the matter of rhythm. The primitive chorale had a more flexible 
movement; there were slides and groups of notes for one syllable; the 
meter was frequently triple. In the eighteenth century the present style 
of chorale presentation came into existence: the double meter, the equal 
length in notes, and the abolition of note groups for one syllable. The 
chorale gained by this change, on the one hand, in dignity and solidity, 
and it lost, on the other hand, in life and variety. 


“Not only was Luther interested in hymn-singing, but his music pro- 
gram for the church included also the promotion of choir-singing. How- 
ever, nothing original was accomplished by him or his collaborators and 
successors during the sixteenth century. Under the influence of the new 
Italian secular music and combining it with the stately and dovotional 
chorale music, German Lutheran composers of the seventeenth century built 
up new forms of music, the cantata and the Passion music, which found 
their culmination in the most profound and heart-revealing devotional 
music of all ages, that of Johann Sebastian Bach. 


“The Passion music has had a long and interesting history, which 
dates back to the early Middle Ages. The pathfinder of this type of music 
is Heinrich Schuetz of Dresden, the greatest Lutheran church musician of 
the seventeenth century and a worthy forerunner of Bach and Haendel. It 


is significant that his very name is almost unknown among Lutheran choir- 
masters and ministers [?] in the United States. Yet he is a thoroughly 
Lutheran church musician of most substantial achievements, who has given 
our Lutheran Church a wealth of lasting, good music. The culmination 
of Lutheran church music, as has been stated already, came with Johann 
Sebastian Bach, cantor of St. Thomas’s Church in Leipzig. 


“Roman Catholic church music, then, is Romanesque, Reformed is 
baroque, and Lutheran is Gothic. Roman Catholic music is impersonal, 
Reformed personal, Lutheran superpersonal. It is of great significance that 
the outstanding representative of Roman Catholic church music, Giovanni 
Pierluigi da Palestrina, was a man of the cloister; that of Reformed 
music, Georg Friedrich Haendel, a court musician and a man of the world; 
that of Lutheran music, Johann Sebastian Bach, a cantor and a man of 
the people. 

“The majority of our church choirs sing the most trite or sentimental 
trash, which in the worst cases borders dangerously on light-opera melodies 
and in the best belongs to concert halls. Our largest Lutheran churches 
frequently have paid quartets, which often sing opera melodies, with re- 
ligious words substituted for the original ones, such as the sextet from 
Lucia di Lammermoor, airs from Rigoletto, etc. Pomp and Circumstance 
by Elgar is a good march melody, properly used by my college in con- 
nection with the crowning of the Alma Mater Queen, but certainly not 
appropriate to be sung in a church service, where the topic of the sermon 
is the forgiveness of sins. There exists enough good simple Lutheran music 
which the average choir could sing well.” P. E.K. 
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Where Was Haran, or Charran? 

Until recently it was generally assumed that the city of Haran, Gen. 
11, 31. 32; 12,5; Acts 7, 2.4; Gen. 24, 10; 27, 43; 28, 10; 2 Kings 
19,12; Ezek. 27,23, was located in Western Mesopotamia, was in fact 
the metropolis of the land “between the rivers,” about due east of the city 
of Carchemish. 

But a few years ago W. M. Christie of Haifa, Palestine, published 
an article in the Evangelical Quarterly (Vol. 3, 1931, 85—89), in which he, 
in the first place, expresses serious doubts concerning the traditional 
identification, especially on the basis of Gen. 31, 21—23. 49, contending that 
the journey of Jacob, as there described, would have been an “impossible 
journey” if the Haran in ancient Mesopotamia were meant. He also refers 
to an ethnological difficulty, stating that Aram-Naharaim at the time of 
Abraham belonged to the Mitanni, a race kindred with the Hittites, and 
that it is hardly probable for Arameans to have settled there at that time. 

The author suggests another city and locality as one which satistfies 
every consideration of the Bible-passages and removes all difficulties as- 
sociated with the traditional site. He writes: “Now geographical research 
in modern times has revealed another Haran that fully meets the demands 
of every Scripture reference. Fifteen miles to the east of Damascus, and 
quite visible from the hill of Saliliyeh, beside Damascus, there is an 
ancient site named till to-day Haran el-Awamid, or ‘Haran of the Pillars.’ 
Its position is in a stretch of country well watered by the Abana and Phar- 
par, between the water-courses of which it is situated.... The name Haran 
or Paddan would be quite suitable, as the Great Eastern Highway to 
Transjordania and Arabia must have passed between this site and Damas- 
cus, and besides, in ancient times, when the Syrian Desert was more fertile 
than it is to-day, there may have been through this district a direct route 
to Babylonia. ... The Aram-Naharaim, then, of Terach, Abraham, and 
Nahor is the district between the Abana and the Pharpar, the latter of 
which may have been then of more importance than it is now. ... Then 
from this Haran to the recognized Mizpah of Laban and Jacob there is 
a distance of seventy miles in a direct line, and as the road is almost 
straight, we need reckon the distance traversed as not more than eighty 
miles.” 

Christie’s contention has found further support in the recent book by 
Marston, New Bible Evidence (p. 96 ff.), where he says: “There is a prob- 
lem concerning the location of Haran. The place with which it is usually 
identified is Harran, far north in Assyria; and it is contended that Terah, 
Nahor, and Serug occur there as place names.... On the other hand, 
it has been contended that the real Haran, to which Terah took his family, 
was near Damascus and was named after the son of Terah who had died 
in Ur of the Chaldees. <A place about fourteen miles from Damascus has 
been suggested. ... The situation of Haran further arises in connection 
with Jacob’s flight from Laban, Gen.31. The patriarch, traveling with 
his wives, his children, and his cattle, could not possibly have covered three 
hundred and fifty miles in ten days. Yet that is the approximate distance 
from the northern Haran to Mount Gilead, where Laban overtook his son- 
in-law. On the other hand, the distance from a Damascus Haran would 
only be about eighty-four miles, which fits the narrative. ... On con- 
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sideration it would seem probable that the original destination of Terah 
and his family was Harran in Northern Mesopotamia, but that later they 
moved south, near to Damascus, and named their new settlement Haran.” 
It is well worth while to study the question in connection with these 
two descriptions and the conclusions drawn therefrom. P. E. K. 


The Choir in the Lutheran Church. 

The following paragraphs are taken from an article by Dr. J. F. Ohl 
in the Lutheran of December 27, 1934: — 

“When Luther restored congregational singing, what became of the 
status of the choir? Did he abolish it? No; but what was henceforth 
to be its function? What must be its function to-day? As a part of the 
congregation and not a separate entity its chief function must be to lead 
the congregation. It must never dominate the congregation nor even sing 
with a view to entertaining the congregation. Nevertheless in parts of the 
service it should also alternate with the congregation, as in the introits, 
graduals, antiphons and responsories, all of which, in a greater or lesser 
degree, set forth the thought of the day or season as expressed in the 
lessons. If an anthem be sung, for which there is not much place in the 
Lutheran orders, unless it be instead of the gradual between the Epistle 
and Gospel, the words must again fit into the day, season, or occasion. 

“Now, what of the music of such parts of the service as are assigned 
to the choir? For the introits, graduals, and responsories we already have 
music of a fitting character. But suppose an anthem be used in place of 
the gradual or in connection with the offertory? One may be selected 
whose words are altogether proper. But is it a matter of indifference in 
what kind of music the words are clothed? By no means. Luther properly 
said: ‘The music must transfigure the text.’ This means that the music 
must faithfully interpret what the words say. It is this that makes Bach’s 
B Minor Mass and his St. Matthew Passion the greatest outstanding choral 
works ever produced. Filled with the meaning of the text, he poured his 
deeply religious soul into the music, and whoever hears these works under 
proper conditions cannot fail to be stirred by them to the lowermost depths 
of devotion. Compare with these Rossini’s theatrical Stabat Mater, which 
deals with the greatest tragedy in human history, the crucifixion of our 
Lord, but which, in its musical form might almost be called a sacred opera, 
and you will again at once feel the difference. The music never sanctifies 
the words, but the words must give form to, and sanctify, the music; and 
those who then sing it must realize what they sing, so that it may become 
an act of worship on their part. Better have no chorus at all than disturb 
devout souls by the intrusion into the service of choir music that has its 
place on the stage rather than in the church. 

“And now, summarizing what has been said, when has music as 
a means of worship a spiritual value? When it is the best of its kind; 
when it does not profane the house of God; when it faithfully interprets 
the text; when it is a worthy vehicle of our prayers, praises, and thanks- 
givings; and when, as pure instrumental music, it is filled with the spirit 
of holy reverence. Unless these elements enter into the music of the 
sanctuary, neither congregation, choir, nor organist can be said to worship 
in spirit and in truth.” 
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I. Amerika. 


The Recent Convention of the Federal Council and the U. L. C. 
A detailed report of this convention appeared in the Lutheran of Jan- 
uary 10. A representative of the Lutheran, the Rev. Dana S. Johnson, 
attended the meetings of the Federal Council held at Dayton, O., Decem- 
ber 4—7, 1934, and furnished a description of the various important 
features and events. The U.L.C., as our readers know, maintains a so- 
called consultative relation to the Federal Council, the exact nature of 
which is thus given by the editor of the Lutheran in the same issue: “It 
will be remembered that the United Lutheran Church in America, while 
not holding membership in the Federal Council, has what is technically 
called a consultative representation on its executive committee and on 
four of its ‘commissions,’ namely, the Social Service Commission, the Com- 
mittee on Worship, the Radio Committee, and the Army and Navy at 
Washington Committee. Our executive board makes the appointments to 
these positions, receives reports from them, and transmits them to the 
biennial conventions of our Church.” The reporter of the Lutheran puts 
his finger on several sore spots of the Federal Council transactions when 
he says: “There was little business conducted outside of the election of 
officers on the last day and the adoption of resolutions having in general 
‘the social gospel’ import. ... The key-note of the entire convention was 
‘The Church for Such a Time as This.’ Largely, both speakers and the 
convention itself hewed straight to this line, with, however, one very 
serious and vitally important omission. That was a very general forget- 
fulness of the fact that for such a time as this, or indeed any other time, 
the Church needs a consciousness of the Head and Founder Jesus Christ 
far more than it needs outward unity or unctuous resolutions couched in 
imposing terms. There were of course many occasions, both in reports and 
addresses, when loyalty to Christ was stressed, but the emphasis, as a 
whole, was not as strong as it might have been.” We add here that 
loyalty to Christ unfortunately is a term which, because of its use not 
only by evangelical Christians, but also by Modernists and Unitarians, 
has lost its value as a badge of Christianity. 

The editor of the Lutheran, too, is aware that the Federal Council in 
several respects is traveling in the wrong direction. He has both praise 
and criticism for it. These are his words: “The Lutheran is of the opinion 
that the Federal Council is of great service to religion, civic affairs, and 
to Protestantism in the United States and elsewhere at the present time. 
Its active personnel are fearless in pronouncements and in some fields are 
the only agency by which the churches can give expression to Christian 
ideas and exercise combined influence. We consider, however, that its zeal 
in behalf of certain social and ecclesiastical projects results in the procla- 
mation of policies that Lutheranism can examine with interest, but, having 
examined, must dissent from. We do not accept the objective of the union 
of the denominations as entitled to serious consideration unless unity of 
doctrine precedes it. We are not at one with the Council in its demand for 
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legislative enactments to bring about social changes which have not first 
been adopted by the individuals of the nation. While Lutherans dread war 
for the same reasons and with the same fervor that grip the minds and 
hearts of all citizens, we are not prepard to demand the weakening of 
defensive armament by our Government, the interruption of chaplaincies, 
nor the substitution by us of an appeal of internationalism for the tradi- 
tional nationalism of the United States. We can only receive respectfully 
the Council’s declarations in this field.” What is more serious than the 
matters the Lutheran points to is the indifference in doctrine which charac- 
terizes the Council and positive errors which at times are advocated by it, 
for instance, in its “Address to the Churches,” drawn up at the last conven- 
tion by a committee of which a professor of the U.L.C. was a member, 
an address, by the way, which is commended both by the reporter of the 
Lutheran and by its editor. This paragraph from it is submitted by the 
reporter: “Our deepest resources, after all, are in a vital communion with 
God as Christ has revealed Him to us. Only as we dwell deep in the 
spiritual verities of life, shall we have the poise, or lay hold of the reserves 
of strength, we need to stand unshaken in difficult days. We face a crisis 
in character as well as in economics, — indeed, a deeper crisis. Is not this 
the real heart of our age’s need and trouble? Too many people are trying 
to get along without any vital, sustaining sense of God. In the first cen- 
tury St. Paul, by definite moral and spiritual counsels, summoned Chris- 
tians to endure a great moral and spiritual crisis. In the world of the 
twentieth century the Church must continue this apostolic task. We must 
call people through prayer, through worship, through meditation on the 
Scriptures, through the Sacraments, through confession and humility, and 
a sincere seeking of the inner light, to be reconciled to God. Then shall 
the peace of God enter into lives now frantically seeking superficial plea- 
sures and excitement or beset by sin and fear and inner conflicts.” That 
may be stirring language, but what of its theology? ‘We must call people 
through prayer, through worship, through meditation on the Scriptures, 
through the Sacraments, through confession and humility and a sincere 
seeking of the inner light, to be reconciled to God.” Is it possible that 
a Lutheran theologian gave his endorsement to such a sentence? He must 
know that there is only one way of being reconciled to God, and here six 
of them are enumerated. What is left of the sola-fide principle of the 
Scriptures? If being reconciled to God means that one experiences a sort 
of emotional thrill and resolves to become a better man, we have nothing 
to say. But if it means that a poor sinner accepts the forgiveness of sins 
earned for him by a divine Savior, the sentence quoted involves a woeful 
departure from what is most vital in Christianity. A. 

The President of the A. L. C. on Union with Missouri. — For the 
information of our clergy we reprint the following paragraphs from the 
“President’s Report,” submitted by Dr. C. C. Hein, president of the A. L.C., 
at its recent meeting in Waverly, Iowa: — 

“Will we ever come to an agreement with the Missouri Synod? The 
Chicago Theses, which were adopted by representatives of the Missouri 
Synod, the Wisconsin Synod, and the synods of Buffalo, Iowa, and Ohio, 
after most thorough deliberations of more than a decade, were rejected by 
the Missouri Synod in 1929. The committee advised to reject them ‘since 
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all chapters and a number of paragraphs are inadequate; at times they 
do not touch upon the points of controversy; at times they are so phrased 
that both parties can find in them their own opinion; at times they 
incline more to the position of our opponents than to our own. Your 
committee considers it a hopeless undertaking to make these theses un- 
objectionable from the view of pure doctrine. It would be better to 
discard them as a failure.’ The results of ten years of work were de- 
clared nil. 

“In the January, 1933, issue of the ConcorpIiaA THEOLOGICAL MontTHLy 
a series of doctrinal statements is submitted upon whose adoption the 
recognition of other Lutheran bodies on the part of the Missouri Synod 
is made dependent. In conclusion the editor states: ‘A few other questions 
which will have to be discussed and settled according to the Word of God 
are those of the celebration of Sunday, which cannot be said to be divinely 
commanded, certain questions of marriage and divorce, particularly the 
validity of rightful betrothal, the value of John’s baptism, and a number 
of other points, chiefly in the field of Christian ethics.’ If these matters 
are essential to unity in the faith, and if this type of unity is to be the 
basis of a union with other Lutheran bodies, there is no hope whatsoever 
for the Lutherans of this country ever to get together.” A. 

Unionism at Its Height.— The Greater New York Federation of 
Churches has as its president a member of the U. L. C., Dr. Charles Trexler. 
When this federation recently was preparing to induct a general secretary, 
Dr. Trexler announced that special services would be held in the St. Nicholas 
Collegiate Church, Fifth Avenue and Forty-eighth Street, and that the 
speakers would be Dr. Fosdick and Bishop Gilbert, who with Dr. George 
Buttrick and Dr. M. MacLeod would be assisting the president of the federa- 
tion at the induction.— Here you have unionism in its most consistent 
form. What becomes of the testimony of the Lutheran Church to the truth 
when its representatives join hands with outspoken opponents of that truth 
in public services and religious endeavors? A. 

Materialism Combated by Chicago U. Professor.— When Paul 
Shorey, professor of Greek at the University of Chicago and head of the 
respective department, who died in April of this year, had been invited, 
not long before his death, to preach a “lay sermon” in the chapel of the 
university, he sounded a noble blast against the all too prevalent ma- 
terialism in the intellectual world. Known as one of the foremost clas- 
sical scholars of our age and as the greatest Plato student whom America 
has produced, his discourse, printed in the Atlantic Monthly of June, 
a veritable gem of artistic feeling and expression, has not failed to at- 
tract wide attention. While the message of the Cross is not dwelt on 
and there are other features of the “sermon” which we deplore, some of 
the statements are so arresting that we feel they ought to be preserved 
in these pages. Speaking of the function of the Church, he says: “I am 
confident that, whether you agree with me or not, you know what I mean 
when I say that the proper service of a Church and of a religious insti- 
tution is to confirm the hope that there is something more in the universe 
than mechanism and to strengthen an active and coercive faith in an 
abiding Moral Law. This may not be all, and the religious life of a large 
portion of mankind may require the expression of these beliefs in the 
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symbolisms of historic creeds and ceremonies; but this is the least that 
can be properly called religion.” Let every minister ponder these words: 
“So overwhelming is the prestige of the physical sciences in their proper 
sphere that I believe many sincere and pious preachers are afraid that 
the materialists may be right, after all, and do not dare to challenge them 
lest they be called obscurantists and Fundamentalists. Let them take 
courage. If they will really study the question and examine the evidence, 
they will find that the dogmatisms of negation in this matter are pure 
bluff. The case for materialistic atheism is just what it was when Cicero 
discussed it two thousand years ago. The progress of science has merely 
made it seem more plausible to the half-educated. But the argument is 
just what it was when men became aware that a blow on the head may 
suspend consciousness, that the evidence for communication with the world 
beyond the grave is untrustworthy, and that there may be much eloquence 
in a cup of tea. A courageous clergyman with a mind disciplined by dia- 
lectics and a habit of public speaking should be able, after due prepara- 
tion, to argue this question to a finish with any psychologist or biologist 
in any conversation, on any platform, or in print. I, of course, do not 
mean that the clergyman should be a wrangling controversialist. I mean 
only that he should not be too skeptical or too timid to defend his faith 
on the proper occasion; otherwise his place is elsewhere than in the pul- 
pit.” Very attractive, too, is a paragraph in which Dr. Shorey delivers 
himself of his views on modern books which try to popularize science, 
books which to the earnest inquirer are far less valuable than “any simple, 
objective, neutral text-book of physics, chemistry, or biology.” In these 
modern books the era of Darwin, Marx, Freud, and Westermarck is hailed 
as that of true science and enlightenment, while the preceding ages are 
spoken of as producing nothing but “inept ideas.” After dwelling on the 
silly pretensions of the authors in question, Dr. Shorey says: “This is not 
parody, and I am not going to quote, but I challenge any addict of this 
literature to go through thirty or forty volumes of it, pencil in hand, and 
note how many pages are devoted to the rhetorical amplification of nega- 
tive, radical, and denunciatory commonplaces.” These brief excerpts will 
show that in the era just ended there was at least one profound thinker 
and scholar who was not carried away by the tide of atheism and ma- 
terialism which has descended especially upon our colleges and uni- 
versities. A. 
The Glory of the Priest.— The Australian Lutheran writes: “As 
late as 1905 the Roman Catholic archbishop of Salzburg in Austria glorified 
the priesthood of his Church by the following effusion: ‘Who in heaven has 
such power as the Catholic priest? Have the angels? Has the Mother of 
God? Mary indeed conceived Christ, the Son of God in her womb, and bore 
Him in the stable at Bethlehem. But consider what takes place in the holy 
Mass, under the consecrating hands of the priest in this holy action. Under 
the forms of bread and wine Christ becomes truly, actually, and essentially 
present, and as though born again.... Mary brought the divine Child to 
the world once. And, see, the priest does this not once, but hundreds and 
thousands of times, as often as he celebrates. ... The Catholic priest is 
able not merely to make Him present on the altar, lock Him in the taber- 
nacle, take Him again, and hand Him to be enjoyed hy the faithful; he can 
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even offer Him up, Him, the Son of God, become man, as a sacrifice for 
living and dead persons. Christ, the only-begotten Son of God the Father, 
by whom heaven and earth were made, is herein doing the will of the 
Catholic priest.’ Is it any wonder, then, that the mere presence of the 
priest strikes awe into the hearts of devout Romanists and that just one 
gesture from him is sufficient to extort submissive obedience? Were the 
prestige of the priest to go, Rome would soon lose its power over the 
masses.” 

It is against the blasphemous claim stated in the above that the 
Formula of Concord so emphatically declares that “no work of man, or 
recitation of the minister, produces this presence of the body and blood 
of Christ in the Holy Supper, but that this is to be ascribed only and alone 
to the almighty power of our Lord Jesus Christ” (cf. Epit. VII, 8), whose 
institution once for all has made the Holy Supper a true Sacrament. 
At the same time, while our Confession maintains that the “papistic con- 
secration is justly rebuked and rejected, in which the power to produce 
a sacrament is ascribed to the speaking as the work of the priest” (cf. Sol. 
Decl., VII, 121), it rejects the equally erroneous view of the Reformed, 
who contend that “not only the Word and omnipotence of Christ, but faith 
renders the body of Christ present in the Supper.” (Ibid.) The Lutheran 
doctrine of the Lord’s Supper therefore has nothing in common with either 
Zwinglianism or Romanism. In the papistic Mass we condemn not merely 
one error, but rather a bundle of errors; for of such that iniquitous dogma 
consists, and all are designed to support and inculcate the doctrine of 
work-righteousness and to glorify the Roman Catholic priesthood. Nor 
did the archbishop of Salzburg go beyond the teaching of his Church in 
affirming what he did. The power which he claims for the priests the 
Council of Trent claimed for them centuries ago, and it anathematizes 
every Christian who dares to deny that power. By no means let us employ 
the discarded term mass for Holy Communion; for now it stands for one 
of the delusions of Satan. J.T. M. 

Episcopalians. — According to the Living Church Annual, which has 
just been published, there have been in the Protestant Episcopal churches 
during the past year 72,562 confirmations, an increase over 1933 of 3,677. 
The number of baptized persons in the churches is given as 2,039,902, an 
increase of over 25,000; the number of communicants as 1,364,414, an 
increase of 21,600. Contributions for all purposes have dropped off, being 
now estimated to total about thirty million dollars. This figure has been 
decreasing steadily since the record figure of forty-six million reported for 
the year 1929. — Christian Century. 

Why Certain Episcopalians Want to be Called Catholics. — 
Some Episcopalians lay claim to that name because they have been led 
to identify the Episcopal Church with the holy Christian Church. “Those 
of us who hold deep in our hearts great love and thanksgiving for the 
Church and her heritage must surely be in entire accordance with the 
changing of the Church’s name. Every thinking Churchman or -woman 
must feel the intense longing to break away from the words ‘Protestant 
Episcopal’ and give to the Church her rightful name, ‘the Holy Catholic 
Church,’ as taught us in the Creed. The following prayer has been used 
daily for some years, and I trust more of our church-members will add 
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this prayer to their daily petitions: ‘Almighty God, Father of all, grant 
that for Christian unity and for the sake of Thy people seeking for the 
truth the title of the Church shall be called as the Creed teaches us, the 
Holy Catholic Church. Grant this for the sake of Thy dear Son Jesus 
Christ, our Lord. Amen’” (Living Church, September 15, 1934.) Others 
want to be known as Catholics in the Roman Catholic sense, because they 
know that the Episcopal Church is to a great extent Roman Catholic. 
“As a parish priest I have found the apparent contradiction between our 
legal title and our solemn assertion before God in our creeds that we 
believe ‘One Holy Catholic and Apostolic Church’ very difficult to explain 
to all inquirers.... One Monday morning a man came to one of our clergy 
and said that there were twenty-five families whom he represented who 
had decided to leave the near-by Roman parish and come to his church. 
After a long talk the details were arranged, and the man stopped on his 
way to tell the Roman priest what had been determined. The priest said, 
‘I am sorry you are going to turn Protestant.’ The man said that was 
not true. ‘I know the Mass when I seé one, and this, while not in Latin, 
is a Mass, and the priest there says he will give us absolution when we 
wish to make confession as well as you.’ The priest went to a safe in 
his office and took out a roll of bills. ‘Here is $100. Take it and go to 
that priest and ask him if he belongs to the Protestant Episcopal Church. 
If he says no, you can keep the money. If he says yes, you must bring 
the money back to me.’ The man did as he was told, and our priest 
could not but say yes, but tried to explain. But the man was angry, 
feeling he had been deceived, and said, ‘Protestant is Protestant,’ and left. 
Nothing came of the matter.” (Living Church, September 1.) 

The Living Church itself takes this position: “The result of this round- 
table conference was a united recommendation to the General Convention 
not to adopt the name ‘American Catholic Church,’ but rather to amend 
the title-page of the Prayer-book so that it should read as follows: ‘The 
Book of Common Prayer and Administration of the Sacraments and Other 
Rites and Ceremonies of the Holy Catholic Church. According to the use 
of that portion thereof known as the Episcopal Church in the United States 
of America. Together with the Psalter, or Psalms of David.’?... It seems 
to us that the most satisfactory name for the Church and the one upon 
which all Churchmen could easily agree is simply ‘The American Episcopal 
Church.’ American and Episcopal our Church unquestionably is, and the 
combination of the two words effectively distinguishes our Church from 
any Episcopal Church in other lands and from any non-episcopal body in 
this country.” (ZL.c., September 1.) is 

Unbelief and the Social Gospel in the Protestant Episcopal 
Church. — What we submit here does not come from a professional theo- 
logian, but from a professor of English at Smith College, Howard R. Patch, 
who, evidently with a bleeding heart, wrote an article having the caption 
“The Need of Disunity,” for the Living Church. Mr. Patch is an Episco- 
palian and much interested in keeping his Church at a high spiritual level. 
In his article he reports a conversation which he recently had with a ves- 
tryman of a neighboring Episcopalian congregation. We take over some 
of the salient statements. 

Criticizing his old-fashioned rector, this vestryman said: “He preached 
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about sin last Sunday —the sin of pride I think it was. What in the 
name of the Lord does sin or pride mean to anybody in this day and age! 
I tell you, the whole terminology is forgotten. It is based on a false and 
medieval psychology. Pride, for example, is sometimes the result of 
a healthy condition of the body. It is in any case beneficial. It creates 
a good morality — cleans up city streets, cleans up the home, makes people 
look smart and dress well, makes them take pains to do a good job at 
their work. Our church people have the whole thing upside down. Our 
first job is to look out for our politics and our community. Then we can 
have some worship. And, incidentally, I hope they have comfortable churches 
by that time.” 

“Then you don’t believe that Christ is God?” he was asked. 

His reply was, “What do you mean by that? Christ Himself brought 
up the quotation, ‘I said, Ye are all gods,’ or something like that. How 
can we tell what it means to be a god? This all represents the old ap- 
proach, theologically worthless. We must clear out the rubbish.” 

“Why are you an Episcopalian anyway? The whole stand of the Church, 
the Prayer-book, everything, contradicts you,” Mr. Patch retorted. 

The vestryman answered: “Does it? Well, we’ll make it over. We'll 
rewrite the Prayer-book. But the Church does not contradict me. My son 
went to a bishop the other day to get a job. Jim, you know, was ordained 
a year ago. Well, the bishop asked if he minded letting Presbyterians or 
Congregationalists receive Communion. ‘I stand by our rubric,’ said Jim. 
‘What for?’ asked the bishop. ‘It was written before outsiders wanted to 
take Communion with us. And then another point. I want you to play 
with your parishioners, literally play with them, not preach at them. 
Play golf, have tea with them; drop theology.’ That was what he said. 
Ah, that is the way bishops talk now! Every one at heart is intensely 
liberal these days. And that is the only way the Church will become 
effective. God does not want worship, but service of our fellow-man; our 
work is our ritual.” 

After some more remarks of the vestryman, Mr. Patch, rising, said: 
“My dear man, it is marvelous! You are a prophet. You are an Epis- 
copalian, and I am an Episcopalian. But I know one thing. We do not 
belong to the same Church or the same universe or the same God. For 
the first time in my life I can understand why they burned heretics in 
the Middle Ages. They were thinking of the harm they do to others. 
Why don’t you found a sect of your own? Like the Methodists or Holy 
Rollers, go out and preach your own ideas, tell your creed, and get some 
followers.” 

“Oh, we have no creed,” said he with a touch of fervor. His eyes 
were fixed on a distant vision. “Oh, we do not need a sect. We are taking 
the Church with us. Look as far back as Mrs. Humphrey Ward’s novels 
and then look at our modernist conferences. Look at the name ‘Liberal 
Catholic’ for the High-churchman. Look at Bishop Parsons and Bishop 
Scarlett and the union services and all the rest of it. Ask any Episco- 
palian, and you will find he agrees with me. Your good, sane, healthy 
man of to-day does not want prayer and hymns. He wants social service. 
He does not want theology, fine-spun distinctions that no one gives a tin- 
ker’s damn for; he wants action! Look at the bishop of Liverpool and 
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L. P. Jacks. Look at nine-tenths of the people in your own congregation 
over at Middletown. Why, our name is legion.” 

Professor Patch aptly concludes: “The new heresy,” I thought. “Like 
the old it is based on ignorance and bad thinking and half-truths. But 
unlike the old it forms no sects or cliques, but swallows up everything in 
one undiscriminate mess. It stands for everything and nothing. St. Paul 
recognized that divisions must come to make clear the truth. God give us 
disunity!” 

This is not only something to be amazed at, but, we say it with the 
greatest seriousness, to be pondered by all of us. A. 


Were the Gospels Originally Written in Aramaic? — Most of 
our readers are aware that at present lively discussions are going on 
pertaining to the question whether our four gospels were originally written 
in Greek or whether they are translations of Aramaic documents. The 
effort of Mr. Lamsa, who submitted a translation of what he maintained 
was the original form of the gospels, did not do much more than excite 
merriment in the circles of scholars because it became evident at once 
that what he was endeavoring to palm off on the world as the originals 
of our gospels was merely the old Peshito, the Syriac Version, which 
dates back to the fifth century of our era, being based, however, on an 
earlier translation made in the second century A.D. It is merely an 
indication of the gullibility of our press that the appearance of Mr. Lamsa’s 
translation was widely heralded as a great event and as introducing the 
world to hitherto unknown treasures. More serious, however, is the effort 
of Dr. Torrey, professor of Semitic languages at Yale University (now 
professor emeritus), who not only is one of the leading archeologists of 
our age, but has given lifelong study to Semitic languages, including 
Aramaic. In 1933 he issued a book having the title The Four Gospels, 
a New Translation, which is based on the view that at first the gospels 
were written in Aramaic and that to understand them we must endeavor 
to get back to the Aramaic original. Drs. Goodspeed and Riddle, both 
of Chicago University, who wrote against him, urged chiefly that there is 
no trace left of such Aramaic originals, that the Jews were not in the 
habit of employing Aramaic for writing, and that the gospels, owing to 
the freshness and vigor of their style, do not strike one as being trans- 
lations. Dr. Torrey now, in the Christian Century, is defending himself 
against his critics, and these are the considerations which he urges: — 

It cannot be denied that Christianity comes from Palestine; each one 
of the four gospels has about it “the atmosphere of Palestine”; they all 
bear evidence of an early date; they all “are based on the same loosely 
woven popular material”; not any one of them indicates that it is in- 
fluenced by the tremendous catastrophe which came upon the Jewish 
nation through the fall of Jerusalem; hence the contents of the gospels 
reveal that here we are dealing with the very first documents produced 
by the early Christians; the Greek in all of them has a “strong Semitic 
tinge”; there is nothing similar to its language in existence except Greek 
translations of Semitic works, a matter, however, which cannot be detected 
except by experts; the multitude of papyri which have been found and 
studied in recent years show that the Greek of the gospels was different 
from that of the ordinary people; Aramaic is not so little known as some 
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people imagine, having been studied very much during the last one hundred 
years; it was the chief “literary language of all Western Asia” for many 
centuries; in the first century A.D., Josephus wrote his History of the 
Jewish War in this language, which he afterwards rewrote in Greek 
(the Aramaic original is lost) ; when the Lord spoke to Paul, He addressed 
him in Aramaic (Acts 26,14); the book called The Four Gospels is based 
on new evidence never before submitted; Wellhausen held that the synoptic 
gospels were first written in Aramaic, producing evidence that certain 
parts of our Greek gospels constituted translations made from written 
Aramaic sources; Burney, a British scholar, showed that John’s gospel 
represents the translation of an Aramaic work; Old Testament apocrypha 
and pseudepigrapha, long regarded as having been written in Greek, are 
now proved to be “translations, some from Hebrew, others from Aramaic”; 
the fact that those who attempt to reach the underlying Aramaic do not 
agree is not a valid argument against the existence of an Aramaic original, 
because whether we can say what the original text was or not, the Greek 
remains translation-Greek; the loss of Jewish Aramaic literature of the 
first century must not be stressed too much because there are sufficient 
means at hand to reach sure conclusions. Dr. Torrey concludes his article 
with the bold assertion: “The Aramaic origin of the gospels is not just 
a theory nor by any means a mere probability; it is a demonstrated fact.” 

To the arguments of Dr. Torrey, Dr. Riddle, in the following number 
of the Christian Century, makes reply. What is it that he has to say in 
refutation? It is interesting to look at the considerations which he adduces 
and which we summarize: — 

It is not satisfactory if Dr. Torrey hides behind the claim that none 
but Semitic experts have a right to give a verdict in this controversy; 
he does not evaluate the researches of modern scholars in this whole field; 
learned men rejecting the view of Dr. Torrey are La Grange, a French 
Semitist, Burkitt, G. R. Driver, and Dibelius, while Dalman denies that the 
fourth gospel is based on an Aramaic original; very amazing is the asser- 
tion of Dr. Torrey that the papyri do not contain an idiom similar to 
that of our Greek gospels, there he is flying in the face of Deissmann, 
Blass-Debrunner, and Radermacher; the view of Torrey that Aramaic was 
widely used in writing at the time when the gospels were produced is not 
tenable, for there is no evidence that such was the case; what Dr. Torrey 
says as to the Aramaic origin of certain apocrypha and pseudepigrapha 
is largely speculation; a comparison of the Septuagint with the gospels 
shows that the Greek of the latter is different from that of the former, 
and it must be remembered that the Septuagint has real translation-Greek; 
it is true that Josephus wrote his War first in Aramaic, but the Greek 
version of it which we possess is not a real translation, for Semitisms 
are rare in it; while Wellhausen held that the synoptic gospels were 
originally written in Aramaic, he outrightly denied that this was true 
of John’s gospel; in Dr. Torrey’s book The Four Gospels there are Aramaic 
terms which are not “older than the twentieth century and [were] never 
current outside modern books”; “in Dr. Torrey’s translation ‘Simon the 
leper’ becomes ‘Simon the jar-merchant.’ This is the process: the con- 
sonants for the Aramaic words leper and jar-maker are the same, and the 
‘translator,’ Dr. Torrey supposes, supplying the wrong vowels, ‘mistrans- 
lated’ the word.” 
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Looking at this controversy from the outside, one must say that the 
onus probandi certainly rests with Dr. Torrey, who comes with a new 
theory and will have to prove his case if he wishes that we agree with him. 
Furthermore, it is evident, too, that Dr. Torrey relies more on vigor of 
assertion than on absolutely convincing proof. In brief, his thesis that 
the gospels were originally composed in Aramaic has not been proved. 
Cp. Vol. V, 530—537. A. 


Personal Notices. — In the daily press the information has been pub- 
lished that Dr. Karl Barth, prominent German theologian, has been sus- 
pended from his position as professor of theology at the University of Bonn 
because he refused to take the oath of loyalty which the present German 
government demands of all who receive their salary from the state. We are 
told that Barth did not refuse to pledge loyalty, but that he was unwilling 
to promise the unconditional allegiance which the oath prescribed. His 
students have risen to his defense and are declaring that they are not 
satisfied with a substitute. — The Presbyterian Church in the U.S.A. is in 
a state of agitation at present over the impending ecclesiastical trial of 
Dr. J. Gresham Machen, who has been formally charged with violation of 
his ordination vow. It is stated that nine points are urged against him, the 
basis for all the charges being Dr. Machen’s unwillingness to cease being 
identified with the Independent Board of Foreign Missions, although the 
General Assembly had ordered that this board be dissolved. As president 
of this Independent Board Dr. Machen naturally has to bear the brunt of 
the controversy. When he is charged with violation of his ordination vow, 
the chief accusation against him, it seems, can be put in one word, insub- 
ordination. The controversy seems to be waxing quite bitter. There are 
people who maintain that Dr. Machen is attacked on account of his funda- 
mentalist attitude on points of doctrine, for instance, that of the Virgin 
Birth. The ecclesiastical trial will be held according to the rules of the 
Presbyterian Church. Seven men have been appointed as a court, and a 
committee of three will conduct the prosecution. Perhaps one or the other 
of the Presbyterians will, as the case progresses, get an inkling of the 
unscripturalness of the church polity which Presbyterianism represents. — 
In Norwalk, Conn., Rev. Augustus Beard died December 22, 1934. He 
reached an age of 101 years and was known as the oldest minister in the 
United States. For a while he served the American Church in Paris. The 
establishment of schools and colleges for the Negroes was given much atten- 
tion by him. Being a Congregationalist, he served for years as correspond- 
ing secretary of the American Missionary Association of that Church. — 
The Bishop of Copenhagen, Rt. Rev. Ostenfeld, Primate of the Danish Lu- 
theran State Church, died on October 24, 1934. His successor is Bishop 
Hans Fulsag-Damgaard. The deceased leader was an author of note, his 
books dealing chiefly with practical issues. — At the head of the Lutheran 
Church in Russia, as the successor of Bishop Theodore Meyer, who died 
April 28, 1934, Dr. C. Arthur Malmgren is serving as bishop. It is interest- 
ing to read in Dr. Morehead’s remarks about him in the News Bulletin of 
the National Lutheran Council that after he had been called to the pasto- 
rate of St. Ann’s Evangelical Lutheran Church in St. Petersburg in 1891, 
he, during the first twenty-five years of service in that position, taught 
religion in the upper grades of St. Ann’s Parochial School and cooperated 
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in many institutions of mercy of the St. Petersburg congregations and the 
Church in Russia in general.— December 18, 1934, Dr. Frederick Lynch 
died, who from 1914 to 1926 was secretary of the Church Peace Union and 
for twenty years served as editor of Christian Work. A. 


A Correction. — We are reliably informed that the editorial from the 
Living Church describing a service conducted by the St. James Society in 
St. Luke’s Church, New York, and reprinted in our January issue (p. 69), 
contains several wrong statements. The service was not held on a Sunday, 
but on a Thursday. We might add, to avoid misunderstanding, that the 
consent of the congregation for the holding of the service had been obtained. 
The statement that an Anglo-Catholic would have “recognized with amaze- 
ment a service surprisingly like the solemn Mass that he would have ex- 
pected at the Church of St. Mary the Virgin,” is described as not correct 
by brethren who participated in this service. Fairness demands that we 
should not withhold this information from our readers. A. 


II. Ausland. 


Die theologifdje Hodfdule in Verlin-Zchlendorf. iiber die theologifde 
Hodfdhule unjerer Briider in Deutfdland, inSbefondere iiber die WUrbeit 
deS Winterjemefters, fcdreibt Reftor Willfomm in der ,Freifirde”: ,,Wir 
haben, twie im vorigen Semefter, gehn Studenten, von denen einer fid 
gunadit auf die Priifung in der hebraifden Sprache vorbereitet und ein 
anderer, Der nicht unferer Freifircde angehort, an den Vorlefungen teil- 
ninunt, um unfere Lehre und firdlidje Stellung fennengulernen. Der Vor- 
Iefung3plan ijt nicht twefentlic) verandert. Qn der Glaubenslehre wird in 
diefem Gemefter die Lehre von Gott, bom Menfdjen und feinem Fall und 
bon der Perfon unfers HErrn YEfu Chrifti behandelt, in der Rirden- 
gefdidte die Reformation3zcit. Wus dem Alten Teftament werden aus- 
getwablte Pfalmen gelefen und erflart, aus dem Neuen Teftament der Brief 
Pauli an die Cphefer, der ja gang befonder3 bon der Herrlicdhfeit und dem 
Reichtum der Kirche Chrifti handelt. Die Cinleitung in das Neue Tefta- 
ment twird fortgefebt, in der iiber die Entftehung der eingelnen Biidher de3 
Neuen Teftaments, ihre Verfafjer, ihren Hauptinhalt uf. gehandelt tvird. 
Den alteren Studenten wird in der Katecheti€f und in der Pajtoraltheologie 
Unleitung zur Fithrung de3 pratktijden WAmtes gegeben, und der Lehrgang 
fiir firdjlide Yugendpflege dient ebenfalls diefem Biwed. Ym Lehrgang 
fiir englifde Sprache twerden die Studenten eingefiihrt in das rechte Lefen 
der englifd-firdlidjen Literatur, iwie fie namentlid) in den Kreifen unferer 
amerifanifdjen Glaubensbriider erfdjeint, und die Borlefungen itber die 
Gejdicte der neueren Philofophie, die P. Dr. Rod) Halt, dienen dazu, die 
Studenten befannt gu madjen mit den geijtigen Strémungen der neueren 
Beit, bon denen ja auch die neuere Theologie ftarf beeinfluft ift. Go haben 
unfere Studenten ein grokes und mannigfades Urbeitsgebiet, auf dem fie 
fic) betatigen finnen und follen, damit das, twas ihnen in den Vorlefungen 
geboten twird, auch wirklich von bleibendem Mugen fiir fie und die gange 
Kirde fei. Fiir ihr leiblidjes Wohlergehen ift aud) geforgt. Gie felbft 
bertwalten im Ginverftandni3 mit der Fakultat und dem Verivaltungsrat 
das Veloftigungswefen. Bis auf einen twohnen wieder alle hier in der 
Anftalt.“ &. TM. 
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Vereinigungsbejtrebungen lutherifher Greifirden in Dentidland. Aus 
dem Bericht iiber den Pfarrfonvent der Hannoverfden Co.-Luth. Freifirde, 
perdffentlidt in dem Blatt ,,Unter dem Kreug”, bringt Reftor Willfomm 
in der ,@reifirde” die folgende Mitteilung: ,,Befanntlid) waren bon der 
Synode in Bledmar Superintendent Botther und P. Gerhold beauftragt 
worden, al3 BVertreter unferer Kirde an den fommenden Verhandlungen 
teilgunehmen. Beide haben nun am 4. Juli [1934] einer Tagung in Kafjel 
beigetwohnt, an der auferdem die Co.-Luth. Kirde AWltpreugen3, die Selb- 
ftandige Cbv.-Luth. Kirde in Heffen und die Hermannsburg-Hamburger 
Gp.-Luth. Freifirche beteiliqt waren. Dort ijt e3 gu einem greifbaren Erz 
gebni3 nicht gefommen; ein foldje3 tar auch nicft gu ertarten und fann 
fiir die nadhfte Zukunft nicht erhofft werden. Wohl find bereits von gtvei 
Geiten Vorfdhlage zu einem Zufammenjdlug der Lutherifchen Kirchen ge- 
madjt tworden, die im Konvent nad einem Referat bon P. Gerhold befproden 
tourden. Doch ehe eS gu einer wirkliden Vereinigung fommen fann, miiffen 
nad) unferer einmiitigen nficht die verfdhiedenen Freifirdjen eine einheit- 
lide Stellung gu den jich lutherifd) nennenden LandeSfirden und der diefe 
umfaffenden ReichStirde gewinnen. Dies ijt aber wieder nicht modglid, 
folange nicht die jebigen firdhlichen Wirren gu einem endgiiltigen WAbjchlup 
gelangt jindD. itr un3 in Hannover ift am widtigiten die Geilung de3 
Riffes, der Leider innerhalb der Freifircdhe eingetreten und bisher nur teil- 
tueife befeitigt ijt. Hierbet wird e3 twefentlich fein, wie e3 fid) mit der 
SHermannsburger Mijjion tweitergeftaltet. C3 ift nicht ausgefdloffen, dap 
die fdwierige Miffionsfrage durch die gefamtfirdlide Cntwidlung ihre 
Lofung findet.“ 

Hiergu fehreibt Reftor Willfomm: ,,Auch wir find der Meinung, dap 
eine twirflidje Vereinigung der lutherifden Freifirden in Deutfdhland nur 
moglid) ijt, wenn die berfdiedenen Freifirden guvor auf Grund deS Wortes 
GotteS gu einer einheitlidjen Beurteilung der fich lutherifd nennenden 
Landesfirdjen und der ReichStirdje, gu der diefe ja alle gehoren wollen, 
gefommen find. Da dies bisher nicht der Fall twar, ift ja ein Hauptgrund 
Dafiir, DaB die bon uns fdon feit Yahren erjtrebte Cinigung gwifden den 
andern Freifirden und un bisher nicht guftande gefommen ift. Wenn 
man aber damit twarten will, bi die jebigen firchliden Wirren in den 
VolfStirden gu einem endgiiltigen Wbjdlug gefommen fein werden, dann 
fann e3 nod Tange Ddauern. Gerade die gegentwartigen Rampfe um die 
Deutfdhe Evangelifde Kirche haben doch deutlich genug gegeigt und zeigen e3 
immer nod) auf3 neue, dak aud) die beften unter den deutiden evangelifden 
Volfstirden twirklicde Befenninisfirdjen im Ginne de3 lutherifden Befennt= 
niffeS weder find nod) fein twollen. Denn da3, was das Augsburger Be=- 
fennini3 al3 unerlaplid) fiir die twahre Cinigkeit der Kirde fordert, dab 
namlid) ,eintrachtigli& nad reinem Verftand da3 Evangelium gepredigt 
und die heiligen Gaframente Iaut de3 Changelit gereicht werden‘, twollen fie 
alle nidt. Das wiirde ja bedeuten, dak recite ebangelifde Lehr= und 
Kirdhengucht eingefiihrt und geiibt wiirde. Dabon will man aber aud in 
den fogenannten lutherifdjen LandeSfirdjen nichts wiffen, fondern aud) dort 
halt man feft an der ,Lehrfreiheit’ und an den Maffenfommunionen. Darum 
todre e3 vbielmehr dad ridtige, Dak an der Cinigung der Iutherifden Frei- 
firden gunddjt ohne Riidfidit auf die Verhaltniffe in den Landesfirden 
mit allem Grnft gearbeitet wiirde. Cine in ber Wahrheit feftgegriindete 
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Vereinigung der evangelijd-lutherifcden Freifirden, fiir die wir ftet3 ein- 
getreten find und nach der wir uns herglich fehnen, wiirde gerade jebt ein 
groker Gegen fein und denen, die mit Ernjt eine Befenntnistircde wollen, 
eine Zuflucht bieten in den Wirren unjerer Tage.“ &. &. Me. 
Tagung de8 AUrbeitsausiduffes de3 Lutherifden Weltfonvents. Der 
Arbeitsausfhuz de3 Lutherifden Weltfonvents tagte vom 18. bid gum 
20. November v. J. in Miindhen. Gegenivartig waren alle Vertreter: Prajes 
D. Morehead, Mew York; Rektor D. Soe, Minnejota; Dompropft D. Pehrifon, 
Gotenburg; D. Rorgenfen, Kopenhagen; LandeSbijchof D. Marahren3, Han- 
nover; LandeSbifchof D. Meijer. Der ArbeitSausichuz tritt jahrlich gufam- 
men, twahrend der Lutherifde Weltfonvent, ,der oberfte Rat de Luther- 
tum$, in dem Whgeordnete der Lutherifden Kirche der gangen Welt vertreten 
find” (jo die ,W. ©. @. K.“), alle fechS Zahre tagt. Der Lutherifdhe Welt- 
fonbent tvird feine nadjte Sibung, tie in Miinchen befdloffen wurde, in 
diefem Sahr in Pari3 abhalten. Und was will er? Die ,W. EC. LV. K.", die 
bon ifm urteilt: ,,€3 ftehen im gangen achtzig Millionen lutherifche Chrijten 
hinter ifm”, fchreibt hieritber: ,,Brajident Morehead antiwortete gelegentlid 
eine3 bon der Preffeftelle Miinchen veranjtalteten Prefjeempfangs auf diefe 
erage ungefahr folgendes: ,Das Biel des Lutherifden Weltfonvents ijt 
die Verivirflidung de3 Vetwupticins der inneren Sujammengebhdsrigfeit und 
GCinheit aller futherifden RKirden in der Welt. Auf der Grundlage de3 
gemeinfamen GlaubenSbefenntnifjes follen die grofen, fiir alle lutherifcjen 
Kirden der Welt gemeinjamen Fragen beraten und entfdieden werden. 
Diefes Biel foll auf praftifhem Wege erreicht werden, namlich nicht allein 
durch Veratungen, fondern bor allem durch gemeinjames Handeln, durch 
gemeinfame LiebeZarbeit an notleidenden GlaubenSgenojjen iiberall in der 
Welt. So hat der Lutherifdhe Weltfonvent in den Sahren nach dem Krieg 
ein groge$ charitatives Werf gqetan; neun Millionen Dollars wurden an 
Unterjtiibung aufgebracht. Gegentwartiq jteht die Fiirjorge fiir die aus 
Nupland nach Charbin geflohenen Wolga-Deutjden im Vordergrund. Vier 
Hundert diefer Fliicdhtlinge tourden von dem CExefutivfomitee nach Brafilien 
gebracht und dort neu angejiedelt. Co greift der Lutherijche Weltfonvent 
mit feiner Hilfe ein, two in der Welt jich lutherijche GlaubenSbriider in Mot 
befinden. Uber dieje Hilfe ijt nicht der Hauptgiweds. Durch diefes gemein- 
fame Handeln foll vielmehr das groge Biel de Weltfonvents erreidht twer- 
Den: Die lutherifden Chrijten in der gangzen Welt follen zum Betwuptfein 
ihres gleichen Glaubens und ihrer Zujammengehdrigfeit ertwect tmerbden.‘“ 
Erreicht werden fann died getvifs hochjt widhtige Biel nur fo, dak man 
Das ernjte, aufrictige Studium der lutherifden Bibelwahrheiten an erfte 
Stelle riict und nebjt Der Thefis aud die Antithejis hervorhebt. 
Gemeinfames Handeln bringt nur auferlich naher; die innere, bom Heiz- 
ligen Geift getwirfte Wnndherung bringt allein das Wort Gottes gutvege. 
Goll aus dem Lutherifcdhen Weltfonvent twirflich ein bleibendes Gutes her- 
borivadjen, fo mu Gottes Wort allewwege im Bentrum alles Denfen3, 
Reden3 und Handelns ftehen alS Hauptgut, worum e3 uns Lutheranern 
gu tun ijt. Dann wird auch die twahre chrijtlicdhe Liebe mit ihren vielen 
daritativen Werken von jelbft folgen. Handelt man umgefehrt, will man 
Durch gemeinjames Handeln eine Cinigung herbeifiihren, fo begeht man 
den Febler, den der W2merifaner durd)- den W%usdruct begeichnet to hitch the 
cart before the horse. &. T. Me. 
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The Genesis of Genesis. By D. H. Hart-Davies, M.A., D.D. Fleming H. 
Revell Company, New York, N. Y. 182 pages, 43,714. Price, $1.50. 

The author attempts “to reveal the soul of Holy Scripture” and “to be 
spiritually illuminative rather than critically controversial.” His thesis 
maintains that the Wellhausen Theory and the Documentary Hypothesis 
are not only outworn, but impossible. Yet he believes that the creation 
day was a period of long duration; that the Sabbath was instituted in 
the second chapter of Genesis; that Eden was an immense district, reaching 
as far north as Armenia; that in the fall of man we have a figurative 
representation of an actual event, for which there can be no strictly literal 
interpretation in every detail; and that it is uncertain whether the Deluge 
was universal. With these reservations, the book, although not deeply 
scholarly, may be read with much interest and profit, because it is a con- 
servative attempt to evaluate the Scriptures from a reverent point of view. 

WALTER A. MAIER. 


The Interpretation of the Acts of the Apostles. By R.C. H. Lenski, 
D.D. Lutheran Book Concern, Columbus, 0. 1,126 pages, 512 x9. 
Price, $4.50. Order from Concordia Publishing House, St. Louis, Mo. 


Indefatigably Dr. Lenski is continuing the writing and publishing of 
commentaries on the books of the New Testament. The work which he 
here presents to the theological public is a worthy successor of the com- 
mentaries on the gospels. Externally the work is a very attractive pro- 
duction of the printer’s art. The print is large, the lines are not too close 
to each other; the pages are not overladen with material, but make pos- 
sible easy and rapid reading; the English translation of the various sec- 
tions is always printed in bold type, and the Greek words are given in 
smaller letters, so that they at once stand apart. Concerning the English 
version of the text incorporated into the commentary the author says (p. 4) : 
“The translation of the text is an effort in some measure to indicate the 
Greek wording and the Greek constructions for readers to whom this may 
be helpful.” This attempt of the author accounts for some clumsy and 
awkward renderings, for instance, when chap. 2, 23 is translated thus: 
“Him, delivered up by the determinate counsel and foreknowledge of God, 
you through lawless men’s hands fastening up made away with.” In our 
opinion this is not a good method to follow. The rule given by the famous 
German classical scholar Cauer should be observed even for purposes like 
the one the author had in mind: “so genau wie moeglich und so frei wie 
noetig.” The man who knows Greek does not need such an overliteral 
translation, and the one who does not know it is merely bewildered by such 
renderings. However, this is a point on which opinions may differ. — The 
introduction is a brief, but sufficiently comprehensive review of the various 
opinions that have been voiced as to the authorship of Acts and the iden- 
tity of St. Luke and of the great work which men like Ramsay have done 
in placing investigations pertaining to this book on a conservative basis. 
In the interpretation itself the author always proceeds from the Greek 
in his endeavor to penetrate to the very meaning of the inspired author, 
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avoiding, however, to encumber his pages with a recital of the futile specu- 
lations of other scholars and a mere display of learning for its own sake. 
In this respect Dr. Lenski’s work may serve as a model. It may be that 
now and then it would have been better if he had quoted the positions 
taken by preceding commentators; for it cannot be denied that a judicious 
use of such quotations tends to make a commentary interesting. For the 
manner in which the thoughts of the holy writer are analyzed and their 
various aspects and the truths they contain brought out we have a very 
high regard. Here you have not mere verbiage, but scholarly discussion. — 
As was to be expected, the teachings presented are those of the Lutheran 
Confessions. When Dr. Lenski discusses St. Luke’s references to Baptism 
and the Lord’s Supper, one is given a beautiful and highly profitable vin- 
dication of what the Lutheran Church has always taught on these Sacra- 
ments. We cannot refrain from taking over a few words pertaining to 
the mode of baptism in connection with the discussion of the first Chris- 
tian Pentecost (p.112): “The Church has selected the simplest mode, 
probably much like the one employed in Jerusalem. To insist on one mode 
and to condemn all others is worse than presumptuous. We may add 
that all the pictorial and archeological evidence on the mode of baptism 
in the early Church has been gathered by Clement F. Rogers, M. A., Bap- 
tism and Christian Archeology, Oxford, Clarendon Press. This man ap- 
proached his investigation with the conviction that immersion was the 
primitive and original mode. He found the exact contrary to be true. 
The most ancient tracings and carvings portray the act of baptism as 
being carried out by pouring, picturing John baptizing Jesus and pic- 
turing other baptisms. Not one presents a picture of immersion. All the 
earliest fonts found in ruins and in excavations are shallow, a few steps 
down,” etc. At points where unbelieving critics have voiced their doubts 
and their rejection of the inspired account this commentary valiantly 
defends the Holy Scriptures and does not hesitate to uphold the inerrancy 
and verbal inspiration of the Bible. A glance at any one section of such 
a nature, for instance, that of Paul’s conversion, will show that the author 
has familiarized himself with the many theories advanced by the natu- 
ralistic critics, that he has weighed them and found them wanting. It 
was only at rare intervals that this reviewer felt he had to dissent from 
Dr. Lenski’s presentation. One of these instances, as the initiated reader 
will at once surmise, was at Acts 13, 48, which Dr. Lenski refuses to look 
upon as referring to the doctrine of predestination. He translates the 
words in question: “And they believed, as many as had been ranged in 
order for life eternal.” He says: “The passage deals with the doctrine of 
conversion” (p. 546), “and thus the point is to exclude all synergism” (ib.). 
But here everything is against him, the text itself and unbiased scholar- 
ship. In a recent commentary, edited in its third edition by Bousset and 
Heitmueller, Die Schriften des Neuen Testaments, neu uebersetzt und fuer 
die Gegenwart erklaert, Rudolf Knopf, who certainly had no predestinarian 
ax to grind, translates: “Und alle, die zum ewigen Leben bestimmt waren, 
wurden glaeubig.” It cannot be denied that here Dr. Lenski’s prejudices 
misled him. On the whole, however, his commentary constitutes a splendid 
contribution to Lutheran theological literature and should be given a cor- 
dial reception. W. ARNDT. 
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The Biblical Doctrine of Election. 23 pages. Price, 25 cts. 


The Implications of Public Confession. 90 pages. Price, 65 cts. By 
Abraham Kuyper. Zondervan Publishing House, Grand Rapids, 
Mich. 1934. 


The Biblical Doctrine of Election, a treatise by the Dutch theologian 
Kuyper, +1920 (Christian Reformed Church), does not present the Bib- 
lical doctrine, but the Calvinistie teaching — supralapsarianism in a modi- 
fied form. A study of this brochure will show that a deep gulf separates 
Lutheranism from Calvinism, Calvinism being ruled by an essentially 
different material principle than Lutheranism. Study Dr. Kuyper’s state- 
ment: “Under God, it is John Calvin who has made the dogma of God’s 


eternal election the cor ecclesiae, that is, ‘the heart of the Church”... It 
was Calvin’s conviction that the Church had but one choice with respect 
to this teaching, namely, to make it the very center of our confession... . 


He placed the eternal election in the foreground.” (P.6.) And the trans- 
lator, G. Van Pernis, has put it on the title-page: “Cor Ecclesiae — The 
Biblical Doctrine of Election.” 

The Implications of Public Confession (translated by Prof. H. Zylstra) 
contains much valuable material. In the Reformed churches a public con- 
fession before the elders and minister, prior to the first Communion, takes 
the place, somewhat, of confirmation. While Kuyper, the Reformed theo- 
logian, looks upon Baptism and the Lord’s Supper, not as efficacious means 
of grace, but as symbols of grace received and to be received, and as sacred 
ordinances, he holds them within these limits in high regard, more so than 
many others of the Reformed faith, and what he says concerning the neces- 
sity of thorough instruction of the children in God’s Word and concerning 
the necessity of true faith for salvation appeals to every Christian. He, 
“the great theologian and philosopher,” also knows how to employ simple 
language to carry his warm appeal. TH. ENGELDER. 


Die Anfainge der evangelifden Vekenntnisbiloung bis 1529/30. Bortrag, 
Gehalten bon Han$ von Sdhubert. M. Heinfius Nachfolger Eger 
& Sievers. Leipzig. 1928. 41 Seiten. Preis: RM. 1.50. 


Der ReidGhStag von Augsburg im Zufammenhang der Reformationsgefdhidte. 
Vortrag von Hans von Sdhubert. M. Heinfius Nachfolger Eger 
& Sievers. Leipzig. 1930. 36 Seiten. Preis: RM. 1.50. 


Diefe beiden Hefte (Heft 2 und 3, Yahrgang 45 der ,Sehriften deS Vereins 
fiir Reformationsgefdhidte”) bringen zwei Vortrage, die der ,Witmeifter der Er- 
forfdung der Reformationsgefdhidte Prof. Dr. Han$ von Schubert gehalten hat 
und die un$ hier, gum Teil etwas eriveitert, im Drud dargeboten twerden. Durch 
beide hat der Verfaffer un& wieder, wie fon oft, 3u Dank verpflidtet. Unter 
bem erften Vitel zeigt er, dah die iblide Wuffaffung gu einfach) ift: Die evan- 
gelifche Betenntnisbildung fallt in die Jahre 1529/30; der giweite ReidStag von 
Speyer brachte die Notwendigheit mit fic, bak man befennen mufte. Wie viel- 
mehr die alten Befenntniffe langfam aus zwei Wurzeln hervorgewadhfen find, 
deren eine der Ubgrengung, die andere der Selbftvergewifferung dient, fo aud 
bier. Der Autor fiihrt die Belenntnisbilbung in der Rirche ber Reformation 
auf Melandthons Vorlefungen iiber den Romerbrief, 1519, guriid, die damal8 
gut Herausgabe feiner Loci fiihrten. Seigegeben ift ein Fatfimile de8 Marburger 
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UnionSvorjfdhlags, und Dr. Schubert fcliet mit den aud) jegt und auch fiir un 
beachtenSwerten Worten: ,Mit zwet Mahnungen midte id) fchlieBen. Wir be- 
finden un$ nidt mehr tweit bon den Jubilden von Marburg und Augsburg; 
forgen twir fiir eine wirflide Kenntnis ihrer Gefchicte! Und giweiten8. Wir 
ftehen, twie e$ fceint, bor einer neuen Befenntnisbildung der nidtrimifden Welt. 
Sie hat ihre eigenen grofen Gefahren. GSorgen wir, dak da8 Kernftii€ unferer 
ganjen reformatorifden Befenntnisbildung feinen Plak nicht einbiift. ,Nidt 
um Zeremonien bandelt eS fich’, fchriebt 1524 Melancdhthon an den Nunjius Cam- 
peggio; ,Luther fimpft um Griperes; eS geht um den Unterfchied von Gottes 
Gerechtigteit und der Menfcen Gerechtigfeit.. Nicht um den Kultus, fagen wir 
mit Melandthon, um Grobferes fampfen wir, um das Erbe Luther$, um die Frage 
Gefek oder Gnade und damit um den Frieden des GewiffenS.” Der gztweite Titel 
bietet in gedrangter Riirz3e den Hintergrund zum Reichstag von UWugSburg, den 
Gang der Dinge, der fchlieblic) gum Reidstag fiihrte und diefem Reichstag famt 
feinen Verhandlungen das eigentiimlice Geprige gab. — Aus Dr. Sdhuberts 
Sdriften midte man immer jitieren; der Raum verbietet e3 jedoch. Man laffe 
fich nicht durch) die geringe Seitenzahl diefer Biichlein beirren; fie bieten viel 
mehr, alS ihre Gripe angudeuten fcheint. Theo. Hoyer. 


Cromwell. By Hilaire Belloc. With 8 double-tone illustrations and 12 
maps. J.B. Lippincott Co., Philadelphia and London. 356 pages. 
Price, $4.00. 

The famous author of this book was born in 1870 of a French father 
and an English mother, and his life has been divided between France and 
England. He has been a prolific writer for years. In his historical biog- 
raphies he has moved mainly within the bounds of English history during 
the sixteenth and seventeenth centuries in presenting such important 
figures as Wolsey, Cranmer, Charles the First, and James the Second, al- 
though he passes over to France in his Richelieu and Napoleon. In this 
volume he does not aim at offering another life of Cromwell; for, he says, 
“there are dozens too many, the earlier batch a mass of slander, the later, 
a mass of panegyric—all of them a myth.” His own declared object is 
“to seek reality; to discover what Cromwell was within; the nature of 
the man’s motives, the quality of his actions as witnesses to the moral 
truth about himself.” The result is an intensely interesting book. The 
author’s style is terse and vivid. He has a fine sense of the dramatic, 
but his conclusions are based on deductions drawn from his speculations 
on personal motives and interests and are not always convincing. In fact, 
this reviewer questions any man’s ability, no matter how famous he may 
be, to read accurately the mind of another man, whether living or dead. 
True, to attempt that is the modern biographical method; but it may be 
strongly questioned if our present-day biographies are the last word in 
their particular field. At the same time there is no doubt that Hilaire 
Belloc has given us a valuable contribution in his Cromwell, that will 
help us understand better the man and his age. His summary of Crom- 
well’s career is given in these words: “He was a man who could not but 
take on the task which his own immediate past, and the past of that 
society wherein he found himself the chief, imposed upon him. But it 
remained a task and a grievous one: ungrateful, distasteful, in moments 
abhorrent. Over and over again he would have relieved the pressure of it 
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from his own shoulders, — and death caught him too suddenly, still anx- 
iously conceiving yet another scheme whereby he might escape from car- 
rying a weight for which he was unfitted.” (P. 314.) 

Incidentally, in discussing the religious background of Cromwell, Belloc 
gives a fine pen picture of Calvin. The author’s own religious views are 
no doubt reflected in the following paragraph, in which he describes Cal- 
vin’s doctrine of the Fall and of justification: “The race of man was ac- 
cursed. It had fallen not from a supernatural to a natural state (as 
Catholics did vainly pretend), but to a diabolic one and was native to hell. 
Such as might be excepted owed their strange good fortune to no act of 
their own, but solely to the merits of a divine Savior, which merits were, 
by a lawyer’s fiction, ‘imputed to the elect.?” Later he passes the follow- 
ing judgment without giving his reasons: “He [Calvin] was the greatest 
by far (and not only greater in scale, but greater in quality) of all the 
Reformers.” W. G. PoLack. 


VerdentfidGung der Paulinifden Briefe von den erften UAnfaingen bis Luther. 
Veitrage 3u ihrer Gefchidte mit neuen Lerten, fynoptifden Tabellen und 
Drei Bildtafeln. Herausgegeben in Gemeinjchaft mit Frik Viliger, 
Willy Liidt fe und Ridhard Newald von Hans Vollmer, 
Hamburg. 1934. Afademifde Verlagsgejellfhaft Athenaton, Potsdam. 
240 Seiten 614%2X9%, Preis: RM. 20. 

Wir haben diefen neueften Vand in der Sammlung ,Bibel und deutfce 
Kultur’ mit dem grobten Bntereffe durchgejehen. Er fiihrt in ganz vorziiglicer 
Weife die vor ettwwa Yabhresfrift begonnenen Unterjfuchungen zur Gefdicte der 
vorlutherifchen Bibelverdeutfdung fort, indem er die Paulinifden Briefe be- 
handelt. Cine ganze Reihe neuer Texte wird hier vorgefithrt. Won den 240 
Seiten deS Bande$ umfaffen 100 fogenannte fynoptifde Tabellen ju den fol- 
genden Stellen: Rim. 13, 11—14; 1 Kor. 5, 7. 8; 1 Kor. 13 (wo im ganjen 
66 Texte angefiithrt werden); Phil. 2, 6-—8; Hebr. 12, 28—13, 8. Seite 128—228 
bieten eine ,Deutfde Ttherfekung der Paulusbriefe nad) der Gothaer und der 
Salzburger Handfchrift’. Beder Theolog, der fich fiir die deutfde Bibel in- 
tereffiert, wird Diefen Band mit Jntereffe und Nugen lefen. Sein Studium 
wird un8 die Lutherbibel um fo viel Lieber machen. PQ. EKregmann. 


Religion and the Good Life. By William Clayton Bower. The Abing- 
don Press. 231 pages, 51%4X8. Price, $2.00. 

The author is the head of the Department of Practical Theology in the 
Divinity School of the University of Chicago. He endeavors to show the 
fundamental relation between religion and the good life. “In our present 
thought . . . we are only at the stage of analysis. ... The conclusive 
answer to our problem must wait upon the application of research, par- 
ticularly experimentation, to the specific problems involved.” By that time 
the author and his readers may be dead and buried. 

Here is his definition of personality: “Personality is a more or less 
stable organization of physico-chemical elements, impulses, habits, atti- 
tudes, ideas, and purposes, undergoing continuous change.” Page 22 we 
read: “It is the ethical quality of personality that constitutes character.” 
On pages 24 and 25 he mentions two sets of criteria by which the character 
of persons is judged: “One of these is the conventional moral standard 
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held by the group of which the person is a member. ... The other set of 
criteria by which the quality of one’s character is judged consists of the 
ethical standards which the person himself holds and by which he seeks 
to regulate his own conduct.” Page 31: “Is there, then, one may ask, no 
absolute standard of right and wrong by which one may regulate his con- 
duct? To this inquiry current ethics gives a negative answer, as current 
thought in other realms does to similar inquiries concerning absolute truth 
or absolute law. Absolutes of every sort have been swept away by the 
dynamic currents of an evolving world and an evolving culture.” Yet we 
know and are exceedingly grateful for the fact that the Word of the Lord 
endureth forever, 1 Pet.1,25; and that 2 Tim. 3, 15—17 will remain true 
until the end of time. THEO. LAETSCH. 


The Open Bible. A Gift of the Reformation. (Tract 125.) By William 
Dallmann, D. D. Concordia Publishing House, St. Louis, Mo. 
9 pages. Price, 5 cts.; 30 cts. per dozen; $2.00 per hundred. 

The Pew Views the Pulpit. By Hwald Schuettner. (Tract 124.) 
Concordia Publishing House, St. Louis, Mo. 15 pages. Price, 5 cts.; 
42 cts. per dozen; $3.00 per hundred. 

Two tracts issued by our Publishing House for mass distribution. The 
first is a reprint of articles which appeared in the Lutheran Witness; the 
second, an essay read at the 1934 meeting of the Western District by a mem- 
ber of a St. Louis congregation. Both should be spread widely. In brief, 
terse paragraphs Dr. Dallmann shows that God indeed opened the Bible to 
Christians in the Reformation, as before it had become a closed Book by 


the machinations of the Papacy; that therefore we should value it as 
a gift of God. — The essay shows in plain, simple language what the Chris- 
tian pew expects of the pulpit and what the pulpit must offer to the pew 
lest it become faithless and untrue to the purpose for which it has been 
established by the Lord. May God keep the occupants of our pews in that 
mind! Then we need not worry about the future of our Church. 

THEO. Hoyer. 


The Motion-Picture Menace. By Prof. Theodore Graebner, D. D. Con- 
cordia Publishing House. 28 pages, 314X514. Price, 6 cts.; dozen, 
60 cts.; 100, $4.00, and postage. 

We have here a reprint in pamphlet form of a series of articles pub- 
lished in the Lutheran Witness and now published for mass distribution. 
Congregations or societies should purchase and distribute this timely 
pamphlet among their own people and in public places, street-cars, etc. 
In the first chapter the author quotes a number of periodicals on the 
wickedness of the modern movie. In the second chapter he shows “What 
the Silver Screen Does to Our Children,” while in the third he answers the 
question, “What should Be Our Attitude toward the Movies: 1. as Chris- 
tians, 2. as citizens?” May God bless this little pamphlet! 

THEO. LAETSCH. 


Proceedings of the Nineteenth Convention of the Atlantic District. 
1934. 72 pages. Price, 27 cts. 


Dr. Theo. Graebner read an essay on “The Church’s Responsibility in 
the Training and Development of the Pastor.” He stated that the office 
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of the ministry, because of present-day conditions, calls for the best- 
prepared men we can possibly send forth and that therefore the Church 
should offer to the candidates for the ministry the best possible education 
and that the pastor himself must keep up his studies during the active 
ministry lest he get out of touch with present-day conditions, to that 
extent cutting his efficiency. THEO. LAETSCH. 


Cinundfedhgzigiter Synodalberidjt de3 Midigan-Diftrifts. 1934. 68 Seiten. 
Preis: 14 Cts. 

Proceedings of the Sixty-First Convention of the Michigan District. 
1934. 70 pages. Price, 12 cts. 

Der Midigan-Diftrift hat feinen Bericdt fowohl in deutfder als in eng- 
lifcher Sprache erfdeinen laffen. Jn der deutfden WusSgabe findet fic) ein treff- 
TicheS Referat von P. €. F. Manske itber ,Die Erhaltung und Regierung Gottes“, 
worin an der Hand de8 erften UrtifelS in vier Thefen ausgefiihrt wird, dak Gott, 
der un8 erfdaffen bat, un8 aud) erhalt und un$ alles gibt, wa8 wir zu unfers 
LeibeS Nahrung und Notdurft bediirfen; dak er nach feiner weifen Regierung 
un8 wider alle Fabhrlidfeit befdhirmt und vor allem itbel bebiitet und bewabhrt; 
dak er da8 alleS tut au8 lauter Giite und Barmberzigfeit; dab wir ihm dafiir 
pon Herzen danfen, ihn loben, ihm dienen und gehorfam fein follen. 

Der englifdhe Bericht enthalt eine Urbeit P. L. UW. Linns iiber die Schipfung, 
mit befonderer Befimpfung der ECvolutionslehre. Beide Urbeiten find in unjerer 
Beit deS UnglaubenS und der Evolution fehr zeitgemaf und werden jedem, der 
fie ftudiert, bon Nugen fein. Theo. Qatfd. 


Proceedings of the Fifteenth Convention of the English District. 


1934. 63 pages. Price, 21 cts. 

Prof. E. J. Friedrich concluded his essay, begun in 1933, on “The Chris- 
tian Creeds” by discussing the present-day attitudes toward the Universal 
Creeds and the Lutheran Church and the Creeds. In our day of Modernism 
and unionism it is necessary that we be reminded of our duty to hold fast 
these marvelous confessions of the Church comprised in the Christian 
Creeds. 


Proceedings of the Twenty-Third Convention of the Oregon and 
Washington District of the Ev. Luth. Synod of Missouri, Ohio, and 
Other States. 1933. Order from Rev. F. Zehe, 2525 Lombard Ave., 
Everett, Wash. Price, 15 cts., and postage. 


This record of proceedings, printed by the above-named District, con- 
tains the various routine reports of synodical boards rendered at this 
meeting. Great interest was evidently taken in the report of the District 
School Board, from which it appears that the number of schools in the 
District remains unchanged. President Janssen’s opening address stressed 
that the greatest calamity which could befall mankind would be the 
failure of the children of God to bring the message of the redemption 
to a world lost in sin. The conclusion of Rev. H. H. Engelbrecht’s essay on 
“The Missionary Activities as Recorded in the Acts, Models for Present-day 
Mission-work” is printed in abridged form. THEO. Hoyer. 

All these reports were published by Concordia Publishing House, 
St. Louis, Mo. 
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BOOKS RECEIVED. 
From the Bible Institute Colportage Association, Chicago: — 
Is He Not Able? By Edith F. Norton. 155 pages, 5X714. Price, $1.00. 


From the Abingdon Press: — 


Social and Religious Problems of Young People. By Sidney 
A. Weston and 8S. Ralph Harlow. 288 pages. Price, $1.75. 


From the Fleming H. Revell Company, New York, London, and Edin- 
burgh: — 
This Spring of Love. By Agnes Sligh Turnbull. 184 pages, 544 X8%.. 
Price, $2.00. 


From the National Conference of Jews and Christians, 289 Fourth Ave., 
New York City: — 
New Relationships with Jews and Catholics. Discussion Out- 
lines for Protestant Groups. By Mrs. Abel J. Gregg. 64 pages, 5X8. 
Price, 25 cts. 


Beitidrift fiir fyftematifde orem Herausgegeben von Karl 
Stange, P. Ulihaus, A. Kiberle, G© Wehrung. Bertelsmann, 
GiiterSloh. 12. Sahrgang; 2. Vierteljahrsheft. 198 Seiten. — F. Hahn: ,Luthers 
Wuslegungsgrundjaike und ihre theologijden Vorausfekungen”; F. Traub: ,,Die 
neue Faffung von Karl Heims ,Glaube und Denfen‘”; W. Kiberle: , Wort, Safra- 
ment und Rirde im Luthertum’”; &. G. Gullin: »Das geiftlide Wmt im Neuen 
Teftament”; F. Holmejtrim: ,DasS eSchatologijde Denfen der Gegenwart”. Cin- 
gejandte Literatur. 


Luthertum. Herausgegeben von J. Bergdolt, S Sdhiffel, 
Meifer und andern. Deichert, Leipzig. Neue Folge der ,Meuen Kirdhliden 
Beitidrift”. 45. Jahrgang. Heft 12. 32 Seiten. — W. Kiinneth: ,Das Formen- 
problem der evangelijden Rirde”; O.H. Nebe: Die Kontingenz der CEriftenz”; 
©. Strafer: ,RKann das Alte Teftament Glauben weden?/; H. Sdhomerus: ,Rand- 
bemerfungen”; 3. Bergdoit: Beitfceriften- und Biicherberidht, 


Theologic der Gegenwart. Herausgegeben von O. Eberhard, W. 
Cidhrodt, & Griigkmadher und andern. Deichert, Leipzig. 28. Bahr- 
gang. Heft 11. 12. 34 Seiten. — . Strathmann: ,itberficht iiber die neueften 
Erfdheinungen auf dem Gebiet de§ Neuen Teftaments. 1. Wllgemeine Hilfsmittel; 
2, Urdriftentum und ReligionSgefdhidte; 3. Evangelienforfdhung; 4. zum ,Apo- 
ftolos*; 5. das dltefte Chriftentum; 6. fatholifde Theologie; 7. aur religidfen 
Wirrnis.” 
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will take care of the addresses for several publications. We shall be very grateful for 
your cooperation. 
Kindly consult the address label on this paper to ascertain whether your subscription 
has on or will soon expire. ‘‘Mar 35” on the label means that your subscription has 
Please pay your agent or the Publisher promptly in order to avoid interruption 
of service. It takes about two weeks before the address label can show change of address 
or —— of remittance. 
paying your subscription, please mention name of publication desired and exact 
name oe address (both old and new, if change of address is requested). 


Concorp1A PusuisHine Hovss, St. Louis, Mo. 


